Christian Worship Lesson 6, page 1

Biblical Overview, |V: Judah, Psaims & Prophets

Let us open with prayer.

Father God, Lord Jesus, again, we do come before You with thanksgiving in our hearts, just for a
beautiful day here and this awesome opportunity to come together to learn about You and Your
character and Your Word. | pray that You would open our hearts and our minds to receive what You
have for us. | pray that You would speak through Dr. Dalbey here. And | pray for everyone back at
home who is receiving thisin audio or video format, wherever they are, that they also would have hearts
and minds open and that they would be focused through the distractions of life. | pray that they would
really receive and grow through what we are about to experience here. Father, we thank You for
everything You areto us and the abilities that You have given us and the opportunities that You give to
us. We appreciate Your operation in our life. In the name of Jesus we pray, Amen.

Amen. Thank you. | will start this session, builglion last time, by trying to understand how some of
these Old Testament dimensions of the people ofiétis presence who are worshiping Him might
apply in a New Testament context. Again, | go tad West Africa, where | had the opportunity
several times to be with Presbyterians who ar&kerdny Presbyterians | know in the United States.
This is in terms of their expressiveness in worshhe first time | worshiped in a Presbyterian dfin
Ghana, a very interesting dynamic happened duhiegeceiving of the offering. We were in a building
that probably seated 1500, and it was full. Theeeatwo places in the front of the worship arearehe
they had set up these big containers for peopbeitoheir money into. The next thing we knew, they
were on their feet, singing a song of joy, and dandown to the front of the worship area to pwith
offering in the container. They sang “I have joyny heart, deep down in my heart” while they pa th
offering in the basket. They sang this song abeirigjoyful in God’s presence while they danced and
brought their offerings to the Lord.

That caused me to ponder a bit. What is most hogdad God when we enter into the element of
worship we call the offering? Biblically, if | wette ask you to fill in the blank, what one word ciéises
what should be going on in the worshiper when presg his or her offering? Joy or cheer could ke th
one word. When the Ghanaians bring their offeriitgs,pretty obvious—at least by their outward
expression and what they sing about as they biieig offering—that it is full of joy. You would not

find the same thing in American PCA churches. Igeapto be in a consulting role with some different
churches near Covenant Seminary, so | go to a riyomiketing with the worship team from one of the
churches. We were talking about what the elemetttebffering looks like at this particular Amenica
PCA church. It looks like this: people sit in thewpquietly; the organist plays music. Sometimes it
sad, somber music. The only sound you hear fromvtirehiper might be if he has an old Velcro wallet,
like | used to, and you hear it tear open. Th#téssound you would hear, or maybe it is a pockekb
opening or closing. If outside observers were &blee present in the church in Accra, Ghana, they
would see people singing songs of joy and bringiagy tithes and offerings forward. They would
describe those people as happy, joyful peopléefsame people would be transported over to this
American church on a Sunday morning, or any othmaeAcan PCA church, they would describe those
people during the receiving of the offering, mofe than not, as sad. It looks like they are reasyv
excited about parting with their hard-earned money.

This is where it gets difficult for those of usaar context as Presbyterians in the West. | ask which
is more biblical? What is the primary emphasisibaily as to how the worshiper should come before
God with his or her offering? God is the emphasibkat is the conclusion from that? Should this
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particular church do their offering exactly likeetGhanaians? Westerners went to Africa and toleh the
how to worship. They said to use organs, dress#ddrwifled shirts and ties and jackets. If you are
going to worship God rightly, you have to worshkelnorthern Europeans. So can we not say that if
this American church is going to worship correcthgn they have to worship like West Africans? Of
course we would not say that, even though we haee Quilty of doing that in reverse. | would ask
what it would take for an outside observer to camand say, short of dancing and coming forward and
putting money in barrels, that these people areslping God with joy when they bring their offering

to Him. What would it look like at this Americanwtth? One suggestion | have is to have the
congregation sing a song of joy while seated inpia@s giving their offering. That would be a bigst
Sing “Joy to the world, the Lord is come” or “Rejej the Lord is King.” Pick a hymn; there are pjent
that have to do with joy. Sing “Joyful, joyful wel@are Thee.” We are excited about bringing our sithe
and offerings. We are cheerful givers. To me itdoet have to include dance. What the dance says in
that context, along with the joyful song, is that are giving our tithes cheerfully. Could they jget
through the motions and not give from a heartdbitheerful giving? Of course they could. The fact
that they are dancing, coming forward, and singiogs not guarantee the right heart. Does theHatt t
people are sitting with a frown on their face wsttmber music being played on the organ mean tiat it
not being offered from a cheerful heart? No, bgegms that there should be a match. Integrity mmean
that if it is not in my heart, | should not pretetachave it. But if it is in my heart, does notdgtity say

it should also show because God gave me ways @fisgat? That is my point.

One attempt to bring joy that is often used in Aigear churches is for the congregation to stand and
sing the doxology once the offering is collected anbeing brought back to the front of the chuith.
helps move the congregation as if the ushers gresenting the congregation presenting their oféei
to God. That is the idea. We tend to do musicalghiduring the offering. | preached at a local PCA
church this past Sunday, and they had a guestspiamithe prelude, the offertory, and the postlude
was outstanding. He was an older man who playdzkaatifully and humbly. When he was done he
slipped over and sat in a place in which you cawdtisee him, almost as fast as his hands were done
playing the song. It seemed like he was sayingydit to do this to the glory of God, and it is abbut
me.” The offertory was about seven minutes longnehough it only took two minutes to collect the
offering.

There are ways to bring joy to the offering. Thase the kinds of questions you need to ask. What
would joy look like at your church? That is thelmhbl principle. Find ways of expressing that iath
context. Rather than categories of worship, thegeworshiping personality at every local churcit th
constantly changing to some degree. People arengoamd going and growing. They are being exposed
to other worship resources that can be used, armnehpresent. | long for the day when we delight i
the people of God worshiping in all their variodages. We should not evaluate on the manner inlwhic
Gospel-centered worship is expressed, but on wheth®ot Gospel-centered worship is taking place in
its multifaceted possible ways of being expres3edme there is unity in that. There is delightinghe
diversity within that unity. That transcends where usually get stuck. We end up making worship
about something other than being fully in the pneseof God, worshiping with all our might. We get
stuck on whether the preacher | most enjoy is gorreach today. If he is not you say, “I am noes

| am going to worship well today because so and sot preaching.” Or you walk in and you may want
to see what songs you are singing today. You louksee that none of your favorites are there.
Compare this to entering into worship. As long asenof those songs are contrary to biblical conbent
out of synch with what the flow of the service isaajiven time, say to the Lord, “Give me a heart t
enter in fully. Help me to worship like David, likdiriam and the women. Help me remember what you
have done that has brought me here and to entgthrthe fullness of joy that is consistent with

arriving in the heavenly Jerusalem even as | aaivihis local church.” That is when it does nottera
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if you are singing in tune or out of tune. Whenrteare fully devoted to God, His Holy Spirit takbat
and Christ leads that and sings with that. Then iSgtbrified and people are edified. You want to g
out and tell others about this Jesus you have Wweeshiping. It ties together that way.

There is a wonderful Old Testament narrative thaat one level, about Israel defeating its enendies
another level it is very instructive for our undargling of the centrality of the people of God
worshiping their God in the advancement of His Kioigp on earth as it is in heaven. The passage is 2
Chronicles 20. | preached a sermon from this pa&ssag little church in the yam market in Accra,
Ghana with a group of people who met in a littlagal in which there were too many people living in a
very small area. They were worshiping in this opérplace with drums as their only instruments.tTha
was the instrument of the morning. | preached fthis passage and probably got more “Amen’s” in
this sermon than at any other time in my entir lif does not mean that | preached any betteasl w
just responded to more vocally. Here is the situtiisten and watch for the worship dimensionghis.
One of the things you need to know is that Jehdsdiapad a standing million-man army. The first ¢hin
he did was not to call the army, but rather heecklbr a fast. He had been restoring the temple.

After this, the Moabites and Ammonites with soméhaf Meunites came to make war on
Jehoshaphat. Some men came and told Jehoshaphatst Army is coming against you from
Edom, from the other side of the sea. It is alrdadyazazon Tamar” (that is, En Gedi).
Alarmed, Jehoshaphat resolved to inquire of the DO&nhd he proclaimed a fast for all Judah.
The people of Judah came together to seek helptlierhORD; indeed, they came from every
town in Judah to seek him. Then Jehoshaphat stodd the assembly of Judah and Jerusalem at
the temple of the LORD in the front of the new d¢gard and said, “O LORD, God of our
fathers, are you not the God who is in heaven? rdtiover all the kingdoms of the nations.
Power and might are in your hand, and no one c#mstand you. O our God, did you not drive
out the inhabitants of this land before your pedgtael and give it forever to the descendants of
Abraham your friend? They have lived in it and hbuét in it a sanctuary for your Name,
saying, ‘If calamity comes upon us, whether thershad judgment, or plague or famine, we will
stand in your presence before this temple thatsbgaur Name and will cry out to you in our
distress, and you will hear us and save us.”

Jehoshaphat is referencing Solomon’s prayer adedécation of the temple: “When there is a plague o
a famine, or an army comes up against you, calhuge in this place and | will hear you.” He

continues in verse 10, “But now here are men framm#on, Moab and Mount Seir, whose territory you
would not allow Israel to invade when they camerfriegypt; so they turned away from them and did
not destroy them. See how they are repaying usbyrg to drive us out of the possession you gave us
as an inheritance. O our God, will you not judgent? For we have no power to face this vast arnty tha
is attacking us. We do not know what to do, buteyes are upon you.”

| love the end of that prayer and using it in myrmage, my family, my ministry, as a nation, as a
seminary, and also using it to help people prottessigh difficult things in their lives. We are ¢oy

out to God boldly and to say humbly, “We do not knwhat to do.” That is so anti-everything about the
way we often do church. We say, “Here is what yourdthis case. | have 12 steps for doing thiseHer

is what worked for this person, and | am sure It work for you.” There is nothing wrong with soroé
that. But we need to say in our heart, “We reatiyndt know what to do, but our eyes are on You, and
we are waiting for You to show us.” The Lord coblave said to send the million-man army. Sometimes
He does that. But Jehoshaphat was not presumptivenk, “| have an army, | will handle this.” Irestd

he said, “I am the king of Israel who is accourgabl a higher king. This is an issue not just aloei

We are all going to gather together and fast aagt pnd wait to hear from the Lord. We are going to
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have a big all-of-Judah worship service beforediagiwhat to do.”

Verse 13 tells what happens: “All the men of Judulh their wives and children and little ones,ato
there before the LORD. Then the Spirit of the LO&dne upon Jahaziel son of Zechariah, the son of
Benaiah, the son of Jeiel, the son of Mattanidte\ate and descendant of Asaph [one of the three
families in the temple], as he stood in the assgrhibhey are all waiting on the Lord. They fastéuky
prayed, and they remember the prayer of Solomdmeadedication of the temple. They are doing what
God had instructed them to do: “Gather at the terapld cry out to Me when you have a problem.”
They humbly waited upon God, and the Spirit ofltbed speaks through a prophet. Verse 15 continues,
“He said: ‘Listen, King Jehoshaphat and all whe lim Judah and Jerusalem! This is what the LORD
says to you: “Do not be afraid or discouraged bseani this vast army. For the battle is not yohrts,
God’s. Tomorrow march down against them. They kellclimbing up by the Pass of Ziz, and you will
find them at the end of the gorge in the Desedentiel. You will not have to fight this battle. Ealp
your positions; stand firm and see the deliverahed . ORD will give you, O Judah and Jerusalem. Do
not be afraid; do not be discouraged. Go out te them tomorrow, and the LORD will be with you.””
They cried out to God, and He gave them an andWwdrthey like the answer? Did they believe thas thi
was really from the Lord? Or were they going toogh and get slaughtered by their enemies? It still
calls for faith to go out without the soldiers la¢ thead. Verse 18 says,

Jehoshaphat bowed with his face to the groundaliride people of Judah and Jerusalem fell
down in worship before the LORD. Then some LeVitem the Kohathites and Korahites stood
up and praised the LORD, the God of Israel, wittegy loud voice. Early in the morning they
left for the Desert of Tekoa. As they set out, 3#laphat stood and said, “Listen to me, Judah
and the people of Jerusalem! Have faith in the LGRDr God and you will be upheld; have
faith in his prophets and you will be successfalfter consulting the people, Jehoshaphat
appointed men to sing to the LORD and to praisefomthe splendor of his holiness as they
went out at the head of the army.

Here is a strategy: gather all the musicians, gonsg this vast army that we cannot stand agaanst,

send the musicians first. Most instructors in wiarf@ould not say to send musicians first. So theyew
praising the Lord for the splendor of His holinasshey went out at the head of the army. They were
saying, “Give thanks to the LORD, for his love eretuforever.” They were going out to battle and/the
were saying, “Give thanks to the LORD, for his l@redures forever.” That is actually pretty heartgni

It is encouraging, and it is a reminder. It cautbemn to remember who they were as they had faith in
God, going out to the one whose love endures ferpgdbple forever. They were going to give thanks to
Him as they went into this battle that God toldnthide was going to win without them raising a sword.
Verse 22 continues, “As they began to sing andspravhere does worship end and war begin?], the
LORD set ambushes against the men of Ammon and ModiMount Seir who were invading Judah,
and they were defeated. The men of Ammon and Mosd up against the men from Mount Seir to
destroy and annihilate them. After they finishealightering the men from Seir, they helped to dgstro
one another.” As they go out singing, the Lord th@se three armies kill each other. Verse 24 says,
“When the men of Judah came to the place that ovkslthe desert and looked toward the vast army,
they saw only dead bodies lying on the ground; m® ltad escaped. So Jehoshaphat and his men went to
carry off their plunder, and they found among thegreat amount of equipment and clothing and also
articles of value—more than they could take awderé was so much plunder that it took three days to
collect it.” These armies were not coming to ddtielambush. They were coming to take over. They
had brought all their things with them.

Verse 26 goes on to say, “On the fourth day thegmabled in the Valley of Beracah [Valley of Prajse]
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where they praised the LORD. This is why it is edlthe Valley of Beracah to this day.” They keep
having these prayer and praise times along the &hoshaphat gathered them for that, he sends them
out with that, and he sends them at the head drtihg. The army is defeated, and they praise God.
They gather the plunder, and they praise God. Gomty in verse 27, “Then, led by Jehoshaphathall t
men of Judah and Jerusalem returned joyfully tasiem, for the LORD had given them cause to
rejoice over their enemies. They entered Jerusatairwent to the temple of the LORD with harps and
lutes and trumpets.” Let us get the instrumentsaodthave a full worship service now to celebratatw
God has done. Then there is almost an understaddaldte, “The fear of God came upon all the
kingdoms of the countries when they heard how ®O&D had fought against the enemies of Israel.
And the kingdom of Jehoshaphat was at peace, $06bd had given him rest on every side.” What an
amazing application of what God had said througlor8on at the building of the temple: “When your
enemies rise up against you or plague and famimespgather in this place, cry out to Me, and | wil
hear you and respond.”

We can see the relationship between the people@dfgathering weekly for corporate public worship
and the driving back of the enemies or advancingp@kingdom in these other six days. There are
multiple places where God calls His people vocatilgnfamilies, neighborhoods, or around the world

in the workplace. | think that is the applicatiove gather to hear from God how we are to live fonH

and watch Him work in our lives the other six dayshe week. Worship fuels kingdom advancement.
Kingdom advancement necessitates ongoing worshig.i$ a wonderful passage. It preaches well to

old folks and little kids. We did it here a couglemmers ago. We sang the song, “Give thanks to the
Lord, His love endures forever.” It is based onghee thing in one of the psalms. We had the @mldr
march around in the room as part of our going ougattle. | would read part of the passage, mdkava
comments, and we would sing another song. The bitles were there when they gathered in Jerusalem.

Under King Hezekiah you have restoration of tenwpbeship and restoration of the Passover. There are
a lot of ups and downs in the history of Israel dndah. One of the things that we see is thatwoayd
lose track of the book of the Law. The temple watddhe into disrepair. The priests and the Levites
would lead the people astray and the kings as Walte prophets would come, and then all of a sudde
God had had enough. He would bring revival ancoratibn. They would discover the book of the Law
and say, “We have not been worshiping God the wag&ys,” and they would tear their clothes. They
would gather Israel and repent, fast, and prayyWuld rebuild the temple, reinstitute the saces,

and get things back in the right order. Or they M®ay, “We were supposed to be celebrating the
Passover every year. Oops! What do we do now?hQoGhronicles 29, Hezekiah purifies the temple.
In 2 Chronicles 30:1 it says, “Hezekiah sent wardlt Israel and Judah and also wrote letters to
Ephraim and Manasseh, inviting them to come tdehgple of the LORD in Jerusalem and celebrate the
Passover to the LORD, the God of Israel. The kimgjlais officials and the whole assembly in
Jerusalem decided to celebrate the Passover setoend month. They had not been able to celelirate i
at the regular time because not enough priestetraskcrated themselves and the people had not
assembled in Jerusalem.” They had a problem.

This is an interesting exception to the regulagiviaciple, of when you celebrate the Passoves. il i

the first month, not the second month. They wese dbing what the Law said about having all the
different priests properly purified before celebrgtthe Passover. So they could not get it dorgria.
Should they wait a whole year? Or should theyyust one month and maybe do it in the second month
instead of the first month? | wonder if any of theimndered, “Remember what happened when they
carried the ark on the ox cart? | think we bettartwntil next year.” Someone else might have
responded, “But we have just invited all the namhdngdom. We are getting things ready; we are
doing the best we can. We have just discoveredwahave grieved it; we have repented of it. &€mnse
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like the celebrating of the Passover is consiskétit where God is taking us.”

Verse 4 says, “The plan seemed right both to thg &nd to the whole assembly. They decided to send
a proclamation throughout Israel, from Beershelaan, calling the people to come to Jerusalem and
celebrate the Passover to the LORD, the God o¢lisitshad not been celebrated in large numbers
according to what was written.” So they sent warthie north. They have this great celebration. ¥ers
15 says, “They slaughtered the Passover lamb ofotineeenth day of the second month. The priests
and the Levites were ashamed and consecrated thvess@d brought burnt offerings to the temple of
the LORD. Then they took up their regular positiasgrescribed in the Law of Moses, the man of God.
The priests sprinkled the blood handed to themhbyLevites. Since many in the crowd had not
consecrated themselves, the Levites had to kilPdeesover lambs for all those who were not
ceremonially clean and could not consecrate thenbk to the LORD.” The priests were ashamed
because they had not been performing their dugésly according to the Law. You have some
exceptions in practice to what was normal becatifeecextraordinary circumstances. The value of
celebrating the Passover seemed to outweigh somhesd matters that ordinarily should have been
more closely attended to in that regard.

This is a narrative example of how the regulatikiagiple is able to stretch for the sake of a geeat
biblical principle than the first month or secondmth. Ordinarily Passover is celebrated in the firs
month—that is the way God designed it. But it segtig@od to the king and the people that it be
celebrated in the second month. And the Lord sedmagprove of it by withholding direct judgment
against them as He had done at other times, like Wazah. There is not a word of instruction treatss
“When you cannot get ready in time it is all rightignore the commandment to do it the first mdnth.
There is not a prophet coming and saying thas. tiot that way in the Law of Moses. There are great
principles of the importance of reinstituting winais been neglected. It did not quite match allguérf
timing or amount of time to be ceremonially puregre as the heads of households normally slaughter
the Passover lamb. Some of the priests had toatddhthe families because they had not had enough
time to get ready for that, according to the otspects of the Law. They even had some Levites who
were not priests sacrificing sacrificial animalghis same time period. They did this because baely
gone through the necessary purification.

There are interesting exceptions in this time afgkHezekiah that, for the strict regulativist, seerbe
a problem. But for those who are broad regulasyigbu see this principle as valid but able to be
stretched to meet God’s priorities. For a simikason, | take exception to the Westminster Cordassi
in my ordination vows in the presbytery | am ineTWestminster Confession says there should be a
minister present, a teaching elder, for the rigimimistration of the Lord’s Supper. | think ordifgr
that should be the case. But | can envision a thumcsome outlying area of Montana, Wyoming,
Idaho, or somewhere where there is a congregatipaaple who are faithfully worshiping God. They
have ruling elders, duly qualified and ordainedpvane overseeing the ministry of the church. They
may not be able to get a teaching elder to coma fong period of time to preach and oversee the
administration of the Lord’s Supper. | am not careed that the Westminster Confession is on
absolutely commanded ground of Scripture, to sayist be a teaching elder who administers the
sacrament, that a ruling elder is insufficienhihk a ruling elder is sufficient. Ordinarily | thk it is
wise and prudent to have a teaching elder whour#isefr training and understanding of the sacraments
to oversee it. Ordinarily | am for that, but I thin would be appropriate, under the oversight ulfyd
qualified ruling elders without a teaching eldeegent, to celebrate the Lord’s Supper. This isleza
of the value of the sacrament as a means of goaGed’s people. It should not be neglected for long
periods of time. It should be practiced under thersight of the ruling elder. | think there arengiples
from this time of Hezekiah that are consistent witéht. That is my conscience from Scripture in
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relationship to my ordination vow in subscribingthe Confession. | also say | am unwilling to piaet
that because it is not the rule of the church.lllsubmit to the church’s insistence that it habéoa
teaching elder. | am not going to have a probleth wver violating that, because | am a teachingreld

That is an example of some biblical principles @irship that are of greater value than every precise
detail. You have to be careful, though, becauseesoithese precise details that were not followed a
important even when the hearts were celebrating @alwe saw with David in the last lesson. So
some of these hermeneutical questions and applitsatire challenges. This is an example of how you
adapt some of these things that are in a diffdrantework and time in redemptive history. We ara/no
in the time of the church, but we can still denverking principles for solving real life day-to-day
ministry worship. It is a very real issue for peoptho are in outlying places and do not have teachi
elders. There is a church in Indiana that has ke#mout a pastor for a while. They want to have kige
celebration of the Lord’s Supper. They do not hiabecause they do not always have a teaching elder
present as the guest preacher. But any time therégaching elder, | went two weeks ago, they want
celebrate the Lord’s Supper. They are doing théthey can, given their irregular situation in winic
they do not have a pastor. They are trying to Isélfaithful to what they think are their priorgir
worship.

We are not going to take a lot of time talking abibhe Psalter, but the Psalter is a very sigmtfica
portion of Scripture as it relates to worshipsithe hymnbook of Israel. It continues to be pathe
hymnbook of the church of the Lord Jesus Chrigt #n appropriate set of songs to be sung; they ar
inspired songs; how could we not sing them? Bumdjwhere we do in the story after Pentecost before
the second coming of Christ, it is not a sufficiegmnbook, because there is no explicit singinguabo
our Savior. There are implicit, anticipatory, messt psalms. But the content of what we sing as we
look at heavenly worship is the song of the Lamlo wilas slain. There are psalms that may allude to
that, but to say that we cannot sing the namesafsli new covenant worship seems to miss where we
are in the history of redemption, in God’s storytlie ages. The answer to exclusive psalmody, wikich
the argument that we should sing only in the Psalnuswhich Presbyterians historically have helped
promote, is not to never sing any psalms. Francie&ffer said, “The proper correction to an unbdlli
principle or practice is not the equal and oppasitkiblical principle and practice.” The answer to
emotionalism is not rationalism. The answer to eomatlism is biblical emotion. The answer to
rationalism is not emotionalism. It is biblicallyayinded, reasonable doctrine. The answer to exelusi
psalmody is not no psalmody; the answer to exatupsalmody would be what some are calling
inclusive psalmody. | believe in inclusive psalmpthe hymnbook should include psalms, but not only
psalms.

Calvin, as we will look more at later, felt in areswo Psalm 98 the need to restore music and gealm
corporate public worship in his day. He used thates the Ten Commandments, Simeon’s song, the
Apostle’s Creed, and the Lord’s Prayer. He waslarost exclusive psalmist. But new musical
expressions, he felt, were partly in fulfilmentR$alm 98, which says, “O sing a new song to the.Lo

| think it is even more than what Calvin felt an@gticed. | think “O sing a new song to the Lord'the
church in every generation, continuing to sing & 8eng to the Lord in their day that is consisteith
the song that has come before and Scripture thetdsanging. But new expressions of the same
unchanging Gospel song should come with every g¢inerto every ethnic group to which the Gospel
goes. There are opportunities for new expressiotisa lives of people who have been grafted inhey t
grace of God.

One of the key and foundational reasons that Isvaslsent into exile was their false worship. They
were worshiping idols. They were also failing ie $econd tablet of the Law, the last six of the Ten
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Commandments, in loving their neighbor well. Thegrevoppressing the poor and practicing social
injustice. For those two primary reasons, in treaphing of the prophets against the people of Gay,
were either destroyed in the northern kingdom leyAksyrians or carried away into captivity by the
Babylonians. The temple itself was destroyed. Thi&evere judgment, particularly as it relates to
worship. They believed as long as there was a Dakidg on the throne and an Aaronic priest offgrin
sacrifices and the temple standing in Jerusaldmnyea well. This is where we get the phrase, “Adeea
in Zion.” They were forgetting about the issueshaf heart and their walk with God along the way.
They figured that everything else was being talae of, so what is a little worshiping of some othe
idols along with it? What is wrong with offering iochildren in sacrifice? What is wrong with a Ettbit
of that? We are still worshiping God too. We aik sffering sacrifices; we still have a Davidicrig.
What is the big deal? It was a big deal, though.l®cause He loved them, God chastened them and
disciplined them. Ultimately His dwelling placetige heavenly Zion, so the earthly Zion could be
destroyed without God Himself being destroyed.adis&9 is the idea of people worshiping with their
lips, but their hearts are far away. What you selesalm 137, for example, is a song that is written
about not singing songs. That is interesting. The setting in which Jerusalem was destroyedy,s

By the rivers of Babylon we sat and wept
when we remembered Zion.
There on the poplars
we hung our harps,
for there our captors asked us for songs,
our tormentors demanded songs of joy;
they said, “Sing us one of the songs of Zion!”
How can we sing the songs of the LORD
while in a foreign land?
If | forget you, O Jerusalem,
may my right hand forget its skill.
May my tongue cling to the roof of my mouth
if I do not remember you,
if I do not consider Jerusalem,
my highest joy.

We see that picture of the lament and the sadiiégy. are saying, “We cannot sing songs of joy
because the temple is destroyed; Jerusalem isng.fiEven the tormentors in Babylon were saying,
“Sing one of your songs of Zion now.” Even theipt@s recognized that singing songs of joy before
their God in Zion was central to their practicenafrshiping and loving their God well. Now they were
saying they could not do it because of what haghbiaed.

There is a return from captivity. The temple isuitbwith a little bit of neglect along the way. &y had
the daily sacrifices going and started to buildtdraple. Then they got carried away with buildihgit
nice-paneled homes. The prophet Haggai encourbhgesto consider their ways and get busy about
building the temple. How can you expect God to $lgsu in your house if you are not willing to build
His house first? It is the Old Testament, “Seeétfine kingdom of God and His righteousness, aed th
your paneled houses will be added to you,” to panage Matthew 6 into Haggai and this time period.
They go back and they rebuild the temple. Ther®tsa lot of commentary in Ezra 2, but it names all
the different people who came back. In verse 8ays, “They also had 200 men and women singers.
Where did that come from? It is the restoratiothef worship of the temple. They are including the
singers that David had implemented in his day, s we have not only male but female singers. |
will note that without drawing conclusions, excémt it sounds like there were women singers in the
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temple after the Exile in the time of restoratidhe point | am making is that singing that was quut
hold because of Zion was now restored.

One other place | would like to look at before wmtto the New Testament is Zephaniah. In Zephaniah
3:14-17 we read,

Sing, O Daughter of Zion;
shout aloud, O Israel!
Be glad and rejoice with all your heatrt,
O Daughter of Jerusalem!
The LORD has taken away your punishment,
he has turned back your enemy.
The LORD, the King of Israel, is with you;
never again will you fear any harm.
On that day they will say to Jerusalem,
“Do not fear, O Zion;
do not let your hands hang limp.
The LORD your God is with you,
he is mighty to save.
He will take great delight in you,
he will quiet you with his love,
he will rejoice over you with singing.”

That is talking about the restoration from capyivaack to Jerusalem, but it is also talking abolatt a
more than that. Some of the promises here havaapfattillment, | believe in that time period. Btiey
await greater fulfillment in our time, and even beg our time. It is the multi-layered aspect ofrzio
that the Scripture seems to carry forward as weisake book of Hebrews earlier. It says, “Do reit |
your hands hang limp.” There is a gracious restppower of God with His people. You are not going
to hang your harp on the poplar or willow tree fae Do not let your hands hang limp in defeat.
Remember who God is; this captivity is short-live¢hatever you are going through, if you belong to
Him, will not end in defeat but victory. Then thesehe idea that God is with us. He is with us;igle
mighty to save. He takes delight in us, He quistsvith His love, He rejoices over us with singihgo
not know how many times | read through the Bibld eead right past that verse. It happened until
David Hampton and Scott Wesley Brown put this tasimand | got a recording of it. | heard it anddsai
“This is a beautiful song. It is an incredible idbat God is rejoicing over us with singing. Hemghty
to save.” Then | saw in the insert Zephaniah 8oked up Zephaniah 3 and said, “Oh, this is in the
Bible!” A beautiful song that lingers on certainrpkes or passages biblically can actually bringyta
certain key aspects of God’s Word that we miss whemead it silently to ourselves.

| heard a sermon by Scotty Smith on Zephaniah 3shtee pastor of Christ Community Church in
Franklin, Tennessee. He said that the picture @ftwshbehind the word for “rejoice over you with
singing” is actually moving rhythmically in circleghile singing. Some people might call that danting
The picture that | have is our now 27-year-old seimen he was a baby and | could hold him in my
arms. Sometimes he would cry even though therenwaisason for him to cry. | have this series of
simple children’s songs like “Jesus Loves Me” arldiSh My Dear Lie Still in Slumber” to the tune of
“Come Thou Fount of Every Blessing.” They are sienjgtle songs that | would sing through. On one
occasion in particular | sang about five hopinguoeild be asleep by then. | would bounce while | was
holding him and singing to him. | was trying to @sshim that I loved him and that all was finejd d

not know what the problem was. He was in a goodepia his father’s arms; | was rejoicing and
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delighting over him even though he was crying. lldamove around, sing, hold him, and say
everything was all right. That is exactly the pretof this verse. It is how God loves, quiets, gleis
over, rejoices over, and sings over His dear childvhom He loves and gave His Son for. That is the
place He calls us to as His children.

Throughout most of my life | have been limited hinking that worship is about what the people who
are gathered sing. Then | began to see from Hel2awat Jesus is singing with us. That puts a iffe
spin on what is going on when we sing. The Fatberadly hears the Son singing, and that is why He
accepts our singing. It is similar to praying. Téés a unique dynamic that is going on when weegath
in worship to sing and Christ sings with us. Thoygh are not literally hearing audible music, iassif
the Father responds to our singing by singing losek us. One of the things that Scotty Smith
encourages people in his congregation to do frame to time, not all at the same time, is to stogisig
and listen to the congregational song as thouglsJdessinging with them and God is joining in
response. There is that singing over us like thisge of the child that is a dynamic of God’s presen
with us.

It is appropriate to understand that while we camhways take each individual instance in the Old
Testament as normative, they are worthy of conataer of the overall picture of our worship thigesi

of the resurrection of Christ. There is a tenslwat tve are left with, though. We start at creadiod end

in the new creation. There is the first coming, $beond coming, and all of eternity of the new
Jerusalem. You have the garden, the sacrificidesysinder Moses, and the temple under David and
Solomon. You are progressing. We live after Persie@mmewhere between it and the new Jerusalem.
We do not know whether we are almost there or wdrdtiere is still a long, long time before we get
almost there. Many things inform our gathering im ohurches. There are certain aspects of intimacy
with God, fellowship with Him, and all of life asosship that we picked up from the beginning thait st
carry forward. There are certain aspects of theterms God’s dwelling place and the sacrifice obll
necessary to come near to God that carry forwatdoks different because we do not need the bédod
bulls and goats. But we know we need the bloodhofs€to dwell in here. It still informs our
understanding of this event of the cross. We seeession of worship and calling out to God that we
looked at with Hezekiah. We have the psalms. Theyat our whole hymnbook, but we continue to
sing them as part of the inspired hymns of théfdihere are matters of worship that carry forwaid,

in the coming through the cross of Christ theyteaasformed. They take on new significance. They ar
fulfilled and adjusted. We had circumcision anddéaer; now we have baptism and the Lord’s Supper.
We had bloody rights and now bloodless rights beead the once-and-for-all sacrifice of Christ.

All across this time you have something that isgeaqing in the heavens where the ultimate realéres
Even in the glorious day of the Old Testament, 8alo is directing the people of God to not look just
to this beautiful temple that he is overseeingkthiéding of, but to see God in His glory that isywa
beyond that. How can we do anything less in ouallgatherings here? We are told we have come to
heaven when we come to worship, because Chris timt heavenly worship and earthly worship. We
stand where we are, and the focus is on certamgstthat are there in the New Testament compared to
the Old Testament. We are informed from the Olddresnt and from Christ when we live in this
particular moment. We cannot ignore what has coefierb, but we need to let it be filtered through
what has happened since that time to where we vewThe primary filter is the first coming of Cht;j
and all that relates to it. When I think of thahink of the incarnation, His perfect life, the cifixion,

the resurrection, His ascension, and Pentecost paraof the person and work of Christ. It impact
who we are now. It is the major filter through wihithese other antecedent aspects of worship must
come and be adjusted by or fulfilled in or restdogdThere is a lot of restorative garden alongwhs,
being in the presence of God. That is what we arthe way toward. There is the picture of the mgn u
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on the mountain, the 70 elders and Moses, seeinigaB0 eating and drinking with Him. That is more

like what happens in the garden and in the endreTisen little taste, a pointer, of what theseghithat

He is doing here will ultimately result in. He isigg to restore what was started in the gardenjtand
will be fulfilled in the end.
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