Christian Worship Lesson 20, page 1

The Sacraments, Weddings and Funerals, and Finding Resour ces

In this lesson we will look at sacraments. Notd theddings and funerals are not sacraments, though
we will look at weddings and funerals in this lesss well. Let us pray.

Father, we thank You that You are a God who revéalsgself, who makes Yourself known, who does
not make it difficult for us to understand You aesjpond to You. You give us everything we need in
Your Word by Your Spirit. You bring us to Yoursétiu bring us from death to life. You adopt us into
Your family and call us children whom You delight &ing over. Your Son, who died for us, is not
ashamed of us. You give to us Your Word and mdagrace and growth like prayer and song and one
another and the encouragement we have as we he@uwfwork in each other’s lives. Father, You

have given us these tangible expressions of bapts the Lord’s Supper, these signs and sealswf Y
being our God and us being Your people. Help usefook at these sacraments, and also as we seek to
understand how to effectively worship You in thetext of weddings and funerals. Help us to finigl w

in this last time we have together, for it is irsUg’ name we pray. Amen.

Let us consider the sacraments. The Westminstaed&tds refer to the sacraments as sign and seals of
the covenant of grace. They point to something bdybemselves. But they also, in the mystery of how
God makes use of the means of grace, seal theitseioedur hearts and lives of God’s covenant love
and relationship with us. They cause us to growrantember what it means to be His people. | think
the sacraments are part of what God gives us tmceus that this whole unveiling, revealing, and
inspiring of Scripture that He has done is a st8wripture is the drama of redemption. The sacrasnen
are part of that drama. God with Abraham estabfistieumcision. Then with Moses, He established
Passover. All through the rest of the Old Testamewlation these signs continue forward, though
there are times when the people of God neglect . tNéensaw in our biblical survey how Hezekiah had
to reestablish the Passover. As he was doinghhbisdid not get everything ready in time, and fietyt
went ahead and held Passover the second monthdnstehe first. When the children of Israel whal ha
wandered in the desert come close to Jerusalersgavéhat they are a whole generation of people who
have not been circumcised or have not celebrae@®#ssover—and we have to ask, what is going on?
Before they could begin the conquest of the Prothisend they had to be circumcised and celebrate
Passover. These signs and seals, if you will, af’ &ocovenant of grace in the Old Testament, are
outward signs. But simply because they are outwayas does not mean they are insignificant to God.
This is demonstrated by God insisting that thisegation apply these signs to themselves before the
next stage of the drama—the conquest of the Prahtiaed.

These signs carry forward into the New Testamedtthen find their fulfillment in baptism and the
Lord’s Supper. The signs that included the sheddfrigood in the Old Testament no longer requiee th
shedding of blood. We now have water and breadaane rather than the circumcising of the foreskin
and the sacrificing of the Passover lamb, the shegdaf blood. The drama remains. It intensifiess it
going somewhere. These signs go along with thay.stdwus the sacraments are part of the drama of
redemption. They are a means of grace and grovistty @ire made effectual by the work of the Holy
Spirit. The way the outward and inward connectdooanplish what they are intended to accomplish
(that which is associated with them) is done byoek of the Holy Spirit. Simply because you were
circumcised and ate the Passover lamb did not riinedi@ll was well in the world. There was an ingrn
side to the sign, the circumcision of the heare Tmcumcision of the heart is now paralleled by th
baptism in the Holy Spirit. There was meant to lekeng hold of God by faith in the Passover meal
that is meant to be there in the Lord’s Supper @t W is the Holy Spirit who causes these means o
grace to be effectual to the individual believed émthe people of God.
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| believe that the setting for these signs is tohieecontext of the people of God assembled artiegead
together. | see this particularly in the New Testatrfrom Jesus’ words in Matthew 28 (the Great
Commission), Paul’s words in 1 Corinthians 11, &nd the Gospel accounts of the Last Supper. The
Passover, you could argue, was more tied to fatindp the Lord’s Supper is. | think that is onehdd t
areas in which in its fulfillment there is more addo it. The context given for the Lord’s Suppedf.i
Corinthians 11 is a worship context, as we lookegbalier. The context is not private or even just
family, but it is Christ our Passover Lamb whomeeéebrate. Concerning baptism Matthew 28:19 says,
“As you go, make disciples of the nations and lzaptihem...” In some ways | think you can make a
better argument for the Lord’s Supper being indbietext of corporate, public worship than you camn f
baptism—in terms of overt, direct passages of 8amp But | think we should argue for baptism being
in the context of corporate, public worship. | thithere are possible exceptions in which baptisoicco
be done outside of that context, but overall IkHwoth baptism and the Lord’s Supper should takeepl

in the context of corporate, public worship. | albimk both sacraments should be connected to the
preaching and teaching of the Word. Now, the qaaegtiat comes up is what about people who cannot
come to church? Should you take the Lord’s Suppérém? A common example of this in our
churches is taking communion to shut-ins, those gdmnot leave their homes or the hospital. | think
we can and should do that, but in a specific waghduld not be just you, an individual preacheing
and dispensing the elements of bread and winestpéhson in his or her home, hospital, or nursing
home. | think you should take part of the churcthwiou and have a mini worship service. When |
would do this | would sometimes take my family witie. We would go visit “Maxine” in the nursing
home. We would sing and read Scripture. | woul@gvsummary of my sermon from that morning (we
would go Sunday afternoon). And all of us wouldetbger partake of the bread and the cup, because we
are the people of God worshiping God in communiitye Lord’s Supper is communion. It is corporate.
Biblically, two or three are adequate numbers lat.t Thus the sacraments should be celebrate@in th
context of corporate, public worship and connettetthe preaching of the Word.

Also, the sacraments are to be received by faishwé saw before, the Holy Spirit must be present.
Faith must also be present. All these things aregfavhat we call the right administration of the
sacraments. | think there is a close connection—yaha distinction between—the sign and the thing
signified in the sign. Circumcision and the coveanaith Abraham are sometimes in Scripture used
interchangeably; they are so closely connecte@é@nesis 17, for example). But there is a distimctio
between the sign itself and the thing being sigdifiThere is an external and an internal partisfttiat
are inseparably linked but distinguishable. Pathefreason | am stressing this is because thenads
discussion going on in the Presbyterian ChurchrmeAca (PCA) and beyond right now about a right
understanding of the sacraments, particularly baptirhe more controversial parts of the current
discussion center on what actually happens in $apdéind the connection between the sign and thg thin
being signified. | think the sign and the thingrigesignified are more closely connected than some
would like to say but more distinguishable thaneoshwould like to say. | will leave further disciss
of that issue for another course.

Baptism is primarily covenant entrance, and thedlsoBSupper is covenant renewal. Again, we see this
from the carryover of circumcision to baptism arad$over to the Lord’s Supper. There are many
people who love the Lord and believe His Word ashas | do who are not convinced of infant
baptism. | am fairly settled in my position, as aoene Bible-believing, Christ-loving Baptist frient
have, but | am willing to be open on this to soregrée. Much of it has to do with our basic
hermeneutic as we move from the Old TestamentadN#w Testament. We all agree there is both
continuity and discontinuity. The question is, hawch continuity is there and how much discontinuity
is there? What would we be looking for if there gvdiscontinuity in the sign of covenant entrance,
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namely that the sign of the new covenant is onlyg@dministered to adults who profess faith? |
personally think we would see more overt teachiihdigcontinuity than we have. | see some
discontinuity, certainly in the sign itself. Regengithe Lord’s Supper as compared to Passovemk th
the “discerning of the Lord’s body” seems to beadditional requirement for those who would partake.

My first year in seminary, | wrote a paper on wiegtbr not infant baptism is valid. At that time &asv

less convinced of infant baptism than | am now, gedstudy of that paper was part of what helped to
convince me more. One of the things | read for pgagter that stuck was when | was trying to
understand the context of Acts 2:38-29. Who weeepibople gathered to hear Peter preach at
Pentecost? They were Jewish people. They wererimany different places and even speaking different
languages, but they were Jews. What would have theeoverall condition of their sons regarding
circumcision? They would have been circumcised.Feder to stand up in that context with that
audience and say, “Repent and be baptized, everpfoyou, in the name of Jesus Christ for the
forgiveness of your sins and you will receive tife @f the Holy Spirit,” he was saying there is
something new. You are not fully part of the chusahply by being circumcised, having the Old
Testament sign. Now this generation of Jews whodoade to Christ needed to be baptized because
they too had to have the new sign of baptism. EEs®mething we all agree on. But then Paul
continues, speaking to these Jews with circumaséddren who may be wondering, “If | have to get
this new sign, then what about my children?” Itrse¢hat Peter may be anticipating this kind of
guestion from his audience. Remember that they wemg passionate about circumcision and right
standing before God. Paul continues, “The prongderi you and your children and for all who are far
off—for all whom the Lord our God will call.” I cdd be wrong here. But it seems to me that a Jewish
parent hearing this would say, “Oh, our childrenwdt be baptized too, just as they were circumcised
They might think, “Abraham was circumcised as anltathut Isaac was circumcised as an eight-day-old
baby.” Were children baptized at Pentecost? I titirkpossible. | think it may even be probabler F

the children not to be baptized would have caudedgg commotion, if the correlation between baptism
and circumcision is right. Granted, if this werecégar in the Scripture, if there were absoluteaiety,

we would not still be debating this so many cemtitater. | will not take the time to give you thié

Baptist rebuttals to the points | have made. | hgpecan access those arguments yourself.

Colossians 2:11-12 speaks to this as well. Thisaee of a theological argument by the apostle Paul:
“In him [Christ] you were also circumcised, in tpetting off of the sinful nature, not with a
circumcision done by the hands of men but withdineumcision done by Christ, having been buried
with him in baptism and raised with him through yéaith in the power of God, who raised him from
the dead.” Those two verses, | think, show us tiseea® ongoing new covenant recognition that baptis
and circumcision are closely aligned. For the Getteliever who was not circumcised as a Jew but
baptized as a Christian, Paul was saying, “You hmeen circumcised.” There is a connection between
baptism and circumcision. This passage comes indhtext of a debate over whether Gentile converts
needed to be circumcised in order to be fully Glanms Paul is saying to the Gentile believer whd ha
not been circumcised as a Jew but had been bagtizadChristian, “If you have been baptized, e¥en i
you were never physically circumcised, ‘in him ywere also circumcised,” from 2:11a. Some people
would say that my argument for infant baptism frdsnconnection with circumcision does not make
sense because they do not understand baptismrandhcision to be connected in that way. | would say
Colossians 2:11-12 is a fairly strong argumentlios correlation. To say that a Gentile Christigmow
has been baptized but not circumcised is circurddis€hrist—that is a powerful statement that shows
the connection between baptism and circumcisioptiBa is not only the sign of Christian entrance,
but it is also the sign of all that was includectircumcision—all that is yours as well, as it @

fulfilled in baptism. Those who do not see thismection would say that circumcision was something
uniquely given for the time period before Christ, the Jewish people through whom Christ would
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come. They would say that the fact that circumaisgono longer necessary for Gentiles to come fully
into the covenant shows that it has been abdicdtesly would see this as the slate being clearadl, an
now baptism is something completely different. Avitere do we see children being baptized in the
New Testament? Thus their view of circumcision @enas something that is fulfilled and done away
with by baptism than as something that is carriegl @and included in baptism.

Another controversy that comes up when we disdusgtassage (Colossians 2:11-12) concerns the
proper mode of baptism: sprinkling or immersion'Nbrth America, many of those who argue for adult
baptism also argue for baptism by immersion, aed tefer to Colossians 2:12 as part of their argume
for immersion. There it says it compares baptisioding buried and raised up to new life. They bée t
as a reference to baptism by immersion, where yawidvgo under the water—be buried, covered by
the water—and then be raised up out of the wateweyer, this argument rests on a faulty
understanding of burial. In North America, whenbvgy someone we put him under earth, which could
justify the comparison to someone being put undemin baptism by immersion. But in first-century
Palestine, Hebrew people were commonly buried loygogut in a cave in the side of a hill. How does
this parallel baptism by immersion? It could beusd)that people in the first century were alsoduimn
catacombs, caves that were under the ground. Hoywtneecatacombs were dug mainly because there
was no more room to dig caves in the sides of.hills

Let us turn now to consider the Lord’s Supper asenant renewal. | think the connection between and
carryover from the Passover to the Lord’s Suppégss controversial than the connection and cagwyov
from circumcision to baptism. This is in part besadesus institutes the Lord’s Supper during the
Passover meal (Matthew 26), and in 1 CorinthiaBsl8sus is called our Passover Lamb.

We will return to the Lord’s Supper, but let uskaagain at the administration of baptism. Baptisrby
water. The Westminster Confession of Faith saysviditer should be administered by sprinkling or
pouring; dipping is not necessary. By “dipping” ylraean immersion. The controversy over the mode
of baptism in Presbyterian circles sometimes cerdeyund the Westminster Fathers’ posture toward
immersion. Are they saying that they would accephersion, but it is irregular and should not be the
practice? Or are they saying all three—sprinklpmuring, and immersion—are valid, but immersion
simply is not necessary. Water is water. It doashave to be by immersion. Thus in some presbwerie
where you may go to seek ordination, if that is tywa are doing, the most intense questions about
baptism (in my experience) have been concerningnibde of baptism. They may be trying to make
sure you would never baptize someone by immer3ibare is a reason why this is such an important
issue for the leaders of some presbyteries. They tesknow how you will react if someone comes to
you as the pastor and says, “I want to be baptared,| want to be immersed.” Fundamentally you may
not have a problem with baptizing someone by immerdut often the person who asks to be baptized
by immersion is operating under the understandiagthe only valid way to be baptized is by
immersion. Under those circumstances, if you bagtat person by immersion, what would you be
saying to all those who have been baptized by klomopor pouring? You would be telling them their
baptism was not valid. That is more of the dynab&hind those presbyteries that make this a bigissu
In Presbyterian circles, it is often more of a pedtapplication issue than it is a doctrinal issue

| also think that there is some good symbolismaarpg as a mode of baptism. By pouring the water
you can more easily connect the outpouring of thy/ ISpirit to water baptism. | have baptized some
people by pouring. I like pouring. When you pouwue thater the people in the back of the church ale ab
to see that water is being used when otherwisedbeld not with some ways of doing baptism by
sprinkling. The people in the back of the churcbudtt not be wondering if there was any water
involved in that baptism. | am certainly not in éa\of dipping a rose in water and sprinkling thespa
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being baptized that way. It might be pretty, amebuld not say it is invalid, but | would not recorand
that as a mode of baptism. | also recommend ifareypouring, especially if the person is an adult o
teenager, that you put some towels on the flotirink baptizing by sprinkling is fine. But when |
baptize by sprinkling | kind of use a cross betwsprinkling and pouring. | get enough water in my
hand that when | put in on the person’s headlikesPsalm 130:2: “It is like precious oil poured the
head, running down on the beard, running down am®a beard, down upon the collar of his robes.”
However, the most important thing is not how yoa wuster to baptize. The most important thing i$ tha
you use water to baptize because of the sign andi¢imificance of water in baptism. | think the
Westminster Divines’ posture toward the mode oftisapis that it is rightly administered by sprinidi

or pouring. There is no question that these at@ x@ys of doing it. Then the Divines say that digp

is not necessary. To me the plain meaning of ghikat dipping, or immersion, is valid, but it istn
necessary. Some would say that by saying immersinat necessary they prefer sprinkling or pouring.
This is possible, and there is some biblical imgadleat relates to that, such as being sprinkled tiée
blood of the sacrifices as well as the outpourihthe Holy Spirit. But I think they may have been
responding to some who even then were going texttreme of insisting that immersion was the only
valid way of baptizing. | think they were sayingtlthey would recognize the validity of immersiaat b
not practice it themselves.

This is similar to the issue of how we who are Rotnan Catholic should view Roman Catholic
baptism. Is it a valid baptism? We have a studyrodgtee in the PCA that has looked into this. This i
an important issue because there are some peapiegérom Roman Catholicism who do not think
they were validly baptized in the Roman Catholici@h because of the baptismal regeneration (at leas
historically) doctrine of the church. The majonigport of the PCA study committee (if | am
remembering correctly) considered Roman Catholptiban invalid. The minority report considered it
valid. (This means that each PCA presbytery isnadlbto decide for themselves whether they will
consider Roman Catholic baptism valid or not.) Henehere | come down on this issue: | consider
Roman Catholic baptism as irregular but valid. Wkamntended in their baptism is not, in my opinian
fully biblical intention of baptism. But it is Clatian parents desiring their children to come titifim
Christ, they are baptized in the name of the FatherSon, and the Holy Spirit with water, andsit i
done with the recognition of a need for a Savidrode fundamental elements are there and theréfore i
has not been my practice to re-baptize (what samsider their first “valid” baptism) Roman Cathalic
in the churches | have been a part of. | have bategpeople ask the session about this. We would giv
them the study report and talk to them about gotheone was deeply convinced that they were not
validly baptized, | would consider re-baptizingrmeut of deference to the person and their conseien
regarding that. There are also many Protestanthearthat have strange views of baptism, and the
guestion that needs to be addressed is where wetlledine. Do you re-baptize a Mormon? | would,
because that is not a Christian baptism, nor isisragn a Jehovah’s Witness church.

Baptism is a covenant sign of our union with Chaistl our engratfting into Him. It should be done in
the context of a worship service with an explamabbits meaning. | think this is important becayea
could have former Roman Catholics, Baptists, oppewho have no idea what the sacrament means.
You may have people in your church who practicest@ament simply because their parents,
grandparents, and great-grandparents always hauwge $eople baptize their children simply because
that is what their family has always done. Therefdnave made it a practice in my pastoral minigiry
always take a few minutes to explain why we ar@gevhat we are doing before we do it. | do this so
that people will understand that baptism is notiargntee of salvation or something magical, itois n
that we want to alienate forever people who doagpée with us on baptism, but it is a sign andeh e
the covenant of grace. We want to explain whatitiedins with believing parents present. There are
vows of the congregation and the recipient if helgg is an adult. (We do not disagree with Baptists
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about adult baptism, but we believe in additiothi® baptism of adult converts the children of badis
should be baptized.) Prayer should be a part disgrmapin the PCA we have elders present and
officiating. And we also want to encourage the aeggtion to remember their baptism. There is a line
in the Shorter Catechism that says, “How can waavg our baptism?” We can improve our baptism
by living out the Christian life. This is similao tvhen in a wedding the pastor asks those mami&aki
audience to remember and renew their vows as tlagghvthis new couple taking their vows. At a
baptism the pastor can say, “As Eric is baptizeshdourage you to remember the significance of your
baptism, even if you cannot remember the actuaiteamd what it meant for you to enter into the
covenant community by God'’s grace.” | think thah @& helpful. And | think the singing of praise of
God’s grace should be a part of the sacramenttidra.

The sacraments produce much controversy in thebhaven in denominations like the PCA that have
very carefully worded descriptions of them in thmnfession of faith. One controversy that is lgiptr
now in the PCA is whether baptized children shdagcadmitted to the Lord’s Table when they are
capable of eating the bread and drinking from thg ©r should they wait to be admitted to the Lsrd’
Table until after they have made a personal prajess faith? Admitting baptized children to the
Lord’s Table as soon as they are able to eat #adoand drink from the cup is called paedo-
communion. Those who argue for this say if you Hasen baptized you have the right to come to the
Lord’s Table. Admitting baptized children to thebl@only after they have made a personal profession
of faith is called credo-communion. | agree witediw-communion. This is largely because of the
teaching of 1 Corinthians 11, which says that wauthbe able to discern the Lord’s body. The qoesti
there is what does “discern” mean? Does that maae aible to make an articulation of one’s faitd an
understanding of the sacraments like a Master wihidy seminary graduate? | do not think so. | thin
means being able to say something like “God is,hertgl | am a sinner. God sent His Son to save
sinners like me. | am trusting in Him for that setfen and want to live a life in which | grow to beore
like Christ. | understand the Lord’s Supper as ppaootunity to partake of these signs and symbbés, t
bread and the cup that are to remind us of whaisJéisl in dying on the cross for us.” | think chéd

as young as four or five could do this.

What | usually do when | ask a child for his or pesfession of faith is different from the way | that
with an adult. With an adult | might say, “Tripglltme your testimony of how you came to savingjfai
in Jesus Christ.” But | would not ask that to da:hli normally ask children many questions like, B/

is Jesus?” | try to ask them questions in a comiensal way, usually in their home with their paiear

a parent present. | would also bring an elder glbngl would give the parents the choice of which
elder so that they could choose the one they thahgir child had the best relationship with. Tiéa
would not even necessarily know that they weredpne-examined to meet with the elders. Depending
on how the interview goes we might tell the parefige are very encouraged, but we do not think it i
quite the time yet,” or we might say, “I think wieaaild take the next step and have your child méét w
the elders.” Then when we met with the elders tremts would be there again, and | would ask them
similar questions to our first conversation. | canremember a time when this did not go well, with
understanding all around. | would push for a comsition that children younger than the age of 12 ca
have genuine faith in Christ and ought to be eraged to meet with the elders to profess their faniti
be admitted to the Lord’s Table. | would also arthed just because you are 12 and go through some
communicants’ PCA doctrine class does not meanythahave saving faith. You may only have
knowledge of how to answer the questions corretilg.as elders need to discern as best we can with
the judgment of charity. This means not coming i attitude that the person you are interviewing
must prove to you beyond a shadow of a doubt thatrtshe is a Christian. Rather, we should come to
them saying, “We are pretty sure you are a Chriggressing saving faith.” We want to err on tide s
of charity rather than deeper examination.
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Let us return now to consider the Lord’s Suppetehms of its administration, it is communion with
Christ through bread and wine, although | thinkpgrauice is acceptable. This is different than same
North American churches who would say that it isdat and grape juice, though wine is acceptable.
Throughout the history of the church what has adiy been the element for the cup has been wine. |
was really not until the Christian temperance mosenfprimarily in North America) in the 1920s that
it began to be thought that having something dtien wine was preferable. This is in part becatise o
concern for those who struggle with addiction twhbl, and | do not want to diminish that concémn.

a place in which that was a concern, | would likeérve wine but have the option of grape juicewNo

| have never been in a church where we have useel sunply because that has not been the traditional
practice of any of my churches. | would not say tha Lord’s Supper without wine is invalid, tha¢ w
have not really had the Lord’s Supper unless we liad wine. But if | were starting a church where i
was really up to me to decide, | would want to hawge with the Lord’s Supper. | think this is
consistent with the practice of Jesus and theplesi In the Lord’s Supper we are feeding upon<thri
to be strengthened in our faith. There are passgnt, and future dynamics involved in the Lord’s
Supper. We are looking back to Passover. | agrédeni Collins, a professor here at the semindrat t
we are also looking back to the peace offerings—etones called fellowship offerings—of the Old
Testament (Collins has an article about this in Miesster Theological Journal from a year or two)ago
But | think we are looking back primarily to thed®aver. And we are looking forward to the wedding
supper of the Lamb. The Lord’s Supper that we catebhere is like appetizers to the great bangeet w
will share with the Lord.

| think celebrating the Lord’s Supper weekly isfprable, though we should be sensitive to the histo
of the local church and what their practice hasb&ais is not a hill to die on in your first mordk a
pastor at a new church. The church may ask youtatoam preference of the frequency of communion
when they interview you for the pastorate. But gbould seek to implement weekly communion (or
not) with sensitivity to where the local churclois this issue. | prefer weekly communion becausieif
Lord’s Supper is a means of grace for our growt@lmist-likeness (like preaching, praying, and
singing), then why would we not have it every wed?y would we deny ourselves this means of
grace? The argument for not having it every weeaKten something like it takes too much time. The
Lord’s Day is the Lord’s Day. If our service hasgm for an hour and 15 minutes in order to cel@brat
the Lord’s Supper every week, then let us go fonaur and 15 minutes. Or perhaps we could shorten
our sermons by five minutes every week. | wouldentipbe able to help people see the benefit of
having the Lord’s Supper every week as well as rpogaching, praying, and singing—simply being in
the Lord’s presence with His people longer. Peajde argue that communion would become too
commonplace if we have it every week, that it Wafle its special meaning. To this | would respond,
should we only sing once a month for fear thatisiggvould become too commonplace? | do not hear
anyone arguing in our circles that we should or@yeha sermon once a month, or better yet once a
guarter. Why does the sermon or singing not beamonanonplace from having it every week? Because
we believe they are a vital part of weekly worshiqgl are meant for God’s glory and our edification.
Well, so is the Lord’s Supper. And there are aatsirof ways in which you can administer the Lord’s
Supper that can keep it fresh and engaging, whiekaelked about earlier. But if you are convinced of
weekly communion and are seeking to convince oflinerge sensitivity.

Like baptism, the Lord’s Supper should be celelor&tehe context of the worship service with an
explanation of its meaning. We should read ScrgptWe should “fence the table” (we have talked
about this in a previous lesson), making sure pekpbw they should be a member in good standing of
an evangelical church to come to the Table. Bbek of Church Orde{58:4) says, “We come in
repentance and confession of sin and professidentbf” Now, we may have confessed our sins earlier
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in the service or sometimes can confess our g biefore we come to the Lord’s Table. | thinlsit
good to have the profession of faith right befasexmunion, introducing it as “This is who we are and
what we believe as we come to the Lord’s Table.”dNeuld have a prayer of thanksgiving, the
“Eucharistic Prayer,” as it is sometimes calledisTdften includes praying to set apart the elemfamts
their covenantal, God-ordained purposes, to nowisHaith as we feed upon Christ spiritually. inth
singing before, during, or after are all optionstmihe Lord’s Supper. | think elders should be pngs
and serving. And there are options in how we séred_ord’s Supper. We could be seated in rows, we
could come forward to the front, or we could beusgtables up front with tablecloths like the Sisbitt
Covenanters.

There is also a horizontal side to the Lord’s Supag we have talked about before. We need to be in
right relationship with the people around us. Wetarcome to worship in unity, and we are partidyla
to come to the Lord’s Supper in unity. How is Chgeesent in the Lord’s Supper? This is anothelyhot
debated, historical controversy in worship amongiéatants and between Protestants, Catholics, and
Eastern Orthodox Christians. The view of transutigiion holds that the bread and the cup in their
essence become the body and blood of Christ wérteiming in their physical part bread and wine.
Consubstantiation is what the Lutherans teach, e/Géirist is physically present in relationshiphe t
elements. The Lutherans have a doctrine calletuthiguity of Christ,” which basically means that He
is able to be physically present in more than daegpat one time. The Zwinglian view is sometimes
called the memorial view. There are four main vi@nsChrist's presence in communion:
transubstantiation, consubstantiation, the memuirgaV, and “real or spiritual presence”—Calvin’s
view. Zwingli's view is that communion is a “barsacrament. It is simply remembering. It is a
memorial, and thus is not even viewed as fully saantal.

Dr. Calhoun, a professor here, calls Calvin’s viee/true presence of Christ—He is truly presenihwit
His people when we worship Him. In hiarmony of the Gospe(8:136) Calvin says, “It is a mistake
to imagine any other kind of eating than that widcaws into us the life of Christ by the secret pow
of the Spirit and which we attain by faith alon€firist is physically present as the glorified Godmat
the right hand of the Father. But, in the mystdrthe incarnation and the Trinity, He is also truly
present with us when we come around the Table tHtesus to. How does that happen? Calvin
explains, “The Holy Spirit unites things separatedpace through the vehicle of the Lord’s Supped
by His descent affects communion with the wholesperof Christ in lifting us to heaven.” It is likke
Holy Spirit comes down to minister Christ to us diftd us up to heaven to be where the person of
Christ is. That is mysterious language, but ityiiy to capture, to press as far as we can, gy of
the true presence of Christ. We are truly commumiitg Christ. We are not in heaven with Him
physically yet. He is not everywhere physicallyret same time as the Lutherans say. But theresis Hi
true spiritual presence, the agency of the thirdge of the Trinity, the Holy Spirit, uniting thiegn
heaven and on earth so that we can be where @hastl He can be where we are. This is why we
sometimes say in Reformed liturgy, “Lift up yourants! We lift them up to the Lord.” The Holy Spirit
is in some way transporting us to heaven. It saysphesians 4:2, “We are seated with Christ in the
heavenly places.” Thus this view is not some imjpasionto the Scripture. It is trying to pull toget
the scriptural evidence in this way. | would sagttin many Presbyterian circles our practice of the
Lord’s Supper is less like Calvin and more like Agli. We are mostly just remembering. | think this
language of Christ’s true presence helps us takeyibnd a mere remembering without going into
physical presence in or with the elements as we hath the Roman Catholic and Lutheran views. To
briefly summarize the “true presence” view of conmiom, we are truly communing with Christ. He is
truly present when we celebrate the Lord’s Supjpdink He is truly present when we preach, singl a
pray as well. But I think there is a sort of saceamal presence that is missing if we do not ceteltiee
Lord’s Supper. That does not invalidate the resiusfworship, but I think the Lord’s Supper should
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ordinarily be celebrated. Again, Lutherans say @latst is present with the elements. Lutheranaato
say the elements are changed into the actual budlfplaod of Christ, but they say He comes to be in
and around and among the elements themselvesnGahew holds that Christ’s presence in the Lord’s
Supper is a true, spiritual presence in contraatgbysical presence. But it is a true spirituaspnce of
the person of Christ, who still in the hypostatigan is fully God and fully man. But He is not
physically present with us because He is seatd#teaight hand of the Father. Therefore we havgeto
lifted up spiritually to where He is to be presesith Him.

Let us turn now to weddings and funerals. Theresaree practical issues to talk about concerning
weddings. If a couple asks if you will officiatesihwedding—maybe you do not know them or maybe
you do, maybe they are not a believer or maybe @iney-I think it is important to sit down with them
and have a meeting. In this meeting you try to ol more about them and why they want to get
married in order to get a sense of their heartrieetfee Lord and their love for each other, to skatw
they are anticipating regarding the wedding, angftoabout pre-marital counseling. This could dso
an opportunity to see if there are any major camesuch as whether either has been divorced. #rso,
they biblically divorced? There are many issuee¢@ware of. You do not want to marry a Christ@n t
a non-Christian or marry to someone else a persunisvdivorced for unbiblical reasons. These are
issues to look for, but strive to do it in a tohattsays, “l want to get to know them better. Thaee
some things | routinely ask anyone who comes taaree married.” If you establish that as your pplic
even with people whom you know well then you carhtiully say, “Before | agree to do a wedding |
always meet with the couple at least once to dimsedrether or not there are any obstacles to theofwo
you being married or to me being able to perforexdéremony.” It is good to have a wedding policy
that the session has approved so that if you haeation that is difficult (such as one is a membf

the church and one is not) you can say, “I willé&w consult the session on this and get backwd' yo
This is one of the times when you can let the sedse a sort of cover for you, when you are feeling
uncomfortable. This is a safeguard against a mewfbgyur church getting angry at you because you
have refused to officiate the wedding of his orfnend or relative. Those are some of the realité

life and ministry that you need to be aware ofolld not want you to walk blindly into a situatibke
that. At the same time | do not want to scare ydh that because in my experience that was unusual.
Usually the more difficult situations were when pkowho were not a part of any church wanted to be
married in your church by you because they thinkatld be neat to be married in a church.

There are many other practical issues related timgs such as whether or not you and your church
will allow candles, photography, clergy from otlodiurches (potentially liberal) to officiate, ettthe
marriage is between two Christians then the wediding essence the people of God coming together to
worship God, and in the midst of that worship seg\wiwvo people are getting married. Then it is
appropriate to have prayers, Scripture readingmaes, songs, and vows—you worship God. It is a
particular kind of worship service. Some people mayt to have the Lord’s Supper at their weddihg. |
you do this, though, it should be that all belisvpresent partake of and celebrate the Lord’s poese
and blessing at the Table. In our circles the pewogio ask for the Lord’s Supper at their weddirgy ar
more often coming from a Roman Catholic backgrowhdre the bride and groom only are served the
Lord’s Supper after exchanging vows and rings. iOfen | say, “The Lord’s Supper at the wedding
would be okay, but it would need to be the eldéthi® church serving the whole body of believers
present,” they most often decide not to do it beeahat is not what they had envisioned. It is irtgou

to do pre-marital counseling, to go over some bimsngs. Part of the purpose is to give them some
information, particularly if they are younger analvke not thought through marriage things before like
the managing of finances, the sexual relationghgjmportance of communication, children, etc. Skhe
and other issues that they are hopefully thinkipgua are good to bring up in pre-marital counseling
also find that pre-marital counseling is a goodapmity to pastor, shepherd, and in a sense digsaip
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husband and wife-to-be at this important time #irthfe. Many younger people when you say, “Would
you like to get together for two hours a week fog hext eight weeks?” they respond, “Why would we
want to do that?” But if you say, “If you want tetgnarried you will need to meet with me for two
hours every week for the next eight weeks,” theyraore likely to do it. You can meet with them to
look to God together and seek to understand martiagether. You could bring your wife and maybe
sometimes have the groom meet with you and the Ioniet with your wife. These hours of counseling
can end up being a good time of bonding with a oeuwple in the church.

Concerning the message at a wedding, Dr. Chapg| $8e brief, be personal, be redemptive, be
encouraging. Make clear the applications of thesto marriage—this is absolutely essential.” This
an opportunity to use the occasion of marriaga¢agh the Gospel, to the couple first and to tlopjee
there. | say at every wedding in my meditation, this marriage you will experience tribulation. Bug

of good cheer. Christ is in this marriage and Hitake you through it.” | also say, “This is a
wonderful day, but this is only a beginning. Mageas not a goal. It is a means toward a greater @o
glorifying God and advancing His kingdom.” | sawtlin every wedding in one way or another to try to
emphasize that.

Let us turn now to funerals. What do you do whemeone calls to tell you someone close to them has
died? Well, that is not the time to guard your twigh your wife. We sometimes say yes to things we
should not and do not guard time with our wiveslwlit this is an occasion on which you should at
least offer to be with them. The general rule stidad to go be with them as soon as it is reasonably
possible to go and be with them. They might nead ymcouragement in making the arrangements for
the burial and funeral. If there is a viewing oé thody, it could be helpful to be there with thenilg

when they first see the body, before others arasehis can be a very emotional time. Customs vary
from place to place, but sometimes right beforestrgice there is a final viewing of the body befor
they close the casket, and this can also be aerapfional time. One time | had to do a funeral veith
open casket behind me with a woman who had conuirstiecide in it. And the man who had broken off
his engagement with the woman the day before sfewias wailing and crying throughout the whole
service. | did not know them, and neither the manthe woman believed in the Lord. | just triecctoe
for the people there and proclaim the hope of thep8l, which was all | could do. As a pastor yoll wi
likely be asked to do many different things, depegan the size of your community. In smaller
communities you as the pastor may be expected fordwals and weddings more often. | do not think
you should only do funerals of believers. Let meselin prayer.

Lord, thank You for our time together. We pray tthat fellowship we have shared around desiring to
worship You well and prepare and plan and leardaahat—that the fellowship we have had together
would come across to those who were not able teebe May they be blessed and feel a part of what
we have done here this week. We pray Your blessittigem as well as us as we close this time. We loo
to You and thank You. As we understood from thebieg, there is one true worshiper—Jesus Christ.
As we come to Him in repentance and faith and baltb Him, He takes our feeble efforts at worship
and perfects them and presents them to You. Andi&mint in us and rejoice in us and receive our
worship because of Christ, in whose name we prajerA
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