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The Road from Text to Ser mon

| am Dr. Zack Eswine, and | will be teaching in Bhapell’s place today. He is traveling, so if you
would keep him in your prayers, that would be apiated. It is a privilege for me to be with you.tlus
begin our time together in prayer.

Father, we thank You very much for the way You baea faithful to each one of us. You are so
thoroughly knowledgeable of the cares that we landcethe dreams and hopes we have, the regrets we
have, the confusion, the questions, the joys. Af&kthou that You have declared You are the knofver o
the heart. We ask that You would be pleased taragnto be the lifter of our head, as You say iarYo
Word, that we might know that You are God, thateh& no other, and that our hope rests with Yoa. W
ask that You would bless Dr. Chapell and his warke travels today, that You would bless theireffo
in the Gospel. We ask, Lord, that You would blesgime now for Your name’s sake. In Jesus’ name.
Amen.

Let us begin today with a little bit of review. Whkip we need to be cautious about spurious texts?
Because we want to preach what the Holy Spiritgnaached for us, has written for us, so we wabgto
cautious about texts where there are questionslamdir homework on those.

Second, how does an allegorical method of inteapicet differ from an expository one? An allegorical
method goes beyond what appears to be the clearimgeaf the text. So, in an expository approach, we
are trying to get at the intent of the author, whatauthor meant by the connection of words. In an
allegorical approach, we look from the imaginatidrthe reader, us—we are making connections from
our own imagination. An example that you may hageussed is Rahab’s red cord. The spies go in,
there is Rahab, she sets out a red cord. Red totbeof blood. Blood is what our Lord shed for us
Therefore, when Rahab set her cord out, she washadowing the blood of Christ. Well, that really
preaches well. A similar one would be of Noah aisdaink. The ark is made of wood. The Lord Jesus
died on a cross, which was made of wood. Theréflaah in his ark was saved by the wood of the ark,
just like the people of God are saved by the wddtiecross. David chose five smooth stones. Trise fi
stone was the stone of faith. The second stondweastone of courage. The third stone...well, | think
you see where we are going. It is not that the ldwels not use these things, He certainly does. It i
certainly true that God has blessed many of otinfigibrothers who have preached sermons like that.
But God has blessed them more because of His camopaand kindness to us in our weakness than
because of the wisdom of those interpretationdhest as we are able, we are seeking to understand
from Scripture what connections Scripture actuaibkes. So, with Rahab’s cord, for example, we have
no textual indication that in that historical te&t is supposed to point us somewhere else. Asabage
are able, we refrain from making connections thatBible does not make. All of us are mixed works i
this endeavor, and God is kind to us nonethelagsyb try our best.

The third question is what are web and flow and lkdowhey affect text selection? A web is where the
situation that you are facing determines the kihtkxt you choose. Flow is when the text itselg th
passage itself, determines what we will preach fabou

Finally, why should a preacher be careful not totaua commentary as a first step in his sermon
preparation? We should be careful, because wenaeituation that the person who wrote the
commentary is not in. We may even be in a timeg@ade, a generation that the person who wrote the
commentary is not in. We trust that the Lord hdkedais and given us tools to understand His Waord b
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means of His Spirit. So, we want to give oursebeedim first and then look to see what other braghe
and sisters have said as a guard and check for us.

Moving from review to our present talk, the goal fiois lesson is to see how we progress from words
on a page in a passage of Scripture to a sermorsttiasigned to change hearts. We will combine
arguments for a sermon and tools and rules forgreéing a text. We will give some basic introdoos
to what you do as you look at a passage of Scaemaryou are thinking of using it to prepare a serm

Now, why might this matter? Imagine | am sittingmy office as a social worker in Indiana and a
woman is sitting across from me. Her face is swielip and black and purple from where her husband
in all his various weaknesses, brokenness, andhagmbeen hitting her. She asks the question, “What
does the Bible say to me about this?” By that qaesthe is not just asking, “Do | leave or not?e3#
asking the question, “How does a person of faitindhathis kind of trauma? What it does to my
dreaming, what it does to my memories, what it doesl that | had hoped for and longed for, what i
does to the betrayal | feel, the love | had thougite was, how does a person of faith walk with aod
the midst of this kind of trauma?”

Sometimes, you see, what we need from Scriptumetigust the answers to pass a test. What we 1seed i
help to know how to live. Imagine that you are &spa in a workplace, a corporate setting, and a
decision is made higher up that is unethical. Thisses you to question. So you come to your pastor,
your Bible study leader, or your elder and say, WHio | navigate this situation?” At that point we
could say, “Do you believe the creed? Do you beligtne Westminster Confession of Faith?” He might
say, “Well sure, yes.” And we say, “Then, all isliWeHe would say, “Well, no, how does the
Westminster Confession of Faith help me know wbaitd in this situation? How do the truths of the
faith help me to know what to do in this situatibii?hen we come to a sermon passage, we are
reminded of the fact that you may have two peomeried for 15 or 20 years who come into your
pastor’s study having marital difficulty. You migask them the question, “Do you believe in the
fundamentals of the faith?” They would say, “Y&®b you believe in the Apostle’s Creed?” “Yes.”
“Do you follow the catechisms?” “Yes.” “Then, whatthe problem?” “Well she started...and he
started...” See, it is not a matter of accentingriplet truths. It is a matter of the wisdom to apftigse
truths to the situations that we all face in agialvorld. Therefore a sermon, what we bring fortm¥f

the Word of God, is not just trying to equip peofenswer the right questions. We are trying taigq
people for living. We are trying to bring truthtteeir life circumstances so that they have wisdsmn,
they will know how to think, what to do, and howrtspond.

To do that we can use, as Dr. Chapell mention&d;rgical questions for sermon preparation. These
six basic questions you can ask. That is what wa veawalk through in this lesson, these six questi

The first question is what does this text means@ltpiestions seem obvious and intuitive as we walk
down through them. But in the midst of time demamashe midst of the rush of our own heart, we may
forget to walk through these steps and ask thesie bduitive questions. Also, we are taking these
guestions in a particular order but gradually as lyecome familiar with them they sort of ebb amavil
But first, what does this text mean? To answerdhisstion, you employ these steps. First, stegdd r
reread, and digest the text. You remember Psainhére we are told about the person who is like a
tree, “He is like a tree planted by streams of watich yields its fruit in season and whose léads

not wither.” Who is that person? It is the persdrowneditates on the Law of God day and night (that
means always). Meditating means thinking abouvér @gain and again, holding it up and looking at
the same thing we have looked at before but loo&tirigfrom a different angle. Charles Spurgeon
called it “Lying asoak in the text,” bathing in thext. We read it, but we know just because we have
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read it once does not mean we know what is reladlyet By the fifth or sixth time you read the pagsa
you will see things you never saw before. We keprating ourselves with the text because our
intention is to get a sense of what the text hasayoto us in the hands of the Lord.

Second, step B, observe context. That means weabtbie literary phrasing, words, and genre that is
going on there. Imagine you are in the Psalmsgtample, and a psalm says, “The Lord has delivered
me from the pit.” Compare that to Joseph in Gen@sithe account there we know that Joseph was
thrown into a pit. Does the psalmist mean the stmmg that Moses meant in Genesis about the pit? No
The Psalms are poetry. When David uses the wotd f@ is using it to describe a condition of tloeils

in light of a circumstance. Whereas in the his@riarrative, the account of Joseph, it was anshgiti

that he was thrown into. So, context involves logkat phrasing, the literary features of the tBxit it

also involves looking at the history, the surroungdcontext of what was taking place.

When my wife Shelley and | were first engaged, veganin a living room in a house where many of my
family were gathered for an occasion. We came anbeg, and we announced our engagement. Then
we said, “Everyone is invited to the wedding!” Nawagine that a reporter from a newspaper was there
and he took a picture, wrote up an article, anchthe day the headline said, “Eswine invites eveeyo

to the wedding!” It is a right quote, is it not? Heoted me correctly. But if you read the papet yall
assume you have been invited to the wedding beadwsmntext. | said the word “everyone,” and |
meant those who were in that living room. So, weeha get into “the living room” of the passage to
see what someone meant when they wrote it.

Let us look at James 1:5 as an example. “If anyooflacks wisdom, he should ask God, who gives
generously to all without finding fault, and it Wide given to him.” Now, on most occasions when we
think about this passage, we are thinking aboussaets we have to make, something unknown that we
want God to show us. We need to know which schmeknd our children to or which job we are
supposed to take. So we turn to this passage adddmfort: “If any of you lacks wisdom, he should
ask God.” That is a wonderful help that this pasdatings to us. However, if we take a look at cente
just a bit, we see that James has a meaning muhpnafound than decision making. Remind yourself
of verses 2-4: the situation is “trials of varidisds.” As you go down through verse 4, you see
“Perseverance must finish its work so that you fm@ynature and complete, not lacking anything.” “Not
lacking anything.” Now, you will see that phraspeated at the beginning of verse 5, a parallelggira
“If any of you lacks wisdom.” Thus, what he says$lisjou are in a trial of any kind, the Lord wartts
complete you so that you lack nothing. If you lagkdom, ask.” Now, suddenly here it sounds a little
strange. We lack wisdom. We lack the ability to wnshich school to choose in the midst of trials, so
we take this as a comfort. The context seems &bbat trials in people’s lives. Well, we keep reayi
and by the time we get over to 3:13, we realizé€ James uses this word again. It is always a heelpfu
thing when thinking through context to ask, “Doles awuthor talk about this idea any other placasn h
writing?” James 3:13-15 says, “Who is wise and usta@ding among you? Let him show it by his good
life, by deeds done in the humility that comes frmmedom. But if you harbor bitter envy and selfish
ambition in your hearts, do not boast about itemdthe truth. Such ‘wisdom’ does not come down
from heaven but is earthly, unspiritual, of theiiéwWhat is wisdom that is unspiritual? It is, e,

“bitter envy and selfish ambition in your heartd.85eems like James is equating wisdom with charact
Well, let us keep reading. Verse 16 says, “For ehy@u have envy and selfish ambition, there yod fin
disorder and every evil practice...” Now, notice tontrast in verse 17: “But the wisdom that comes
from heaven is first of all pure, then peace-loyiognsiderate, submissive, full of mercy and good,f
impartial and sincere.”
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Notice how James uses the word wisdom. There aréitwds in his mind, heavenly and earthly or
unspiritual. Notice that wisdom for James has tovith character, as in the contrast of bitter jaalp

with gentleness or peace. Now go back to chapterdlhave James’ definition of wisdom in your mind.
You are in the midst of a trial, beloved, “If anfyyou lacks wisdom,” that means, “If any of youkac
gentleness, peace, if any of you lacks being futhercy and good fruit, let him ask.” “If any of yo

lacks wisdom, he should ask God, who gives gengrooisll without finding fault, and it will be gen

to him.” Now suddenly—see?—that makes much moreesand becomes much more profound for the
believer. If you are in the midst of a trial ancduyare responding to that trial with bitter jealoasyenvy

or anger and you need wisdom from heaven, you tieedrace from heaven to respond to that trial in a
way that imitates the character of God, ask anavieive it. Suddenly now you see what this verse
means.

The way | often think of it is, it is three o’cloadk the morning, and the baby has been cryingvior t
hours now. You are sliding down the hallway, wegpn the floor because you just yelled at that baby
with all your might and you cannot believe what yost did. Suddenly James 1:5 becomes a promise
for that mother or that father in the night. If yilagk gentleness, peace, mercy in the midst of yroair

of any kind, ask for it. He will give it. So, comtehelps us, it opens up for us the meaning ofssage.

Step C is open up the unknowns, such as the gramwvoaats, meaning, and the historical data. You are
in the book of Jonah 1:2 or 3, and you notice thattext uses the word “Tarsus” three times in one
verse. You think to yourself, “It must be importantknow what Tarsus is because it says
‘Tarsus...Tarsus...Tarsus’ in one verse.” So you laalpi You find out what Tarsus is. We look up
things that are unknown.

Step D is identify parallels, words or concepts tra in other passages. We begin by looking at one
passage. Then we do just like we did in James ehdpWe see him talk about wisdom, and we find if
it is talked about somewhere else as well. We gbfizwl those passages that help us.

Step E is we grasp the main idea and identify festof its development. We are trying to grasp the
main idea and the features of identifying the md@a. So when we ask the question, “What does this
text mean?” We are trying to conclude what the tekiasically about. What is it saying?

Question two is how do | know what it means? Thiseally important. Our practice in a small group
type of setting is to read the verse, say, “Whaisdbis verse mean to you?” and then everyoneein th
group shares. This can be a very helpful way toudis the Scripture together. But it is often hdlpdu
first ask the question, “What did this mean for Wréer of the text? How do | mean that is whasthi
meant?” This forces me to look back at the Bibld prove to myself | am getting my ideas from the
Bible.

There are some different ways to do this. The f&$b create a thought-flow outline. This is whgo
simply identify the subject, verb, and object. Yoay have learned this at some point in your schgoli
You put the subject, verb, and object into a serd@esthemata so you can look at it and see what the
primary words used are. Another tool is to use alrarical layout. This is an outline of sentence or
paragraph structure. You show the independent epdralent clauses and how they connect to one
another. An independent clause is the main idealationship to a dependent clause, which is the
supporting idea or the modifier. The independeatst in Matthew 6:1 is “Beware of practicing your
righteousness before men...” The dependent clausets be noticed by them.” The dependent clause
is that which modifies or further expresses whdteigg said. Another tool you can use is a con@ptu
outline, where you walk down through the text antline the concept. You highlight the main ideas
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you see. For example, you might outline 2 Samuel2 this way, “David disobeyed God. He
committed adultery and murder. God convicted DaMiel sent His Word to identify the sin. David
repented toward God. He confessed his sin, expiessseow, and sought new obedience.” It is just the
overarching theme you see as you walk down throliglpassage.

Whatever tool we learn to use (remember we are iatigducing these tools today), what you areyo tr
to do is to show from the passage where you atangatour ideas. Why is this important? Because
eventually, when you preach your sermon, you véallda concept that we will call “state, place, and
prove.” What that means is that you will be expédtestate your main idea, state what the mainislea
from the passage (for example, “You must love arateer”). But then we will also ask you to place
that idea in the text. Then you will need to préngem that text the concept you are expressing t\as
you listen to others preach, you will notice thisdkof phrase that someone may use all the waygtro
the sermon: “Look with me in verse...” Some preachaliscome back to that all the way through the
sermon: “Look with me in verse...” Or they may say,ds we see in verse’ all the way through the
sermon. When we do this, it is in essence becaesgamt the hearer’s head to constantly go down into
the text and back up and back down. This is becaessant them to see in the text where we get our
ideas from. Why is this important? Because theitettieir authority, not us. We want the Scriptioe

be what leads them and for the Scripture to be ghigkes what we say. Therefore we want to ask this
second question. It is not just, “What is the mdaa?” but also, “How do | know from the text?” $hi
causes us to look back at the text.

Dr. Chapell says, “The larger the expository uthie more appropriate the latter alternatives for
outlining.” What he is saying there is that whem y@ve a larger portion of Scripture to deal wittlcan
be very time-consuming and tedious to do a sentbpesentence grammatical outline on, for example,
two chapters. (This, of course, will depend on ysituation). In the context of pastoral ministrpuy

will normally have at least three, maybe four otbemmons and Bible studies to prepare for as well.
Thus we do not always have the opportunity to beantore meticulous outline. But what you can do is
use the conceptual outline for those larger postimnScripture and then use a grammatical outlne f
those key places in that larger portion that s@utdo you. In creating such outlines for the stoflg
passage, which are known as exegetical outlinesaivisable to identify which verses correspand t
which outline components. You could do this by mgtthe verse number in parentheses next to the
sentence or next to the concept you are getting: $buld you do this? This is part of the second
guestion we are asking, how do | know? When | vsdmething down about what the text is saying, |
want to put the verse or portion of the verse mextso that when | come back to it | can see wher

the text | got my point or idea. It keeps leading Ipack to the text.

Use the development of the thought-flow outlinernthto lead you into and through an in-depth stfdy
two things: (1) language, the study of language(@hdenre. Language becomes important for
communicating rightly the Word of God. Genre is whigeferred to earlier. Our earlier example obthi
was how the psalmist uses the word “pit” in corittasts use in Genesis. What helps me to know the
difference between the uses of this word is to ktteemgenre of the Psalms, which is poetry, and to
know the genre of Genesis, which is historical ai@éwre. Knowing the genre of the passage helps me to
rightly understand, or at least have more clugs agat the Word might mean. We know the Lord has
communicated to us with history, with psalms, withrratives, with proverbs. Thus we want to ask the
qguestion, “What is the genre?”

Another question to ask within this category is ikdahe context? You will notice we continue to
repeat this idea. Why is that? Context, contextiext. Context matters to keep us in the “livingnmod
of the passage so that we will know the meaningut€d involves four things: observation, comparison
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word study, and context study. Thus looking at erhineans observing what is there, comparing with
other Scriptures, doing word studies, and lookinthe historical background (such as the connestion
of that text with any other text in Scripture.” Whee get to Christ-centered preaching, we will add
another idea to our context. That idea is redereptontext—what does this passage mean in thedight
redemptive history? Redemptive history is the Lioméblding what He would do in Christ Jesus. Was
this before the cross, or does this text come #fecross? What implications does the locatiothef
text within the scope of God’s plan have for us?

The third main question we ask is what concernsethis text to be written? Why was this text give
to us? First, that means we study the author'sitites. Why did Paul write this to them? Why dié th
author write this to them. Well, Paul, for exampédks about love to the Corinthians in a way hesdo
not with the Philippians or the Galatians. It idyoio the Galatians that Paul says, “If anyone phes
another gospel to you, let him be accursed.” ¢ingo the Galatians that he speaks so strongly. vy
differences? That is what we are getting at. Wliytde author say this to them? By asking these
guestions, we can better understand the authdestions. Second, we study the passage’s contbgt. T
guestion, “What concerns caused this text to baem?” brings us back to context again. What was
going on? What was the situation in Galatia, fer @alatian churches? What was the situation that
caused Paul to speak so strongly to them? Whatheasituation in Philippi that would cause Paul to
speak about “joy” so much to them? Third, we stGa’s mind, the mind of the Lord. What concerns
caused this text to be written?

This brings us back to our theology for a momamtl Corinthians 2:14, we are reminded that the
natural man does not understand the things of pir&.SVe are reminded that when we come to the
Scriptures, we cannot naturally understand whtitege. God is the author of the Scriptures. TheitSpi
of the Lord is the One through whom this Word wasten. Therefore, when Paul wrote to the
Galatians, he wrote as an inspired apostle. Itthva$Spirit of the Lord speaking to the Galatianghwi
Paul as ambassador of Christ. So we want to knomately why the Lord is saying this to His people.
That leads us to a remembrance of our dependenttee @pirit of God. It reminds us of the psalmist’s
prayer, “Open my eyes, that | may behold wondeHurigs from your law.” It reminds us of Proverbs
chapter 2 when we are told to cry out for wisdomraise our voice for understanding from His Word.
Therefore the study of context is not just gramarat historical study. It also includes prayer, lbsea
we are trying to understand what the author mesantt,thus ultimately, why the Lord wrote this to us.

To answer the question of authorial intention aésqpuires remembering. What does this mean? First,
causal concerns may be implied or stated. Sometineeguthor of the text tells us explicitly why he
writes. For example, near the end of John, arotiagter 20 or so, John tells us why he writes thakbo
He says, “These signs have been written so thamayubelieve.” Thus anytime you preach from John,
you are reminded of what his purpose was. Any efsilgns, any of the miracles recorded there, have
been written to strengthen and arouse faith in lgedjne apostle Paul says in Philippians 4:2 (thes
stated purpose), “I plead with Euodia and | pledtth @yntyche to agree with each other in the Lord.”
This is an explicit purpose he states. But in Ppifins there is also an implied purpose. It is less
explicit, but it is still there. Philippians 2:4y& “Look not on your own things, but on the thirds
others.” That makes sense, right? He has beenisgeatiout having the mind of Christ and about
considering the needs of others. By the time heesoim chapter 4, he makes an explicit application.
These two sisters need to apply this to their liiéais sometimes the intention of the author ctreei

be implied or explicitly stated. Background anditogpay also be needed to determine implied
concerns. Historical context can also help us wstdad what the author was trying to get at and why.
We remember in Galatians when Paul the apostle &kut what justifies us before the Lord. Why
does he talk so much here about what justifiesefigré the Lord? Well, because we know from history
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and from the text itself that a group called thdalzers were coming in and persuading this newathur
with a new teaching that went contrary to Scriptéyy knowing that context and what he is saying,
even though the apostle may not explicitly statdis is why | am writing this letter,” we gain anse

of why this text had to be written.

At this point you have been asked three questiwhat is the text saying? How do you know? and What
are the intentions of the author? At this pointewlyou have answered all those questions, you ynerel
have a lecture. You are ready to give a lecturel dan say true things about the passage. You tian te
us historical context, you can tell us the meanwigsords. You can tell us what the situation wad a
why the text was written. You could give a lectatehis point. Now, often in the midst of ministry
demands, we stop there and think we are readjése¢rmon. But, we want to remind ourselves of
where we started. People are living before the liottie world. This means they are facing all manne
of situations. This means they need more tharthgsanswers to the test. They need the Word oftGod
come to bear on their situation. We might remintselves of a subtle nuance between teaching and
preaching. That is, when the apostle Paul speaksrothy in 2 Timothy about “Preach[ing] the
Word...” he goes on to say, “with correcting, rebwkiexhorting with all longsuffering and patience.”
The preaching of the Word seems to have this furtizement of getting into the inner being, brirggin
the Word to bear in such a way that it correctsykes, and exhorts. It moves beyond the giving of
information and into applying that information teetsouls of the hearers, according to what thegl nee
before the Lord, according to the Word.

We want to start moving, then, toward the sermoa.dd& not want to stop at question three but coatinu
on to question number four: what do we share inmomwith...? Another way to think of this would

be “mutual human condition.” What is the mutual lmeondition? What do we share in common with,
first of all, those to whom the text was writtenffdAalso, what do we share in common with those by
whom the text was written? How we answer this daestentifies the fallen condition focus (FCF). So
the answer to this question identifies the FCF. Rafver that the fallen condition has to do withesith
our finiteness—that we are not the Lord and caknotv all things, we experience difficulty simply
because of that and we need His provision—or itateo do with sin, the fact that we are brokenneve
willfully so and we need His provision. To answee fjuestion, “What is the Fallen Condition Focus?”
we ask, “What do we have in common with the autifdhe text or with the recipient of the text?”

Imagine you are teaching from 2 Peter. We know freading the letter that the people to whom Peter
writes are scattered and dispersed. We also kneyvate under fire for their faith. So, they are
scattered, harassed, and under fire for their.fHifou were in that situation and the only oneowh
could help you was miles away and could not dolangtto physically relieve your situation, what
would you need to hear? What would you need to khblaw would you make it through? We would
ask the question then, “What is the mutual humanrditmn? Where is it today that the people of God
are scattered, harassed, and facing heat forfth#dirwith no one able to physically lift a handitelp
them?” When we ask that question, we are startirgget a mutual human condition, what we have in
common with those in the situation of the text.

We might also consider it from the other way. Inm&gihat those you love are miles away; you cannot
do anything to help them while they are physichyng pained. They are struggling, harassed, and yo
cannot stop it. How do you deal with that? Thd&eser’s situation. So what does he do? He writes a
letter. Even more than that, what would you sath&ém? What would you say to the ones you loved
whom you could not physically help? What would yway to them in the midst of their trials? Read 2
Peter and find out what Peter said to them. Dosgm? We are getting at a mutual human condition,
why the text was written to apply to us and to helplf | know why the text was written for Thomas,

© Fall 2006, Bryan Chapell & Covenant Theological $eary



Christ Centered Preaching: Preparation and DelivefySermons Lesson 4, page 8

find how | am like Thomas and how that text apptese. | find how | am like David. It is not jutat
David had an affair and murdered someone—our resgpsihould not be, “Oh, how terrible is that.” Our
response should be, “Oh wow, what do | have in commith David? What was in his heart is in my
heart.” What does that mean? It means | need tovileat David needed to hear. Now, there are
certainly times when we ask the question, “Howvaeanot like those who are being written about in the
text?”

Imagine Esther. Mordecali says to her, “Who knovwsthé&r, but that you were appointed for such a time
as this?” Thus our great temptation as preachetesaghers is to say right away, “How are you like
Esther?” And then we want to say to everyone, “Whows but thayouwere appointed for such a
time?” Well, that could be very appropriate, buwvé step back and remind ourselves, “How are we not
like Esther?” we remind ourselves that 99% of tbeenant people of Israel then thought they were
going to die. Ninety-nine percent of the people haknowledge of what was going on inside the
palace and what the Lord was doing with this fotynenknown girl named Esther. That means they
had to live their lives wondering how God would yide for them in the midst of their trial. Then yhe
found out that God provides for His covenant peaplée most unlikely of ways. He raised up a
deliverer from an unlikely place. He appointed i, gisther, and brought her to the palace for such
time as that, to deliver His people. That opena whole other way of application and thinking.

Thus sometimes it is helpful to ask the questibtgWw are wenot like Joseph and his dreams? How are
we notlike Esther?” And then we can come back and askjtlestion, “How are we like them? What do
we have in common?” First Corinthians 10:13 forhms Ibasis of why we think this is appropriate to do:
“No temptation has taken you but such as is comtagnan.” God’s Word comes and ministers to His
people in their temptations. And He has told usdfi® nothing uncommon. We too, then, know we face
those kinds of temptations as well. We need thed/b:iGod to speak to us just as it did to them. Wha
do we share in common with...? Good preaching, tdeas not merely describe the information in a
text or the truths about a doctrine. Good preachdegtifies how an FCF of the passage touches and
characterizes our lives. We are not merely doingtvehcommentary has already done for us. We are
going beyond that to say, “If they needed to hkarfrom the Lord, and we find ourselves in the sam
kinds of situations they did, then it stands tesoeawe need to hear what they heard from the Ubid.
helped them in their situation, it will help usaaor common situation.”

Question number five is how should we respond ¢éatths of Scripture? What difference does this
make for me? To answer this you must look firsvtty we need the truths of the text. Why do we need
this? Second, how does this apply to us? Whengbstle speaks to us about love, we not only parse
each word to describe the Greek word for “ruderiépatience,” and all that. We not only describe th
historical context of what was taking place in @dn We move on from that description to identify
what we have in common with the Corinthians and wigyneed to hear today what Paul said to them
yesterday. And then we ask, how does what the lgpget apply to us in our circumstances? This
answering of the “why” and “how” questions is tliertkey that makes the following sermons sermons.
The truth principle of 2 Samuel 12:7 is Nathan’samt of the rich man stealing the lamb. But then i
gets to the point where he says what it means tadD@hat this account means for David: “You are th
man, David.” Or consider Matthew 6:28-30: “Behdhe tilies of the field. They toil not, neither doety
spin. Yet even Solomon in all his glory was noaged like one of these. If God so clothes the goass
the field which today is and tomorrow is cast itite fire, will he not much more clothe you...?” Do

you see how the question at the end comes righistdisteners? And then Jesus says, “will he notimu
more clothe you, O you of little faith?” Or considimshua 24:15 when he recounts Israel’'s redemptive
history. He ends by saying to those who are lisigniChoose this day whom you will serve...” In light
of what is true, what God has done—how does tliectfou? Choose this day whom you will serve.
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Thus a good sermon answers these questionssirsthat? What difference does it make? To illustrat
this, Dr. Chapell tells his story of Dr. Rayburnavtaught this class when Dr. Chapell was a stud@mt.
Rayburn would always say, “When you finish a sermamant you to imagine me standing at the back
of the church with my arms folded and saying to,y80 what? So what? Who cares what the Greek
word for rude is? So what? What difference doesake for us, the covenant people of God seeking to
walk before the Lord?” A good sermon answers thastjon, “So what?” A good sermon also answers
the question, “What am | to do or to believe?” Waat | to do in light of this passage? Or what am |
believe in light of this passage? How does it shapgeansform my actions in the coming week or my
beliefs about situations in the coming week? Tirel tuestion a good sermon answers is what change
does God require in my life and/or in my heart?

After we have taken the truth to life, rather tltag@ating a list of to-do’s and beliefs, we are hakihe
truth to where people live, applying the Scripturdight of the mutual human condition and contiext
our situation. The next thing we do is ask, “Wisathie most effective way | can communicate the
content and application of the text? What is th& bey | can communicate this to this people, iat th
time, in this place? We know that no matter howglare are given for a message, whether it is 15
minutes or 30 or 50, there is always more to be. Sherefore, we ask the question, what is the best
way to communicate what | have to say today irtithe allotted for these people?

The best way to communicate what | have to saytodéhe time allotted for these people is to use
organizational tools. First, we use collection.sTisi grouping multiple ideas into single thoughtes.
The next thing we do is subordination. We priodtend arrange major and supporting ideas. Third, we
use simplification. We make complex ideas simpt#,uice versa.

| would like to ask you to think about what hastbesdeled for you by Dr. Chapell. You have not had
the opportunity to have Dr. Chapell in a doctorates| class. In a doctorate-level class, you esigci
realize the expertise and knowledge that he haswl®mes to communication and preaching. And yet
he speaks to us about swiss cheese, deadly beketheatwho door.” He has these simple ways of
saying things. It requires much humility on ourtgarspeak with the woman by the well and just talk
about water. Even though we know all kinds of tbgalal things, we want to make it simple for people
so that they can understand it, knowing that thesemot had a seminary education. We want to ntake i
simple for them. This is the seminarian errorifits try to make things complex, believing that
complexity equals greatness or maturity. Anothesrdas to believe that seriousness is constitufed o
complexity and volume. | have fallen into that emoyself, both trying to be too complex and tryiog

be too serious and equating that with having a lmide and much to say. This is the seminariarrerro
We need more than explanation of a passage. Thaaeam error is to forget to apply the Word. We
learn so many facts, so many good things, that dones we just want to share all those facts and
things with people. That is wonderful, and yet veedto go on to application.

There is also an overreaction, the overreactioor @nrAmerica. K-I-S-S stands for “keep it simple,
supid.” This is an acronym used by some mainstr&amarican preachers. Listen, neither you nor your
people are stupid. We are not to patronize pedghen we say, “keep it simple,” we do not mean to
treat people as if they had no intelligence. Wepgyrmean to try to understand where people are at,
what they are capable of grasping from this passawkto make it clear to them what the passage is
saying. Here is a more balanced view: the besthreg says profound things simply. This takes work.
It is easy to say profound things in a complex way,it takes work to say profound things in a dienp
way. That work often involves meditation on ourtpaontinuing to wrestle with how to make this clea
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A help to you may be to remember what the apostié prayed, or asked for, in Colossians. In
Colossians 4:3-4, he says, “At the same time, plsxy for us, that God may open to us a door for the
word, to declare the mystery of Christ, on accafmwhich | am in prison—that | may make it clear,
which is how | ought to speak.” The apostle is agkhe Lord and asking his friends to pray for bm
the Lord, that when he declares mysteries, theanysitf the Gospel, he can make it plain and clgar.
we work hard, which includes meditating and alsmudes asking the Lord for help, to make profound
things simple. After all, He is very good at thate remind ourselves, as John Calvin would telktoest
the Bible is God’s lisping to us. It is His babyktayou can think of it in this way—though it is a
humbling realization—when you have mastered diyjnjbu have merely mastered the baby talk of
God. He is infinite in wisdom, infinite in majestpfinite in knowledge. And he has lisped to ugisat
we can understand something from His infiniten&serefore we ask Him who does it so well, “Lord,
help us to make Your mysteries plain in Christéomle.” Let us revisit the K-I-S-S acronym. How can
we use this properly? Instead of “keep it simplep&l, we say, “keeping it simple is smart.” Thes@o
need to imply that we are stupid or that our peapéestupid. Rather, we keep it simple becausdghat
smart.

Remember, there are only four things that can Ine do explain any text or idea. The first is yon ca
repeat it. For example, the text says we are tp aikays and not faint. So you just repeat it. “\iMitnés
means is we ought always to pray and not faints€eond, you might reword it, “We ought always to
pray and not give up, to hold our ground in prayéfe can reword it to explain what it means. The
third way to explain what it means is to defineéSib we can repeat it, reword it, and define itsTdan

also mean to show how it is developed. For exanipMe ought always to pray and not faint.” Now,

the apostle Paul uses the word ‘always’...” Then gan tell how many times he uses that word and
what he means when he uses that word and givaratibef of what is meant. The fourth way to explain
any text is to prove it. You show how, for examphes Greek word is in the present tense or howishis
a past participle. You prove from the connectiomnvofds: “Paul uses the word ‘therefore,” which
indicates something causal or connected.” You pibwéou are pointing to grammar or to some
connection or phrasing to prove that what is beig is there. Now, in terms of explaining the pass
you owe no more to explanation than what is reqguiioe people to understand it. Thus, when you
preach and want to say, “We ought always to pralyreot give up,” once you realize people understand,
they know what you are trying to say, then moveMave on. You do not need to keep belaboring an
explanation if people have already understooddf/talready understand what you are trying to say,
then move on. Move on to further application arstration or the explanation of another point. Thus
we only explain as much as is needed for someonaderstand. Why? Because we only have a 20- or
30-minute timeframe. We will probably have a Bibtady coming up, and the following Sunday, and
the following Sunday, and the following Sunday tmtinue to open the Word for people. We do not
have to get everything in to sermon at one poidt@me time. We explain as much as is needed for tha
day and that time with that passage.

Finally, we use communication tools to keep it denpirst, we determine how we can best say
something. When Dr. Chapell talks about the FCFranthial human condition, he talks about swiss
cheese—cheese with holes in it. God provides ®hthles in our lives. He equips the man of God for
every good work from the Word so that he may bemeta. Without that equipping from the Word, we
are incomplete, like swiss cheese with holes. Savwestle to try to find a way to say it so peopd@ c
understand it. Second, we exegete our listenenshss our text. We will talk much more about tims
other homiletics classes, but | want to introduceoiv. Exegete your listeners as well as the ¥&ftat
ages are they? What occupations do they have? WMthedsts do they have? What socioeconomic
classes do they come from? Where do they getniegis? What radio do they listen to? What do they
read? What have their life experiences been? Vghathat shapes the way they think and hear as we
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preach to them? As we know them, it enables ug tentart in keeping things simple. It helps us to
know how to communicate what the Word is sayingeople in light of where they are and who they
are.

To conclude, what we are saying in all of thishistonce you know what the text is saying, what th
context is, what the situation was, what the wongsin, you are only halfway done. At that point, you
see, there has to be meditation on why the Wordwriiten to those people and what that has to do
with us today. And so we ask the question, “So ®haAnd we ask the question, “What is the mutual
human condition between us and those in the text®’we ask the question, “How do | best
communicate the meaning to these particular peagoie talking with on this particular occasion?”
Once we have done those things, you see, thenenge#ting closer to having our sermon ready to
present before God’s people. Thus, after determgiwimata text means, it is important to determiney
we need ithowwe apply it, and tevhomwe are speaking. It is in this way that we cahthgdivide
God’s Word. lItis in this way that when we preaat Word we can wisely bring correction, rebuke, and
encouragement, with longsuffering, according to wvtha Word of God has to say to people in their
time and place. Let us pray together.

Father, we thank You for our time together todag. a8k that You would continue to teach us, Lord,
continue to take what has been introduced todag. itd&ke seeds planted, and day upon day, week
upon week, year upon year, would You begin to lhiege seeds to bloom in the lives of each one here
according to their calling, with Your Word. | agkd in Jesus’ name. Amen.
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