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Text Selection and | nterpretation

As we are beginning today, let us review some magamts from the last few lessons. A sermon should
be about one thing. What is the one thing? A suilgjed its complements. What is the big idea of a
sermon? The main idea of a passage applied téea f@ndition focus (FCF). Somebody was asking me
just before we began if there is only one posdidl& for a given passage. No. The FCF is the way we
identify and speak about the burden of the passagehere may be many ways of wording it, andeher
may be many subsets within the main idea. Satlitasnain idea of a passage applied to an FCF rather
than the FCF of a given passage.

How does one develop an FCF? You are identifyiegiirden of a message. Are all FCF’s sins? No. It
may be the burden of the text that is a sin, a g/tbat is being corrected, or it may be an aspieatio
fallen condition, like grief or uncertainty, thatmot a sin. But always it is part of our fallemdaion

that God is addressing. So it is identifying thedam of the message—it may be a sin or it may aot b

What are indications that a message is pre-sert@m®uth without application. It is just inforrhan.
Information without application yields frustration/e are not ministers of information alone; we are
ministers of transformation. So, a message is erean if it is truth without application. When yate
listening to other pastors to learn from them, fe@eesome helpful things to keep in mind. How &yt
portrayinglogosto you? Now again, what isgos? It is the verbal content, and it includes thedolj is
not just the words themselves; it is the meaninthefwords being presented in a logical form. Hew i
logosbeing presented to you by the preacher? Whatghdogoreachers do that communidatgs?
Okay, the outline, the points themselves, are garozational scheme. That is one way. So,
organization is one dimensionlofjos Is body languagkgos? Surely if the manner contradicts the
message we will hear the manner as the messags.tRatenake sense? So, certainly body language
has something to do with communicating contentt averbal content is not just the words coming
out of the mouth. The way they are being expressatso part of the verbal content. It is not jwhiat

is said but how it is said that is the verbal caht®&low, the phrase, “how it is said,” what do vaeially
think of that most applying to? If ndgos what?Pathos How it is said. But these are not ironclad
categories. In fact, we will begin to see more arade how much they blenogosyou know is the
words said and even things like, “Can | hear whddeing said?” It includes the organization, “Haw a
| getting the verbal content?”

How is pathoscommunicated to you? We already said body langoagebe one way. What are other
ways thapathosis communicated to you? The emotions—how do we comcate emotions to one
another? By gestures, tone of voice, and faciatessgion. This is what the speech communicators call
facial animation. When we are very serious, paldity men in this society, our faces tend to freéza
example, | may say, “I am really happy about thimjt | am not smiling. The best way to get facial
animation is to actually smile. If you plant a seniyour face will start moving. When we are very
serious, we often get very flat faced. So, toneaixte, gesture (manner reflecting message, manner
being consistent to the message), and facial esipres

Now, how do we present, and how do the preacharag® listening to communicagghosto you? This

is the tough one and yet the most important onev Hi@ preachers communicatho® Ethoshas two
components: credibility and compassion (C and ©).if3 speak of personal experience, what doet tha
do to either credibility or compassion? It is tmedibility of “I know what you are living throughThat

is part ofethos What about compassion? Can personal experietate mompassion? If my personal
experience is making fun of other people, it isgming to relate compassion. But if it is showing
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empathy, sympathy, and concern for others, persparience can be partethos What else goes
into communicatingtho® Transparency (we will talk a little later aboatiemptive transparency). This
means not simply saying, “Feel sorry for me,” Buknow what you are going through, and God has
provided a help.” What else helps wétho® Credibility and compassion. What communicates
credibility? Part of it is the way the pastor livas life. That is not even what happens in thepuis

it? Your impression of a preacher is largely base#nowing him outside the pulpit or knowing what
he brings into the sermon from outside the pulfiat is why we have to think that preaching isjost
words. It is life presenting words. “Truth pouréddugh personality” is Philip Brooks’ famous
statementEthosis your awareness or somehow what is projectedigfirgour life, not just what you
are saying at the time. What does organizatiorodariedibility? If someone is not organized, haas
credible. He does not appear to know what he kenglabout, or worse, he does not appear to care
whether you are able to understand it. He doese®i to care about his listeners if he is not orgaln
That surprises people usually. | think of organ@ags just being a logical thing | have to go tigb.
But it is actually one of the primary means by whiee communicate care for the listeners.

Thus, now we will tie the categories together. llatgtual integrity can certainly be partlofyjos—does
the argument hold water? But it is also paréibios—is this logical, is it embracing what you know
would be questions a listener would have? Or ateigooring the questions, are you ignoring the big
issues? Are you speaking about what you want tevkmat ignoring what everybody knows is the big
elephant in the room, the hard questions? Havegally engaged with intellectual integrity what
people know is going on?

Now, | am not going to continue going down the patlt | want to get you ready because you have
seen two things happen, | hope. The categorieststaltend, each kind of depends on the otHeashos

is part oflogos logosis part ofpathos logosis part ofethos ethosis part oflogos The second thing

you start to realize, even as you are evaluatihgrgireachers, is that you are not evaluating whigt
happens in the pulpiEthostakes you to a wider world. Becaws®osis connected to all those other
things, it becomes the reason why we cannot sayill‘be a great preacher if they just give me 40
hours a week in the office to develop these gresdtenpiece sermons.” That would not be a very great
preaching ministry. If it is not life on life, theords do not mean very much. Let us pray, and Wegwi
into today’s lesson.

Father, You beautifully unfold Your Word in ourkas so many ways, reminding us how we live is part
of what we say and yet reminding us at the samettat Your Spirit has given us what to say so that
we are not dependent on our authority or our thaagAnd yet Father, we know we must have this
because our thoughts are sometimes a great chaleig recognize for our nation right now there is a
major storm bearing down on the southern statesvéstruggle in thought with this, at one point we
recognize it is evidence of Your power and sovatgjg@nd at the same time we recognize that people
will be hurt, and we have trouble reconciling ttasour understanding of You. At one level we can
logically talk about it being a fallen world, thersequence of sin ravishing in so many ways. But
ultimately we will still at times struggle to magense of how it goes on and what its purpose doeild
Your ways are beyond ours. And Father, if we oelied on our logic for the interpretation of our
circumstances, we would be at a loss. But You khwen us something else. Beyond our circumstances
You have shown us Your character. Through the wbdlkesus Christ, we have seen a love that is
undeniable and eternal. It is working its purposesin ways that we in the moment might say looked
wrong. Father, by so displaying Your character soewen on this day, would You hold our hearts close
to Your own. Do this that not only would we be asdwf all that You are doing for our good, butttha
we might also be able to help others, too. Grard gseat vision of Your Son, that we might be
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adequate heralds of the mercy that is in Him. WefasYour blessing even as we prepare for this day
In Jesus’ name we pray. Amen.

Today we will talk about learning some basic tawisl rules for both selecting and interpreting téxt.
we are going to be preaching from the Bible, ultehawe have to select some texts and then interpre
them. Now, here is a particular text that was prieted. G. Campbell Morgan, one of the great
preachers from the last century, did not preachgbrmon, but he talked about once hearing ital &
sermon based on 2 Samuel 9:13. Here is the texid ‘Mephibosheth lived in Jerusalem, because he
always ate at the king’s table, and he was crippidabth feet.” This is the text about Mephibosheth
taken to David’s table even though Mephibosheth lsae. The preacher began the sermon this way,
“My brethren, we see here tonight first, the dotrof human depravity: Mephibosheth was lame.
Second, we see the doctrine of total depravitywag lame in both feet.” (You are supposed to chauckl
at this point). “Third, we see the doctrine of jfisation, for he dwelt in Jerusalem. Fourth, we Hee
doctrine of adoption because he ate at the kirdpet And fifth, we see the doctrine of the persanee
of the saints because he ate at the king’'s tabligrzally.” Is that what the text means? Now we mus
say, somewhere in the Bible those things are &aitlthis is classic eisegesis: importing upon the t
what the text does not mean. Now somewhere the Bliés say those things, but it is not what ths te
says. The goal of expository preaching is to sagtwdod says, to interpret the text correctly.

To do that we need to have certain tools availables. | want to talk to you first about some basmls
for Bible study. What are some basic tools for Bisludy? The basic tool that | would encouragetgou
have in your library available to you as you prepgour studies is a good study Bible. A study Bible
one that does not merely have the text of Scrigtutanformation about the text. This informaticanc
be found at the beginnings of chapters, in foosdextual commentary, indices, maps, and all kofds
things that go in a study Bible. There is much iinfation about the text in a study Bible. If you opg
to the book of Philippians, it will tell you it wagritten by Paul. It will tell you the year it wagitten. It
will tell you where Paul was when he wrote, whislaway from Philippi. It will tell you who the
Philippians were, what their town was like, whaythwere struggling with, and what was going on in
the church.

Now, for this information | do not have to go tomyacommentaries, not yet. This is basic information
that will be in virtually any good study Bible. Tlo@e | have here is tt&pirit of the ReformatioStudy
Bible, which has most of the notes and commentatyqgether by Reformed and evangelical scholars.
It uses the text of the New International VersibitM). Many of you will be using the NIV, or your
churches do. ThBew Genev&tudy Bible originally had these notes, and it wathe New King James
Version. The notes for the new Reformation Studyléivere originally designed for the NIV. But
Zondervan at that point did not release the copyrigr the use of those notes with the NIV. So they
were attached to the New King James Version. Saaesylater, people got together and said, “You
know, we still have these notes for the NIV.” Aatipoint, rights were obtained, and they were htéc
to the NIV study bible. Thus, while there are sadéorial differences, the study notes for both the
New King James and the NIV study bible are prettecimthe same. That is very helpful.

Other commonly used study Bibles are the NIV, whgcBondervan’s own study Bible. If you only
have so much money to spend on a study Bibleptiesgives you lots of information at your fingestip
right with the text. And when you are saying, “Amehlly off base here in where | am going,” usually
the notes at the bottom of the page will give ydotaf information of whether you are off baseywur
initial interpretation. They are not exhaustivethey are not like an extensive commentary. But they
give you good hints and a good sketch of most @irtformation that will be background that you will
need for almost any text. The Ryrie Study Biblased much in the United States. The theological
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perspective of the Ryrie Study Bible is dispensatliolt is evangelical and Bible believing, buisit
dispensational. The HarperCollins Study Bible soahuch used in the United States. Its theological
perspective is liberal critical. So it would notapt the inerrancy of Scripture, and much of theesio
will reflect that. It has much good scholarshiptenms of intellectual integration and credibiliBut it
does not, in our view, have an accurate view outhful understanding of what the Scriptures say. A
study Bible is certainly going to be something yall want on your shelf that will be very, very
helpful. This is probably the first tool that m@seachers refer to when they are preparing a sermon
They will look in their study Bible and get perspee that way.

The second most used tool is a concordance. Loakiagext, how do you use a concordance? What do
you do with the text when you are looking at a @ydance? Why would you use it? You would use it
for a word study. You might say, “Here is this wertlwonder where else that is used. | wonder how it
is used in other places in the Bible.” You begimtoa word study through the use of a concorddhce.
you are a preacher and a scholar, that is whasggyou use a concordance for—for looking at how a
word is used elsewhere in the Bible. But how dotmbsis use concordances? What do we do?
Particularly our generation. We have a Scriptureunmind, but we cannot remember where it is e th
Bible. And so what do we do? We look up the word] ee find the text.

Now two of the main English versions of concordaneailable up to this generation, are Young’s and
Strong’s. | am using a Young’s. They are both depbie and Bible believing in their approach, but
they have differences. Young’s groups words acogrth their original language root. If you look up
the word “love,” it will group all of the referensdo love that come from the Greagape Then it will
also group all the references to love that comenfiloe GreeKilio. It will group them according to their
original language root. Strong’s groups them adogrtb their English usage. So it will put all tloere
words together, right in a row. It does not takeeda say, “This usage is from this Greek wordltwe,
and that is from another Greek word for love.” @ople who have had some training in the original
language tend to prefer Young’s. People who ardigingased only typically prefer Strong’s. Now,
Strong’s has a way of compensating for the fadtitrdoes not group itself according to the origina
language roots. That is the number system. Netkteed=nglish word, depending on what edition of
Strong’s you have, it might have the Greek wortktidhy it. But the modern versions will have a
numbering system after the word. That numberingesyss connected to a number of resources that
you can buy. You can then figure out what the Greek of a word is, where that word is used
elsewhere, etc. The numbering system will actuakg you to the dictionary references of those word
in Vine’s New Testament Word DictionaBo, you can read a lot about the Greek backgrotititbose
words. Again, when you have a little of originahdmage background, Young’s tends to be more
efficient. It will tell you the original languageabkground and group the words according to thatt. Bu
Strong’s gives you the same ability to work throaghEnglish based system by using their numbering
system.

Now, that is mostly what the last generation wdwdde depended on. There is something else going on
today, which has nothing to do with those hard-lablbimoks. Many of you use will use you computers

as concordances. You will use something like thecoadance for the English Standard Version (ESV)
that is computerized. Some of you will use softwée Logos, which is probably the most popular.

Some of you will use more technical things like @card, which, by the way, is quite expensive. There
are ways to use computer searches. | would guess do most of my word searches on the computer.
For the first 15 or 20 years of my ministry, |1 usagl Young'’s, but | hardly ever use it anymore. It

gathers dust on my shelf. Now, almost always, tamputer searches and use computer concordances. |
use Gramcord, but that is because the seminary mwngcognize it is quite expensive. My guess is
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most of you will use either Bible Works or Logo®n$e of these companies come and go. | think the
premier one that has lasted has been Logos. Moshagans use that.

Beyond concordances, the next thing that is vengraon for use is a topical Bible. A concordance
allows you to search the Bible for word use, wredse in the Bible that word appears. A topical Bibl
allows you to search for where else a topic appedis Bible. | have &lave’s Topical Biblelf | look
up “kingdom” in it, it will tell me the various ptas that the topic of kingdom is addressed in tihéeB
This is an exhaustive Nave’s, by the way. It dogigjust list the reference, but it actually gives all
the verses that are in that reference. For mejslaatvery fast way to study. If | am giving a leison
intercessory prayer, | can look up “prayer, sulbbgercessory,” and the Nave’s gives me most of the
major places in the Bible that intercessory pramoears. | can do a quick study of that by jushgoi
through a topical Bible. Nave’s is the most used onthe English language. | do not know that there
a good computer program that does this yet, thtabllg deals topically with such issues.

Similar to Nave’s, but somewhat different, is fleompson Chain Reference Billedeals with a topic
as it appears in the biblical text. If you are gpihrough Genesis and you come across something abo
the curse, th&@hompson Chain Reference Bibl#l take you to the next place in the Bible where
something about the curse appears. As you keemtyiinkeeps referencing you further. It just knthe
chain of that topic through the Bible. When you giéthe way to the back of thghompson Chain
Referenceit will list all together what that chain has beé will give you a fairly extensive study of
some of those things at the back when it linksctien together and says, “This is where “kingdom”
appears.”.and lists them all together. THgompson Chain Referenisemore methodical then Nave's,
but Nave’s, by far, is the more abbreviated andkquiay of doing it. But what | do sometimes, and |
guess that you will do it too, is, in studying attecome across something that | did not evengeize
was chained somewhere. And tiigompson Chain Referentadls you, “By the way, this is also over
here.” Well, | better look there and see what i;igmn there, too. It leads you forward into thisickof
study. So the study tools we have covered so &staidy Bibles, concordances, and topical Bibles.
These are all various ways we can study a text.

Now, a fourth way we can study a text is by lookatgyarious translations. We look at the text we ar
studying, and we begin to look at it in varioussiations. | am not asking you to do this, but this
actually a little book that has about the New Tt in 26 translations. So you can compare 26
translations in the New Testament. | do not hav®lahTestament version—I cannot imagine how big
such a book would be. This is in very little typed it gives me 26 translations that | can compark

am going through the New Testament. | hardly eweit,dhs it is overwhelming. But there are certain
translations that | will almost always compare. Mafsthe churches in which | preach these days are
using NIV. Because of that, most of the time | prepmy sermons using the NIV. Sometimes, however,
| go to churches that still use the King James MersSo, if | am going and | know that | will be @n
church that uses King James, | will certainly comegose translations. The ESV is kind of workitsy i
way into the evangelical and Reformed world. Mysgeis that it is more concentrated in seminary use
right now than it is in wide church use. Howeveede days, if | am preparing something in the NIV,
almost always check it in the ESV. | almost alwdgghat these days because | recognize that enough
people may be looking at the ESV that they willshging, “Wait, that is not what my Bible says.” |
want to be able to deal with that in the sermort.tBat is not the main reason | compare translation
The main reason | compare translations is so that begin to be able to pinpoint very preciselizeve
there are issues in the text. | will be able teertbe different places where this translation lohdient

that way and this translation kind of went the otlay.
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A student brought to me a question yesterday aweve working on a sermon together. He said, “In the
NIV it says, ‘As Jesus was walking on the waterphssed by the disciples.’ In the ESV it says, ‘He
intended to pass by the disciples.” There may Ibeetloing really going on there; is it just inciddnta
passing by? Or did he purposely intend to pass ly&ee that strong a difference, | know | wilivre
to look it up in the Greek (or Hebrew for the Oldstament). | know that | have to find out what is
going on here. There is a significant enough d#ffiee in the translations that it draws my attention
That is what | call “pinpoint exegesis.” Exegesisvhere we use the original language to determine
what a text means. There are times when | lovegntb a text and be able to translate the whoiegt
and work it through, and that is great. But theeetanes when | cannot do that. And it is when |
compare translations that | learn where it is thetve to spend my exegetical nickels. | say, H ca
really tell there is an issue here. | better redeao | know what | am talking about.” Comparing
translations helps me do that.

As you think about various translations, | wantamtion you about what | consider to be sometimes
senseless and unnecessary debates. If you waredrai InterVarsity Christian Fellowship, if youddi
lots of inductive Bible studies on college campusgédsat translation did you typically use? You
probably used the New American Standard Bible (NA®)y? It is the most literal of the translations.
Kind of in lockstep, it follows the Greek and Helsras much as it can, even in word order. So heés t
most literal of the translations. And you must s@yat is very helpful when you are doing inductive
Bible study and trying to do a very close readihthe text.” Now, while that is very helpful for Ble
students, for whom is it sometimes difficult tod@aFor the average person in the pew. Now what did
we just say? It has got a great strength; it ib@bdy the most literal of the translations. But wisats
weakness? Sometimes its language is very woodendarehsy to follow. They do not recognize that no
matter where you translate something you are gairtngive to do some certain idiomatic translations
and change. One of the idioms in Hebrew for a nettingy angry is to say, “His nose glows.” Now, if |
just translated it, “His nose glows,” what will eybody with an English Bible do? They will say,
“What? Has he got a cold? His nose glows?” So wahat going to do? | take that literal translatioda
put it in my idiom. | will say, “He got angry. Heogvery mad.” | will put it in an English idiom tmake
sense of it. Now, the New American Standard (NA#)dwe that too. But the Bible that takes the most
care, is the most concerned to look at the origiaaslation and put it in the dynamic equivaleate
how we speak, is the NIV. The NIV took great cargét dynamic equivalence. The strength of this is
that it is very readable. As | recall, they weréngdor a fourth grade reading level, so that fburt
graders would be able to read it. That is its gs&é@ngth. What then becomes its weakness? Dynamic
equivalence is not always very literal. | havetlafise other study tools so that | know preciselgtvig
being said, and, if | feel the dynamic equivaleneeds to be elaborated on, | can do that.

The ESV is kind of in between the NAS and the NT¥ie ESV is not an original translation. There was
a translation that preceded it. Do you know what thanslation was? It was the Revised Standard
Version (RSV). The RSV was translated by liber&ladars who were trying to update the King James.
The great advantage of the King James in Englitlireuis that, because it has been around for soyma
years, it is the version of the Bible that mostgeare familiar with. What the RSV tried to do was
update the King James and keep that majesty otikagey almost the poetry of it. The trouble wasy the
were liberal scholars, and they put in liberal datghip at times. Some of the classic places wtnese
happened are passages like Isaiah 7:14. Here itieyptisay that a virgin would be with child. Inste

of “virgin,” they said “a young girl.” They wouldat affirm the virgin birth prophecy of Isaiah 7:14.
Now, that is pretty serious. After the RSV had basund for a number of years, some evangelical
scholars said, “We know the King James is stilldusethis culture, and we know the RSV tries to
maintain the majesty of that style. So we wanaie@tthe RSV, fix the liberal emendations, and came
it with a Bible-believing approach.” That is whAetESV does. It tries to maintain the historic ragje
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of the English versions while at the same timegisifBible-believing approach. | love the ESV, llwil
tell you. Now, part of the reason | do is becaus@s$ raised on the King James. If you ask me for a
Bible verse, it always comes to my mind in the Kilagnes. It will not, probably for your generatibnt
for mine it does. This is why so many of these gtiodls are helpful, because many of these were at
least initially based on the King James. Thus tB¥ &S very helpful for maintaining majesty and
accuracy. The ESV does majesty and accuracy well.

Here is where the debate comes. People will sayp$€& NIV scholars, they were so concerned for
dynamic equivalence that they were not even comckim be accurate! In fact, what they did is just o
the devil. Now, some major publishers have pubtidhe@oks that actually call the NIV satanic. There
are those who say that those who strive for dyna@gigvalence rather than a more literal translagicn
serving the devil. And there are churches evenyted® are “King James only.” Did you know that?
There are even churches that talk about the Samnéd Bible. When the Pilgrims came to the United
States, who was in power? Who was persecuting tEnssof their denomination so that they had to
flee? King James. He was no saint. He was tryingstablish his own authority over the Church of
England. For this reason, he asked scholars tel&t@na Bible for him that would not be dependenmt o
the Roman Catholic Church. Those scholars happtenieel Bible-believing, and they did a great
translation that has survived the centuries. Baitntlan for whom they were working was not a vergnic
man. And there has been much scholarship thatdrasiaed to unfold, which is why the King James is
now outdated, though it is still wonderful.

There are things that make each of these transtatielpful, if they are translated by Bible-beliayi
scholars. Some of the greatest attacks that comiasi@ible translations come against the paraplras
Bibles likeLiving Letters Do the paraphrased Bibles help certain peoplécan they be helpful to

you? Who are the paraphrased Bibles designed p& dople with very low Bible literacy, and
sometimes children. Eugene Peterson, on the teak &dnd forth to Chicago, was translating for his
children. Then it was printed and sold hundredshitifons of copies, but he had intended it for his
children. Do you ever tell a Bible story to youildren in simpler language than the Bible sayAite

you evil because you did? You had a reason, righi®is what | want you to understand. Every one of
these Bible-believing translations has a purpossv,Nf you make it cross its purpose, then it wuibk

be useful to you. But if you begin to weigh strérsgand weaknesses, considering who you are talking
to and what the purpose is, then it can help. Dokrmw when | sometimes use a paraphrased Bible?
When | want to get the gist of a lot of materiabate, and | really do not want to wade through the
meticulous details. | just want to be reminded, tahd Job’s friends say to him? And | know thatlwil
run across about 25 chapters, so | want to skitmntiaderial. Sometimes a paraphrased Bible will help
me do that. | will not preach from a paraphrasduaeBibut if | want to get a lot of material in frioof

me, they help. Thus comparing various translatisrme way to help our interpretation of a passage.

Another way to help our interpretation after we dnénoked at various translations is to look at &ibl
dictionaries. Who was Artaxerxes, after all? Whihte rule? What was his language? Who did he
interact with? | may need to look up “Artaxerxes’a Bible dictionary. These are just like normal
dictionaries except that they take us through Biblens, places, and people. Thus if I look up, for
example, “mediator,” | will find how the term is&oped in the Bible. | can also look up “incaroati
or the location of Samaria and the kinds of peagie lived there.

As a side note, a student has asked about the SBdceptus debate. This is a topic for anothesclas
but let me summarize it briefly. The King James #re@lNew King James are based on what is called
the Textus Receptus, or the Byzantine text. Treemiargument that this was the main base for
translation that existed in the church up untiltinee of the King James translation. Did God, then,
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providentially preserve the Byzantine text or tlextflis Receptus, thus making it the main versiahef
Greek text that the church should depend on? Ddan the argument? If God providentially
preserved it and the church used it for all the=m®uwries, is it not the one we should most depe&rid o
That is the summary of the debate. The Textus Resep certainly one of the most dependable of the
Greek texts of the New Testament available to ws.itBhas its problems, too. | think most evangs|ic
Bible-believing scholars are willing to say the TlexReceptus may be a starting point, but it cabeot
the end point. There are other things that ne@daféom us. We now have thousands more Greek texts
of the New Testament that we have discovered shreeéime of the King James translation, which had
only the Textus Receptus available for use. Thigld/eeem to indicate that we should use all the
information available to us and not just ignoresitying, “This is what the church did for centuyies

we will not learn any more from these other textdy main problem with the argument for depending
on the Textus Receptus is that it primarily depesrdthe Western tradition. It is saying that onlyat
the Western church used is dependable and doesnsitler other major, cultural uses of the Bible.
This implies that they do not have anything to &ays. It is a raging debate, although it is delitt
guieter now than it was 10 or 15 years ago.

Again, a Bible dictionary is a tool you use to lagk people, places, or terms from the Bible that go
not know. Another tool you will use are lexical sid.exical or grammatical aids. | have hBauer-
Arndt-Gingrich which is basically a dictionary of Greek wordsstjas we have a dictionary for English
words. Of course, there are similar dictionarigsHebrew, Chaldee, and Aramaic. There are various
lexicons for those languages. There are also grammbere are tools in many of the computer
programs we mentioned earlier that will help youedegetical, lexical study on the computer. You can
look up a word in a particular verse and find dw& original Greek (or Hebrew) word, the tense, the
gender, where it is used elsewhere, etc. Therevaneerful aids out there, and often Bible softweaa
help you do a lot of searching as well as providergnatical aids.

The next, big category is commentaries. Commergtaoenot depend on you doing the research.
Someone else has done all the work, going throlighese exegetical tools and historical patterns.
They have now put together their own commentarthahtext. There are many commentaries, but
people will comment from their theological perspees. Thus one of the things it is important todés

a guide to biblical commentaries. | have one thatfaculty has put together (accessible from Comena
Seminary’s library website) for English commentayieut there are others available that you can louy.
the footnotes of the new edition of my ba®krist Centered Preachinig information about the various
publishers who publish other guides to English caemtaries. These guides tell you the theologicat ben
of the commentator, whether he is dispensatioiardl, evangelical, Reformed, Bible-believing, or

not. By getting a guide to theological commentary@s will get a feel for the various commentaries.
You can get commentaries based on the Greek oreMetiext or on an English (or other language)
translation of the text. There are many kinds ah@entaries. You can get whole-Bible commentaries,
which try to give you a brief comment on nearlygti@ing in the Bible. | have one by Eerdmans. kis
whole-Bible commentary, and this particular onexfrBerdmans is done by evangelicals. Eerdmans is a
little awkward as a publisher because sometimespbblish books by evangelicals and sometimes they
do not. More often in recent years, they do noeréhare some solely evangelical publishers, such as
Baker or Crossway. If you get a whole-Bible commaepnfrom one of them, you can be fairly certain
that it is dependable information.

There are also single-book commentaries, thosddbktonly at one book. | have one here on the
Gospel of Luke. This commentary is from the serlé® New International Commentary on the New
Testamentlf you were looking at a commentary guide, youwlgdind out that this is an evangelical,
Bible-believing commentary set. This is a whole severing the whole New Testament and now most
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of the Old Testament as well in its companion kg New International Commentary on the Old
Testamentlf you are in the midst of seminary training, dwd not encourage you at this point to go out
and buy lots of commentaries. If you have a thaobddibrary available to you, | suggest that you
become accustomed to using many different commestom the library as you exegete texts and
prepare sermons for your classes. You will find #tane commentaries are very much based on the
original texts. They give you essentially commepntam the Greek or Hebrew text. Some commentaries
are very scholarly and dense. They deal with te®htc debates of that particular text. There ése a
homiletical commentaries. These do not so muchwihlhistoric debates but rather focus on how you
would preach the text.

Over time, as you use different commentaries tp kel prepare sermons, you will discover which are
most helpful to you. Of course, all these differeategories blend to some degree. Even an English o
other translation-based commentary will sometineésrito the Greek or Hebrew, even a homiletical
commentary may be scholarly at times, and evercadeamic commentary may give you hints for
preaching. This is a spectrum, not firm categoifecognizing that, you will find that certain
commentators are ones you can use all the timgoAdvecome familiar with the different
commentaries, you will know better where to inwgsir money. Find out what the commentaries are
like, use the commentary guides to get familiahvifite different kinds. Become familiar with the ®o
that are available to you, and over time you well g pretty fair understanding of their respective
strengths and weaknesses. Amazon.com is a gooel folaet commentaries, and Christian Book
Distributors (CBD) has both a hard copy catalogud @website.

The last major category is topical books. Thesébaoks that deal with a particular topic, and thele

book deals with that topic. | have a book here g of our former professors, Dr. Sanderson, called
The Fruit of the Spiritin it he only deals with Galatians 5. It is anienbook just on one portion of a

chapter. Thus you can get very deep into the issuesunding Galatians chapter 5 on the fruit ef th

Spirit.

All these different categories are tools we havestadying a text. A student has asked, “Are
commentaries from, say, the 1950s still usefulfs?” Yes, as are commentaries from the 1750s and
earlier. They are very useful. The older commeasaaire typically more useful for homiletical indigh
and spiritual insight into what is going on. Thdtea will be out-of-date in terms of scholarshiutB
they are typically very much up-to-date on what Ihagpened up to that point. Sometimes a
commentary from the 1950s can even be much bettkrsaribing the debate going on at that time or
earlier than more recent commentaries are. We radgds interested in that now, but often times you
will find issues that need to be dealt with tha aot so much on the forefront of scholars’ attantt
the present time. Older commentaries are usefuérworspiritual and homiletical reasons than for
academic study. Some of you may use Matthew Hewrrismentary, which is a classic. AlImost
everyone uses Matthew Henry’s commentary at sonrg.pidne reason is because his pastoral insights
are so good. Barkley is another whose pastorajhitsiare good, though for both these authors their
scholastic insights are often outdated.

What is the value of having a text that you preiachn? Believe me, it is not for having a holy autas
because we want to say what God says. That ist#s®n we have a text—so that we will say what God
says. Has it always been true in the history ohginéng that preachers have texts they preach from?
Absolutely not. There have been eras in churclohjisturing which doctrinal development more than
textual commentary was the basis of preachingtiattwas typically prior to the non-Christian
consensus in which we now live. Years ago in soafieies, including our own, you could talk about a
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doctrinal subject and people were able to follow.yat this point, people will want to know what you
authority is for that. Thus having a text is prettych where we are now.

So how do you select a text? There are some ratesefecting a text. When | first started preaching
thought it was my obligation to take people to aivseand difficult texts. Why? Why do we feel that w
really have to show them the tough material? Whwdalo such things? To show them we know what
we are talking about. Is that always what they Rd@abably not. This creates certain problemsouf y
only go to difficult texts, what are you actuallyrvincing people the Bible is like? It is a codekdioat

you cannot figure out without the decoder. By tleyywwho begins to serve as the decoder? You, the
preacher. Your people begin to think they haveawehyou to be able to understand the Bible. But the
goal of great preaching is to say, “You can reasl tfiou can figure this out. Let me show you how yo
can.” The goal of great preaching is not to makeppedependent on you; it is to make them dependent
on the Word of God. Therefore you want to teacimthew they can read it.

So we want to have some prohibitions and some wgsriiere. What are some things we want to not
do? There are about four of these. Do not avoidli@ntexts. Why would a text be familiar in thédliof
the church? Because it is important, because thrtuwgages the church has highlighted it. If a i®xt
familiar, it may be because it is important. Omey be because it is very accessible, that is anoth
reason. But to deny people what is important oessible is actually damaging to them. If you lobk a
what Christ was willing to speak, you will see thatimes He spoke on very simple things—the bifds
the air, Jonah—things people were familiar withuYean look at some of the great preachers from the
past, such as Spurgeon. Spurgeon was the greateshied preacher we know of in modern history.
When people surveyed all his sermons, they fouathis most commonly used texts were Zaccheus,
the Prodigal Son, and Joshua. Remember, at thatht@was often speaking to the affluent. He did not
live in an affluent portion of the city, but thesere affluent people who came into his church. Theis
was often speaking to affluent people who would €dmhis church in a working-class part of London.
Why would Spurgeon, speaking to affluent peopleiogno a working-class church, keep reminding
them of Zaccheus? Zaccheus made his living by ¢ggk@tvantage of people, and when he found out he
was wrong he said he would restore what he haahtihe times over. This would certainly be
challenging. Talking to affluent people coming twarking-class church, he said, “Remember
Zaccheus. He thought he would make his way by e@&lty and his wiles, but he could not do it that
way. That was not the way to God.” What about tredigal Son? Why would he keep preaching on the
Prodigal Son over and over again? If you have notegpethere is a way back.

So far we have these two principles: do not sefmchbscure texts, and do not avoid familiar teXtse
third rule is do not purposely avoid any ScriptiRaul said to the Ephesian elders, “I have notéiesi

to communicate to you the whole counsel of God. ¥#her was needful for you, | was willing to
address.” By the way, if you begin to skip porti@ssyou preach—if you are preaching through a book
and then start skipping portions—what will everyamgour congregation do? They will go to that
portion you skipped. They will want to know why yate skipping that. To begin to avoid passages is
problematic, particularly in what we call conseeatpreaching (we will get to that in a minute).

Finally, not only do we not purposely avoid anyifitire, but also we do not use spurious texts. Wéat

a spurious text? One example is the passage dmutaman caught in adultery. It is spurious because
it is not in the original autograph. We have tallabdut the “autographer.” It is not what was oraiy

in the Bible. It is not what the apostles or prasherote. So how did it get into our Bibles? Usydly
scribal emendation, someone adding somethingen ¢a&nturies. One of the reasons we take the Textus
Receptus and compare it to other translationsdause we can look at the thousands of other texts t
see if they match. We can take any major, histbdoaument, look at one particular incident, anel e
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any of the thousands of other textual documents bia& same incident. If they do not, we typically
think that was an emendation, something that wdsadh. There are some classic spurious texts, such
as 1 John 5:7-8 (not included in most recent Ehdtignslations), “There are these that bear witimess
heaven: Father, Word, and Holy Spirit. And thesedtare one.” Is not that a great explanation ef th
Trinity, right there in the Bible? Every Jehovaltness knows this text is spurious and is lyingvent
for you to quote it. They will prove to you accuglgtthat this was not in the original text. So diuyare
trying to prove the Trinity from 1 John 5:7-8, yare in big trouble. Now, is the Trinity attestedrno
other places in the Bible? Sure it is. But thataos the place to go. Mark 9:29 is another classan®le
of this: “This kind [of demon] can come out only psayer and fasting.” (“And fasting” is not includie
in most recent English translations). The phrasel ‘fasting” is not found in most or in the best
manuscripts. Can you see how a scribe might bengribis down, come to the phrase, “This kind can
come out only by prayer,” and then a monk in a nsterg adds “and fasting.” Then all future scribes
look at the addition and wonder if it was origiealadded, and so it slowly works its way in.

We can throw up all these problems, but how mansde/do we have questions about in the body of
Scripture? One word in a thousand do we have aagtmun about. If we were writing an essay for
someone with 1000 words and there is one word y@wiclear about, do you think the person will
basically know what you are talking about? Our delath the liberals is not over what the text says
You need to hear me say that. We all know whatdkesays, with very few exceptions. Our debate is
over whether you believe what the text says. Dolyear the difference? We know what the text says.
The debate is whether you will believe it and olbelfor example, if someone argues that the word in
Isaiah’s prophecy of the birth of the Messiah is‘'wargin” but “young woman,” you can easily point
them to the other places in Scripture that clesplyak of the virgin birth, such as in Matthew amite.
Thus if you will not accept the virgin birth of G&t, you are not just debating a word in Isaiah.
Ultimately, you are saying that what Matthew, Lu&rd the historical church have said, what theeBibl
says, is not true.

Here is the goal in avoiding spurious texts: we wtarbase a sermon on what the Holy Spirit saidl, no
on what a scribe added. We talked previously attmitiutographer and the original text. That is why
we use various textual schools to help us undedsommeone has asked a very good question. We are
not supposed to skip over passages, so what hagpensare preaching through 1 John, and you skip
over 5:7? Do you have to deal with it? The answees, you have to deal with it. But one of the
reasons you have to deal with it is because vist@afery Bible your people use will have an astebig

it and tell them it is not in the original text. 0$if you do not mention it, they will think you chot

even know what their Bibles say. Most dependabl#eBiwill tell you where we know these problems
are. Therefore | think you have to say somethikg, l[f\We know this was added in later centuries, and
while we recognize it reflects truth, it is not paf the original text. It is not inspired by thek

Spirit.” Again, Bibles will often include a note thithese kinds of texts, so if you do not tell your
people, they will wonder if you do not know whatithBibles say.

Someone has asked that if the note is there, whiiedostill include the verse? It is because of the
dominance of the King James in our culture. Thasiea continues to influence what people expect to
see on the page. Somehow they have to deal wittidimenant influence of the King James Version in
this culture. Another question is is the King Jamgsd when translating the Bible into other lan@s&g
Inevitably. It is too dominant in our culture fdreim not to be aware of what the King James sayst Mo
translators do go back to the original languagaesttey still have an awareness of what the Kingeka
says. Any of the good, modern translations aredasehe original languages, but the scholars wdo d
it cannot throw it out of their minds.
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There are some things to be careful about as yepape a sermon. Be careful to base sermons on God’s
Word. That is what we are trying to do. We are talbi affirming the sufficiency of the Word. Thusew
base our sermons on God’s Word. So what a scritbecadve do not feel we have to add in. What the
Holy Spirit gave was sufficient. We base our sersmon God’s Word. The second is be careful not to
undermine people’s confidence. Do you know whapleag when | talk about spurious texts? Your
guestions start flying—what about this? What altbat? What happens if | preach from the NIV Bible
and say (I have heard of young men doing this) gV translators made a mistake here. This would
be better translated...” What does everyone in ting@gation begin to wonder? Well, where are the
other mistakes? What else is wrong here? | woutd@mmge you to be aware of how arrogance can be
projected. “Well, all these scholars said...but I\krtwetter.” But | also warn you to be aware of how
people interpret information. It is far better fogople if you say something like, “This is whasatys

here, but we gain an even richer understandingioying this additional background...” Do you see
how that is more helpful to people? Then you cahaattitions rather than creating suspicion of
people’s Bibles just because you know some morghihan they do.

There are also some things to beware of. Bewaneoto texts. This is where texts are basically make
out of their context to create a motto. For examfpleave become all things to all men that | migkt

all means save some.” “I have become all thingdltmen...” and there are drug pushers out theré, so
should become a drug pusher. The guys in my frigydove to party with drugs and alcohol, so |

should become someone who does the same so #rar¢late to them. Is that what that verse means?
No, it is taking the verse out of context. Everyédtie has his verse because he takes it out oéxbride
says something that is there, but he takes it babmtext. One of the classic motto verses from the
hymn of the prohibition movement (in the Unitedt8sain the 1920s) was “Touch not, taste not, handle
not.” Let me read you more of the hymn from whecéé it in my book,

Strong drink is raging

God has said touch not, taste not, handle not
And thousands it has captive led

Touch not, taste not, handle not

It leads the young and strong and brave

It leads them to a drunkard’s grave

It leads them where no arm can save

So touch not, taste not, handle not

That is a verse from Colossians that is being tiseay, “You should not partake of alcohol.” What i
the problem with using the words “Touch not, tagtg handle not” in that way? What is the context i
Colossians? It is the exact opposite. In that ges®aul condemns those who say, “Touch not, tadte n
handle not.” He uses exactly the opposite meaniinghat this hymn does. Granted, people may have
very legitimate concerns about alcoholic addictiofeu may have very legitimate concerns, but you
want to base your objection on what the Spirit sag$ on a wrangling of texts that is not valid.

Let us move on to conditions of selecting a texhaf\are some conditions for selecting a text? There
are two basic philosophies. These two basic philbes are known as flow and web. The first, flasv, i
flowing through a text and addressing situationthag come. | may preach from a book of the Bible
and, starting in chapter one, | flow through the.téthink of the situations that can be addredsgthe
text I am in. The second, web, is where you hasiuation and you look for a text to deal withNibw,
again, there are historic debates in preaching thneappropriateness and non-appropriateness ¢ the
things. | would just encourage you not to get cawghin hyperbole on either side. If Hurricane Ivan
very damaging, will there be preachers in New Ordear Mobile or the panhandle of Florida who will
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need to find texts to help their people deal witt? Of course. And if they have been “flowing”
through Isaiah for the past few months, might ielgood idea to move to another text for right ndtw?
might be a good idea. Sometimes the situation ddmtrat we find a text. Sometimes, of course, it is
best to move consecutively through a book of tHe#eBbecause when you do you can address many
different issues that you would not have naturddbyught of if you were just on your own. You might
take people through the thought of an apostolitewm order to do that.

Here are possibilities of how we select a texgpifi are aware of both web and flow. The first poisisy
for how we select a text is known as consecutieaghning. Consecutive preaching moves chapter by
chapter, book by book. What are some of the adgastaf consecutive preaching? | do not have to
research a new book every week. Going consecutiliebyigh a book really helps the preacher’s
research process. That helps me a lot. It alsslelpid deciding what to preach on every week. Last
week you preached on chapter one, this week ydipreach on chapter two. What does it teach God’s
people when you preach consecutively through & tiéxeaches the cohesion of the text, how theclogi
of the writer develops. By the way, while | haventiened going chapter by chapter, consecutive
preaching is very much related to what is calledicalar preaching. This is not chapter by chayiiet,
verse by verse. This could mean preaching one @&t @é¢ime, or it could be what we normally do—
expository unit to expository unit, paragraph toggmaph, or narrative to narrative—moving in thaugh
units like that.

Another possibility beyond consecutive preachinspilsject series. This means identifying various
subjects and series of preaching on that subjegiour church, has the preacher ever done a s@ries
the family, or marriage relationships, or healihg brokenness caused by gossip? These are afl sarie
a subject. Do you remember the topical Bible,Nlaee’s Topical Bible This helps deal with a topic in

a series. What are the advantages of this? Whydmmu deal with a topic and keep going at it in a
series? You have more time to deal with a topier&éhmay be a particular need that you are addgessin
It allows you to deal with a particular need an@tgreater depth. Those are some advantages. Also,
there is a certain sense of being contemporargufdeal with what people are struggling with. Aresth
possibility is the church calendar. There are m#etyates in Reformed circles about what days you can
honor and what days you cannot. Recognize thosateiehre there.

Again, | think you have to exegete not only thet taxt also your congregation and your situation.aévh
can you deal with? In most of our churches, natdal with the nativity at Christmas time and not to
deal with the resurrection at Easter will be peredias quite odd. Now, there are a few churches tha
say, “That is just being Catholic, honoring holysld Even John Calvin did not believe that. Calvin
was willing to honor the major days of the churelarybut not tie them to the sacerdotal system. & w
willing to do that. You can read those debatesy hdt mean to try to solve them for you. But | dean

to make you aware that most preachers in this @keep an awareness of where we are in the hgliday
of the year, and not only the church holidays,diutmes the national holidays as well. | say only
partially joking that you can fail to mention fatseon Father’s Day, but making no mention of mather
on Mother’'s Day may get you in trouble. This istjas awareness of where our culture is that yod nee
to deal with even if you object to it. Be awardludse things.

The dangers of subject series and even calendas $&that we can begin to concentrate on cultural
preferences or personal preferences rather thagiltiee Do you hear that? For example, a preacher
might say, “I love talking about the problem of daimg in this culture. So now this is my 52nd sserie
on the subject of gambling!” Two things will happégou do this. First, people will get very bordglt
second, who will they think really has a problenthwgambling? You, the preacher. Subject series may
begin to highlight my own sin struggles in waysd dot intend to if | cannot move off the subjdéall
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the time | am talking about a sin struggle in oreaapeople will begin to think, “This person does
know what | am going through. This must be whaythee going through.” Or, we can just begin to ride
hobbyhorses, focusing on our interests rather phhaparing God’s people for the spectrum of their
concerns.

Here are some standards for interpreting a textrugeto the text. Use historical-grammatical metho
rather than spiritualizing. Spiritualizing is somats called the allegorical method. We are lookorg
the literal meaning. Now, that scares people. “feean you are one of those fundamentalists who
believe the Bible literally?” Well, the Reformersad the phrassensus literalisThesensus literalis
means the literal sense of the words. What waslygtoeing communicated? In modern terminology
we could say what does the discourse mean? Tha igerum, taking words woodenly. When you say,
“It was raining cats and dogs,” do you mean catsaoys were falling out of the sky? No. What does
the discourse mean? It was raining very hard. Ewhat you mean. Likewise, a prophet may refer to
the Word of God going to the four corners of theleaDoes he mean the earth is square? Do you
sometimes refer to the four corners of the earth@ ean the compass settings, right? What | mean by
looking for the literal meaning is taking the sen$¢he author—what the author intended to say—is
what we believe. Hear that? This is not literalpden, silly use of language. This is looking for
discourse meaning.

The second standard is determining the authoremtnTo do this we will examine audience, genng, te
features, and context (both historical and liter@gtext). Here are some special cautions: in laggu
be cautious about depending on English language Bnjou are in Philippians 2:13, “Work out your
salvation with fear and trembling, for it is God evis at work in you both to will and to do his good
pleasure.” You may think, “What? Work out your sdlen with fear and trembling?” | actually do not
know how you can explain that verse if you do nodw the Greek behind it. If you know the Greek,
you know the first “work” reference is about worgisomething in a continual way, and the second
reference, “for it is God who is at work...” is a seyf completed action. Thus you can explain it this
way, “You should be working on what God has dom@tlierwise, if you say simply, “Work out your
salvation with fear and trembling...” | do not knowyane who can do that. | do not know how you
could explain it with English only. Also, be carkéii depending on out-of-date translations. ThegKin
James in 1 Thessalonians 4:15 says, “We who are alhen Christ comes shall not prevent the dead
from rising.” Now, can you perceive what that meakghat is the meaning of “prevent” in the King
James? At the time of writing, “prevent” meant ‘@ede,” “to come before.” Thus, if we are dependent
on English only and an older translation, we wit necognize at all what is meant.

Let us move to genre. There are some differengthirere. Prophecy that is not presented as pnealicti
will get you in big trouble. You will interpret wrongly. Isaiah 40 is about the suffering servahbw
gives up assurance. But it is talking about the d¥ésto come. If we do not place Isaiah 40 in the
future, we will misinterpret the text.

Parables are another difficult genre. With paralledook for the meaning core rather than trying to
make every particular mean something. In the adcofubazarus and the rich man, the rich man speaks
to the poor man across an abyss. They talk to nothar across a physical abyss between heaven and
hell. Does that mean there is physical distancedxt heaven and hell and that the saints in heallen
to those who are in hell? Is that what that medind@es not mean that at all. What is being exme$s

the core meaning of the parable, which we shouddgeize: there is not a chance of returning to this
earth again to establish our justification befomGNow is the time. We push the parable beyond wha
its intention was when we look to every particufetead of its core meaning.
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Another genre is proverbs. Proverbs are prescaptiot predictive. “A soft answer turns away wrath.
Now, is that God’s promise that when you answetly\sgieople will never get mad at you? Is that what
it means? It says right there in the Bible, “A sariswer turns away wrath”! A proverb is prescriptiv
The wise people lay it to heart. It is the courisehow they should live. It is not an absolutemrse of
what will occur. You know a soft answer does netagls turn away wrath. What about this one? “Train
up a child in the way he should go, and when leddse will not depart from it.” Is that always &?
Every good parent raises up good children, andchddren are obvious evidence of bad parenting. Is
that true? Have you ever heard it preached thaPWwapple took a proverb and made it predictiveerath
than prescriptive. It is not predictive. It is rast absolute promise or prediction of what will acahat
father in the Scripture is presented as an ide¢laéfand raises a bad son? Luke 15, the fatherarkes
the prodigal son. Another genre is narratives \&edactic passages. In narratives we have toabok
the actions for what communicates truth in additmthe words in most cases. The actions moredhan
rather, in addition to the words, communicate tintharratives. Actually, in a narrative what someo
says may be false. Job’s friends say very bad shemgl yet it is in the Bible! If you quote Job’gefrds

as saying true things, you are in big trouble bsedbey are telling him wrong things.

What we are trying to do is this: maintain and ustind the text’s features for their functions. &re
chapter and verse divisions inspired? No, theyatelf a word is italicized, is that there for ehnagis?
No, it is because it was missing in the originalgaage. An italicized word means it is being fillad

for the flow of language, and this word did not @gipin the original. It is not there for emphagiss

there for de-emphasis. The book order of our Bilde®t inspired—Matthew being before Luke, for
example. What we are trying to do for all thesedbiis to remember the context. In interpretation,
context is always part of the text. With Romansafd 15, if you do not read chapter 14, you will
understand exactly the opposite of what is meaohapter 15 concerning who is weak and who is
strong. You will get it exactly backward if you dot read Romans 15 in the context of Romans 14. The
example | really love is Genesis 31:49, “May thed_watch between you and me whenever we are
apart.” People in our culture print that on coimgak them apart, and give them to one anothes. i$hi
what Laban said to Jacob. And what does it meant come back across my territory, | will slitwyo
throat. And may the Lord watch between you and rigewve are apart.” That is what it means. People
use it for these wonderful, sentimental cards amth sbut that is not what it means. What is thaed?

Let us move on to possible approaches for intesipioet. The broad view is this: sometimes we have to
take a lot of text at once. For example, you mapgeize, “| need to deal with both the early artdrla
parts of Job in order to preach it. So | will disdilot of material.” That is the broad view. Ircdistill it
down and preach it accurately. That is often whae with narratives: take a lot of material arstitli

it down to its essence. The narrow view is explgdhre implications. | will take one verse or one
paragraph and tell you the implications of it. Inkgou to know those are both legitimate teaching
approaches: to distill a lot of information or xpéode a little information. These are both legabm

ways of preaching. At times, both are necessary.

The final thought for this lesson is not to denyiypeople your interpretation. Do not deny yourself
your people your interpretation. Here is one ofgheat dangers you can find in seminary or other
training where you use all these great commentdrigant to preach on a text, and | run first to a
commentary to figure out how to do it. Now whatlippen? Whose thoughts will | think? Someone
else’s thoughts. Someone who is away from thetsmuanaybe even someone who has been dead for
years. We do not want to preach a dead or a dipeasbn’s sermon. Believe that God put you in this
situation to minister to these people. We wantadhmse who are thinking God’s thoughts for these
people, and be careful not to preach a dead astardiman’s sermon. The way we do that is we study
the text even as we study God’s people and askatWghGod saying to me for these people?” Start
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down the path, believing God has a purpose for Mmwv, will we check ourselves? Sure we will. We
will use all these tools to make sure we are gdiogn proper paths. But | would encourage you not to
make your first step, “What do the commentarie®s8§ake your first step: read, digest the text, and
say, “What do God’s people need to hear?” And firegress that way.
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