Christian Worship Lesson 4, page 1

Biblical Overview, I1: M oses

Let us open in prayer.

Father, as we continue to make our way throughSitrgpture we pray that You would help us to grasp
accurately and appropriately what You have revedleste to Your people in the time of Moses
specifically. Help us to know how You want us torapriately understand and implement the principles
of worship that You gave to Your people then aatichntinue now. Lord, | thank for these students
here and those elsewhere who are listening to adirgy these lessons. | pray that You would stresrgth
our hearts and minds so that we would know and Yome better as we go through this course. We ask
these things in Jesus’ name. Amen.

We will look at Exodus now, in the time of Moseauit@ a bit of time has passed—it has been about 400
years since Joseph went down to Egypt. God callseslto be the one who would lead His people out

of slavery and bondage in Egypt to the PromisediL#¥e will be looking at Exodus with “worship

eyes,” which was for me a new way of looking at &x®. Let us read Exodus 3:4-12:

When the LORD saw that he had gone over to lookl &dled to him from within the bush,
“‘Moses! Moses!”

And Moses said, “Here | am.”

“Do not come any closer,” God said. “Take off ysandals, for the place where you are
standing is holy ground.” Then he said, “I am thed®f your father, the God of Abraham, the
God of Isaac and the God of Jacob.” At this, Mdseddhis face, because he was afraid to look at
God.

The LORD said, “I have indeed seen the misery ofpegple in Egypt. | have heard them crying
out because of their slave drivers, and | am caorezkabout their suffering. So | have come
down to rescue them from the hand of the Egyptéantsto bring them up out of that land into a
good and spacious land, a land flowing with milkl &money—the home of the Canaanites,
Hittites, Amorites, Perizzites, Hivites and JebesitAnd now the cry of the Israelites has
reached me, and | have seen the way the Egyptrargparessing them. So now, go. | am
sending you to Pharaoh to bring my people the liseaeout of Egypt.”

But Moses said to God, “Who am |, that | should@®haraoh and bring the Israelites out of
Egypt?”

And God said, “I will be with you. And this will bine sign to you that it is | who have sent you:
When you have brought the people out of Egypt, wiluworship God on this mountain.”

It is an interesting sign that God promises to Mosben he has accomplished the task he has been
called to. But as we will see, that is exactly whappens. God does not just deliver the people from
slavery to a land flowing with milk and honey. Téés also a sense in which they are being brouabt i
the very presence of God Himself, which is refldatethis sign of worshiping on the mountain near
where Moses encounters God here for the first tirhes whole unfolding drama shows Moses going to
Pharaoh and Pharaoh very reluctantly and gradbablpming convinced after more and more plagues
come to actually let the people go. One of thegoing things is the dominance in Moses’
conversations with Pharaoh of this idea of the feetgaving for the purpose of worshiping God. The
English Standard Version (ESV) of the Bible useswlord “serve” instead of “worship,” but both
English words are translations of the same Hebrevadwt can be translated as either “to servetor “
worship” because service was understood as a parship. The rendering of “worship” is a little
more dramatic and overt in the New Internationaisia (NIV) of the Bible. Look at Exodus 7:16—
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this is in the context of the plague of blood: “hteay to him, “‘The LORD, the God of the Hebrews ha
sent me to say to you: “Let my people go, so thay imay worship me in the desert. But until now you
have not listened.”” God sends more plagues, anckmonversations are held between Moses and
Pharaoh, and so the story develops. Seven daysftesdoses strikes the Nile, turning it into bdbo
Then Exodus 8:1 says, “Then the LORD said to Mos&sto Pharaoh and say to him, “This is what
the LORD says: “Let my people go, so that they mvayship me.”” Moses is asking for deliverance for
the sake of worshiping God. Then, after more plag8&0 says, “Then the LORD said to Moses, ‘Get
up early in the morning and confront Pharaoh agdes to the water and say to him, “This is what the
LORD says: Let my people go, so that they may wprste.”” After even more plagues 9:1 says,
“Then the LORD said to Moses, ‘Go to Pharaoh arydadim, “This is what the LORD, the God of the
Hebrews, says: ‘Let my people go, so that they wanship me.”” Then he tells Pharaoh, “If you
refuse, this is what will happen...” And then ippans. Then 9:13-14 says: “Then the LORD said to
Moses, ‘Get up early in the morning, confront Pbarand say to him, “This is what the LORD, the
God of the Hebrews, says: Let my people go, sothiggt may worship me, or this time | will send the
full force of my plagues against you and againsiryafficials and your people, so you may know that
there is no one like me in all the earth.””

We see this theme again in 10:3, but it is expardde8-11:

Then Moses and Aaron were brought back to Phat&ah).worship the LORD your God,” he
said. “But just who will be going?”

Moses answered, “We will go with our young and @¥ith our sons and daughters, and with our
flocks and herds, because we are to celebratdigdie® the LORD.”

Pharaoh said, “The LORD be with you—if | let you, gdong with your women and children!
Clearly you are bent on evil. No! Have only the ngen and worship the LORD, since that is
what you have been asking for.” Then Moses and arere driven out of Pharaoh’s presence.

We have seen Moses speaking for the Lord, commgntliet my people go so that they may worship
me [the Lord].” We have seen this over and oveiragaveral times. Now as Moses explains what it
will look like when they go to worship God, he deles it as a festival to the Lord. This is an
interesting dimension to going and worshiping Géldaraoh at first says, “Go, worship the LORD your
God.” Even Pharaoh understands that this is whsiabout, worshiping God. He wants them to go
worship God so that there will be no more plagies.then Pharaoh wants to know who will be going.
He is okay with the men leaving because they woalde back for their women and children and
livestock. But Moses says, “No, all of us will gndelebrate a festival to the LORD.” Then 10:24ssay
(after the plague of darkness): “Then Pharaoh sumeshdloses and said, ‘Go, worship the LORD.
Even your women and children may go with you; dabve your flocks and herds behind.” But Moses
said, "You must allow us to have sacrifices anchbofferings to present to the LORD our God. Our
livestock too must go with us; not a hoof is taéfe behind. We have to use some of them in
worshiping the LORD our God, and until we get theeewill not know what we are to use to worship
the LORD.”

Do you see how this theme is being expanded? Weaveable to see more of what it will look like
when they finally are able to go out of Egypt amafship God at this mountain in the desert. They wil
celebrate a festival. Everyone is to be therejusitthe men. The livestock need to go because thiir
be sacrificing of animals. And they will listenttee instruction of the Lord when they get ther¢oas
exactly how He wants them to worship Him. Thisnsgraplied regulative principle of worship verse
right here. We do not know how to worship Him uii@ tells us, and we will only do what He tells us
when we worship Him.
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Ultimately Pharaoh lets the people go after th&isty down of the firstborn sons. During this final
plague God institutes the Passover. Look at Exa@uk3 for example: “This is a day you are to
commemorate; for the generations to come you skldbrate it as a festival to the LORD—a lasting
ordinance.” The historical event of the Passovén ise commemorated for future generations asgbart
celebrating what God in His grace does to deliient. This is by God’s design. God institutes the
Passover and the Feast of Unleavened Bread irotitext of this—in many ways—highest redemptive,
saving act of God in the Old Testament. They wenatter and complete bondage to Pharaoh, and God
intervened and delivered them, against all oddg$iisymighty hand. And He instituted this worship-
remembrance called Passover. We can look forwanthere we live in the story (after Pentecost and
before the Second Coming) and look back 2000 yeafse greater exodus that came wiitb Passover
Lamb, being Christ Himself. And on the eve of ttidivering act of redemption, Christ institutesaas
lasting remembrance the Lord’s Supper. There isam@nt forward from where we have been in the
patriarchal period to more specific things. Goditntes worship celebrations for remembering His
redeeming grace and how He spared them by His gunabe offering of the sacrificial lamb—which is
the sacrificial connection to the Lord’s SupperdArow in our time we see the fulfillment of thatdan
the propelling forward of this ultimately most sifigant redemptive act—the death of Christ for His
people.

Finally the people of Israel go up out of Egyptt Bhharaoh pursues them. This makes sense in a way
because he is losing most of his work force, deadt a big part of it. The plagues should havg ver
convincingly shown Pharaoh that God was in chagge,mot him. But nonetheless he persists after
them. The call for the children of Israel to kergsting God and putting their faith in Him and irobés,
His servant, continues on, even to the point ofpiduging of the Red Sea and walking through thdswal
of water that must have been there. They had toraentrusting that this was God’s provision in the
face of their doubts—would the army come acrosskihthem anyway? Would they be drowned in the
waters of the Red Sea coming back over them? Arehwliey reach the other side, they do not even
wait to reach the mountain before they worship Gdety begin to worship God immediately on the
other side of the Red Sea. There were thousandstipasands of people who came through on dry
ground and who began to sing to the Lord on theratlde of the Red Sea. Before we come to the songs
they sing in Exodus 15, let us look at 14:29-31iclieads into chapter 15: “But the Israelites went
through the sea on dry ground, with a wall of watetheir right and on their left. That day the LDR
saved Israel from the hands of the Egyptians, arael saw the Egyptians lying dead on the shord. An
when the Israelites saw the great power the LORPldyed against the Egyptians, the people feaeed th
LORD and put their trust in him and in Moses hisraat.”

God had put on display His mighty power, focuse ne redeeming grace to Israel and destruction to
the Egyptians. The response of the people wasttthpir trust in God and in Moses His servant. And
then they begin to sing a song. The chapter headingur English Bibles sometimes interrupt thevflo
of the story, and | think that is the case hergs ilnportant to start at chapter 14 to see thé-ieanto
chapter 15. In 15:1-21 we have the songs of MosdaMiriam, which go like this:

Then Moses and the Israelites sang this song th@RD:
“I will sing to the LORD,
for he is highly exalted.
The horse and its rider
he has hurled into the sea.
The LORD is my strength and my song;
he has become my salvation.
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He is my God, and | will praise him,
my father's God, and | will exalt him.
The LORD is a warrior;
the LORD is his name.
Pharaoh’s chariots and his army
he has hurled into the sea.
The best of Pharaoh’s officers
are drowned in the Red Sea.
The deep waters have covered them;
they sank to the depths like a stone.”
“Your right hand, O LORD,
was majestic in power.
Your right hand, O LORD,
shattered the enemy.
In the greatness of your majesty
you threw down those who opposed you.
You unleashed your burning anger;
it consumed them like stubble.
By the blast of your nostrils
the waters piled up.
The surging waters stood firm like a wall;
the deep waters congealed in the hearteo$dia.
“The enemy boasted,
‘I will pursue, 1 will overtake them.
| will divide the spoils;
I will gorge myself on them.
| will draw my sword
and my hand will destroy them.’
But you blew with your breath,
and the sea covered them.
They sank like lead
in the mighty waters.”
“Who among the gods is like you, O LORD?
Who is like you—
majestic in holiness,
awesome in glory,
working wonders?
You stretched out your right hand
and the earth swallowed them.”
“In your unfailing love you will lead
the people you have redeemed.
In your strength you will guide them
to your holy dwelling.
The nations will hear and tremble;
anguish will grip the people of Philistia.
The chiefs of Edom will be terrified,
the leaders of Moab will be seized with tbéimg,
the people of Canaan will melt away;
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terror and dread will fall upon them.
By the power of your arm
they will be as still as a stone—
until your people pass by, O LORD,
until the people you bought pass by.
You will bring them in and plant them
on the mountain of your inheritance—
the place, O LORD, you made for your dwejjin
the sanctuary, O Lord, your hands estabdishe
The LORD will reign
for ever and ever.”

When Pharaoh's horses, chariots and horsemen mterihe sea, the LORD brought the waters
of the sea back over them, but the Israelites willkeough the sea on dry ground. Then Miriam
the prophetess, Aaron’s sister, took a tambounrteer hand, and all the women followed her,
with tambourines and dancing. Miriam sang to them:

“Sing to the LORD,

for he is highly exalted.

The horse and its rider

he has hurled into the sea.”

Now, most Presbyterians are fine with all of thigiluyou come to verse 20. Then there are some
problems for people in our tradition. There is awam leading worship in some way. She is using a
tambourine and she is dancing. What do we do W#lkPt] am not sure what we do with that. | am not
sure what all the implications of this event anedar worship as we live in our point in the story,
between Pentecost and the Second Coming. But keairdy not afraid that by affirming what God is
doing here in response to the people that we wileshow mess up and violate the regulative principle
of worship in our day. Let us let the biblical asab say what God wants it to say and then figutte ou
what it means.

| have been a part of some rather interesting douns in which we read and go through this passage
and the first thing someone says is, “The firstghive need to establish is that this is not a catpo
public worship service called by the elders of¢harch. There were elders of Israel, but it dodssayg
they sanctioned all this. This is not formal wopshit is an informal celebration of God’s redeeming
grace.” Okay, that is all true. But to say this was corporate, public worship is sort of missihg t

point of the text. All of Israel was together hayiust received the most magnificent redeemingzat
has put on display so far in redemptive historyd Alme songs being sung are not short, repetitive
choruses with no real content. Look at what | jestd. It describes the Lord majestic in His holinasd
unfailing in His love toward His people. The corttekthe beginning of this passage says they mit th
trust in God before they sing. Now, my first respemo this text is not that we should all have
tambourines and dancing in our worship or else mgenat really worshiping. But regardless of what yo
think about tambourines and dancing, we shouldveevdhelmed with their response, which shows their
grasp of this holy and all-powerful God who in Hisfailing and undeserved love to His people
stretched out His hand to destroy their enemiessamd them to bring them into a closer relationship
with Him. This response of the people—especialtgsithey understood far less in their time than |
have had revealed to me in my time with the reSafpture—puts my response to the unfailing love
and sovereign grace of God to shame. Part of wivant to do in response to this passage is to say,
“Lord, give me a heart to respond to the crucifixand resurrection of Christ and the indwellind-Hos
Spirit in my life today that begins to have thissshamed display of celebration and rejoicing and
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singing in a way that is fitting to me in my cont&Even if we stop the discussion there | think wi#
already have a lot to work through. Far too oftaml not overwhelmed by the God of Israel, my Lord
and Savior Jesus Christ, like these people wetlgeinvay they responded to His display of grace tdwa
them. Now, they had hardened hearts; problems fiasethat later, and so we should not put thenaon
pedestal that they do not deserve.

Every time we celebrate the Lord’s Supper (whichaaide note, | do think this should be every Iord
Day although there are reasons why that does nbparihaps cannot happen in some contexts) there
should be this remembrance of the far greater extitht has taken place through the person and work
of Christ. | think that the point of this passag@ot to establish once and for all that tambowsrared
dancing must be a part of every worship service.tBg passage certainly does not seem to disgqualif
forever the use of dancing and tambourines, eitteer we will talk more about instruments and
dancing in worship. But let me just mention onaghihat may hint at where we will go with that late
Although the tambourines and the dancing are agdhe celebration, they are not what this passage
about. They are more incidental. This was the maimehich the Israelites expressed their joy and
thanksgiving and their confidence in who God is wmét He had done for them.

People have used this passage both to call fardeef tambourines and dancing in worship andyo sa
that tambourines and dancing should not be useaiship. Those who are for tambourines and
dancing say that since they are used here in pwlliship then we can also use them, unless that is
expressly forbidden in the New Testament. Those arkagainst tambourines and dancing say it is
obvious that the Lord does not want these usednship and so there must be some other explanation
for this passage. | think both these argumentseyord what we can find in the text. The one side
wants to say that this context is completely fraim @wn interpretation and cannot be applied at all,
while the other side wants to say that this contextpletely lines up with ours and we can directly
apply everything in the passage. | think therefaltacies on both side.

| do not think we can prove from this passage wéretin not God wants tambourines and dancing in
worship. | think what He does want are heartsdtilbve and rejoicing in response to His work chag

in the Lord Jesus Christ in a way that is fittimglaappropriate for what we do today within the eomt

of reverence and awe and joy and celebration ghi#iting for rejoicing in His presence. This will
probably look a little different from culture toltwre and from generation to generation. | think th
dancing was probably a line dance, with the wonedlowing Miriam. They were singing what was
basically a refrain, the beginning of a song, aBodus 15:1. How do you come up with such rich
content so quickly? We do not know how soon afterdrossing of the Red Sea this took place, bsit it
the next thing in the story. Perhaps it was aabptrophetic song that came from Moses and thas he
singing and Miriam and the women pick up on theaiefas they dance with their tambourines. | would
say that it was fitting to who they were and whakwexpressive of joy and celebration in their diay.
some ways | do not think the tambourines and damnsignify much more—this was who they were and
how they expressed rejoicing in the presence oLtnd. This was not intended to be a sign of the
Israelites following the evil ways of the cultur®und them. In the context it seems like justtanad
spontaneous expression of delighting in God, tngstn Him, rejoicing in what He had done, and
recounting His greatness. That is the theme o$timg. It is all about God. That is what they angisig

as they dance and play the tambourines. They viggang, “Sing to the LORD, for he is highly
exalted.” They were not singing, “Now, men, lookuatdancing over here,” or “This is a cool
tambourine | am playing?” That does not seem tgdieg on here.

| think to miss the drama of the larger dynamicd tire happening is to miss the message of this
passage: who God is, who they are, what God has fdonhem, and what a right response to all this i
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| think it is unfortunate when we get caught ugame of these other issues and miss the sheehdelig
in God and rejoicing before Him in awe that is shawthis passage. This is not light worship—tkis i
deep content that they are singing, and at the siameethey are rejoicing with all their hearts tiaad

has seen fit to deliver them by His grace. | thimére are some key principles there that shoutatimf
new covenant worship in our day that we can lesomfthis. Granted, there is a tangible, physical
miracle right before them. But what is the recaogtnd remembering what happened when Christ died
on the cross and rose again on the third day asehded to the Father and sent the Holy Spirit? We
were not there at Pentecost, but still Peter tedli 2 Peter 1:19: “For he received honor andygiam
God the Father when the voice came to him fromMbgestic Glory, saying, ‘This is my Son, whom |
love; with him | am well pleased.” We ourselves fethis voice that came from heaven when we were
with him on the sacred mountain [referring to theuvit of Transfiguration]. And we have the word of
the prophets made more certain, and you will dd tegbay attention to it, as to a light shiningamark
place, until the day dawns and the morning stasris your hearts.”

Then he goes on to talk about having the word oplpecy in Scripture. He is basically saying, “I had
the privilege of being on the Mount of Transfiguwatand seeing the veil drawn back and Christ'syglo
revealed. But you have the word of prophecy ma@s evore sure.” This is because we have the Spirit-
inspired Scripture that tells us about the Mount@nsfiguration and many other things. This is our
history. What Christ did on our behalf in the cfixon, the sending of the Spirit at Pentecost—éhes
things are reality for us who belong to Christ. @aion with Him is such that it can be said thatdied
with Him and rose with Him, and the Holy Spirit digewithin us. These are realities that are asagert
and powerful as part of our history as those wheehmeen adopted into God’s family and brought into
His presence through Christ as though we were tigdrte when these things were happening. That is
why Jesus instituted the Lord’s Supper for us. déslinking Himself to us now as He comes to be
present with us in the Lord’s Supper. He is sediingur hearts and minds the benefits that flownfro

His atoning death and resurrection. He is stirtindo rejoice and to go forward into greater Christ
likeness and advancement of His kingdom. He isitgpfor that kind of a response. | know for myself
that | get wrapped up in routines and do not alwalythe truth of the Gospel strike my heart inayw

that brings a fresh response to these things dvad/s Day. It almost seems that every time we come
together in corporate, public worship it shouldalse¢hough God has just parted the Red Sea andhiroug
us across on dry ground, destroying His enemies—wamdre ready to celebrate that redeeming work. It
should be as though that, and even more, hasgpgtemed in front of our eyes. Do you need a reson
have your heart stirred to worship? Remember Chndtthe Gospel.

One response to this passage is in Revelation 46:2b

They [the heavenly saints] held harps given thersbg and sang the song of Moses the servant
of God and the song of the Lamb:
“Great and marvelous are your deeds,
Lord God Almighty.
Just and true are your ways,
King of the ages.
Who will not fear you, O Lord,
and bring glory to your name?
For you alone are holy.
All nations will come
and worship before you,
for your righteous acts have been revealed.”
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Apparently in heavenly worship it is appropriatestdl sing the song of Moses. You can see traées o
Moses’ song in this song that the saints sing.dwdy themes that reach back to the Lamb who was
slain on the cross, but also even those from thg sbMoses in the Old Testament are incorporated
into the future worship of God’s people. These thsinave been brought forward to their appropriate
fulfillment at that point in redemptive history, wh in this case is in the future, but the substawic
these themes is not lost in that process.

As we will see in a moment, we have to be cardiouh making too many one-to-one connections
without coming forward through what has happendad/éen, for example, the institution of the
sacrificial system and the death of Christ. Theeethings that are brought forward. But in the waey
bring them forward and make use of them in our timeeneed to keep in mind what has happened in the
meantime. Thus our celebration of the Lord’s Supgerugh it has the backdrop of the Passover (and |
think also the peace offerings, as we will disdassr), the Lord’s Supper is not a Passover mesal. A
much as | appreciate from the instructional sideentents like Jews for Jesus and their understaading
of the Seder meal—the bitter herbs, etc—these shiage their fulfilment in Christ. When we gather
for the Lord’s Supper, we are only celebrating Bassto the degree that it is now incorporated th®
Lord’s Supper. Passover is not gone, but it is §nbdorward to where we are in redemptive history,
and it is incorporated into and is rather subsubnethe realities it was pointing forward to, namely
Christ’'s death and resurrection. Thus we still usténd the bitterness through the bitter herbswieae
there, even though we do not eat them as pareotetebration of the Lord’s Supper. Those bittebke
are still part of that which informs what Christdht® go through on our behalf because of sin. These
deep hermeneutical questions. People will coméfterent conclusions on these things, and | thirk w
need to give each person room to explore and fitjungs out. But | think we often rob ourselves of
some of the richness of the sacrificial death afi€tiby ignoring the aspects of the peace offerings
burnt offerings, sin offerings, and the Passovealritiet are incorporated in His death. The New
Testament itself uses about five different worddescribe what God in Christ did on the cross. The
New Testament uses marketplace language, sadrlaoiguage, and other types of language to describe
this. It uses many different images and typesmjl@ge to try to demonstrate the different nuantes
something that is beyond our full comprehensiony\Wdb ourselves of Old Testament anticipatory
images and sacrifices that would help us to bettderstand Christ’s sacrifice? For example, exptpri
the depths of Isaiah’s suffering servant passaghss lus understand the depth of what happenein th
crucifixion. We do not want to shut the door, b want to keep the door open only to the degree tha
the Scripture continues to keep it open in thigher revelation that we are given in the New Testatm

| will speak only briefly on the Ten Commandmemtselation to worship. | do not want to overstate
this, but the first four commandments have muctiaavith our relationship with God, and the last six
have more to do with our relationships with eadteotThus there may be a sense in which you could
say that the first four commandments have moretwith corporate, public worship. For example,
these commandments deal with not coming into the’sgpresence with graven images, not worshiping
other gods, not taking the Lord’s name in vain, ke€ping the Sabbath day holy. And the last sixhav
much to do with all of life as worship. For exampleese commandments deal with family, business
(not stealing), how we relate to neighbors, andofifering up of our whole lives before Him.

Exodus 24, | think, is a key passage for understgnitie dynamics between God and His people in the
specific instructions that are given concerning lb&/people are to approach Him. This ceremony that
confirms the covenant with Moses in chapter 24rhary interesting dimensions to it. Exodus 24:1-2
says, “Then he said to Moses, ‘Come up to the LORID,and Aaron, Nadab and Abihu, and seventy of
the elders of Israel. You are to worship at a dista but Moses alone is to approach the LORD; the
others must not come near. And the people mayaermaeaip with him.” This addresses the issue of
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approaching God, how close they can come to Himlst sets up Moses as the mediator. The people
must put their trust not only in God but also indée as His appointed mediator. The 70 elders are
allowed to go partway up the mountain but nottal way, and the people are not even to go up the
mountain. Then 24:3-8 says:

When Moses went and told the people all the LORI@sds and laws, they responded with one
voice, “Everything the LORD has said we will do.’osks then wrote down everything the
LORD had said.

He got up early the next morning and builkéar at the foot of the mountain and set up
twelve stone pillars representing the twelve tribkksrael. Then he sent young Israelite men,
and they offered burnt offerings and sacrificedngbulls as fellowship offerings to the LORD.
Moses took half of the blood and put it in bowlsgddhe other half he sprinkled on the altar.
Then he took the Book of the Covenant and reaulthié people. They responded, “We will do
everything the LORD has said; we will obey.”

Moses then took the blood, sprinkled it on the peapd said, “This is the blood of the covenant
that the LORD has made with you in accordance alitthese words.”

Here the sacrifices are offered and blood is spgthkn the altar and on the people. The people say,
“We want to be all God wants us to be.” But in saerifices there is still a recognition of a needthis
blood covering as well. Thus the people’s respams®t a denial of remaining sin. Rather their
response demonstrates a desire to be shaped bp®edvhat He wants them to be as He has given
them this instruction.

Then 24:9-11 says, “Moses and Aaron, Nadab anduAlsihd the seventy elders of Israel went up and
saw the God of Israel. Under his feet was sometliiega pavement made of sapphire, clear as the sky
itself. But God did not raise his hand againstéheaders of the Israelites; they saw God, and abey
and drank.” We would expect that God would raiseltand against them, but instead they ate and
drank. What is going on here? Almost every comntentiehave read on this passage sort of skips over
this section. | suppose their attitude is thatesith@y cannot explain it they will not make any coemt

on it. Of course, there are some commentators whmchment on this—I am not claiming to have the
deepest insights here. But there is something gamig this passage. Remember the crucial point in
time during which this is happening. God has de#ideHis people, and now they are at that mountiin o
which God had spoken to Moses back in Exodus 3:TPfus will be the sign to you that it is | who

have sent you: When you have brought the peoplefdugypt, you will worship God on this

mountain.” He has brought the people to this maardgad given them instruction, and now they
worship Him. They worship Him with blood sacrificEhey worship Him by understanding the call
toward holiness as a fruit of grace. Remember hewnittoduced the Ten Commandments in Exodus
20:2 by saying, “l am the LORD your God, who brougbu out of Egypt, out of the land of slavery.”
He did not say, “Do all these Ten Commandmentsthed | will be your God.” He says, “l am the
LORD your God.” Grace precedes the giving of thve ila this case.

In Exodus 24:9-11 it is as if God says, “I am makyou my people and a select few from among you—
Moses, Nadab, Abihu, and the 70 elders—will expegesomething at this point in the story that is
rare, unusual, and in a sense should not be.’al$ i$ God is allowing these representatives oftbeple

to experience what we are still looking forward\ide get a greater foretaste of this as we eat anl d
around the Lord’s Table as the people of God whionger need the blood of bulls and goats. We are
closer to it. But they see God and live. A few dieaplater Moses wants to see God but is aframilhe

die and thus he only gets to see God’s back. Bt they see Him and live. In the account it almost
sounds like what is being communicated is “We arprssed anyone lived through this.” And not only
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did they see Him, but they also ate and drank With. This is incredible. This is quite a picturetbé
privileges that are granted by the holy, holy, h8lyd to His people whom He has redeemed by His
grace. You can almost hear what we talked abositiorning from Hebrews 2: God is not ashamed to
call these men His sons. He says, “Come, eat ankl. fou do not deserve it. You are right to think
you could be struck dead.” We are to come boldiy (Bod’s presence, holding onto Christ, but we
should be aware that if we were not holding ontoisEhve could be struck down in the presence of His
holiness. To me Exodus 24:9-11 is a high poirttirk this is somehow connected to not only the
deliverance from the Red Sea, but also to ExodL@-3this is the sign that it is the Lord who has
brought them up out of Egypt. This must have begreat festival of celebration to the Lord that at
least these few were able to experience. The ictrdeplayed here between God and these
representatives of the people seems akin to threany of God’s relationship with Adam and Eve ie th
garden before the Fall. This is an intimacy thasthmen are permitted to experience. It is alnmodt a
this event is an exception at this point in theystBut it is reality, and it is where we are heddieis

like a foretaste or first fruits of what comes ulér measure in the New Testament and what witheo
fully in the complete renewal and restoration @& tiew heavens and the new earth. That is the most |
can make of that passage at this point.

In Exodus 25-31 there is the establishment of tiesthood of Aaron and his descendants within the
tribe of Levi. There are also the instructionstfog different types of sacrifices, which we willkabout
when we come to the fuller instructions listed eviticus 1-7. In Exodus 25-31 there are also the
instructions concerning the tabernacles, festi(Réssover, Pentecost, Feast of Weeks, etc.). Liook a
Leviticus 23. | think this is a fascinating destiop of the festivals. God incorporates right itie
sacrificial system and worship of Him things likeetSabbath day, the Sabbath year, the Jubilee year,
Passover, the Feast of First Fruits, and the fedd&feeks. Leviticus 23:37-41 says:

“These are the LORD’s appointed feasts, which yeu@ proclaim as sacred assemblies for
bringing offerings made to the LORD by fire—the muofferings and grain offerings, sacrifices
and drink offerings required for each day. Thederofgs are in addition to those for the
LORD’s Sabbaths and in addition to your gifts arfthtever you have vowed and all the freewill
offerings you give to the LORD. So beginning wille tfifteenth day of the seventh month, after
you have gathered the crops of the land, celelinatéestival to the LORD for seven days; the
first day is a day of rest, and the eighth day &saday of rest. On the first day you are to take
choice fruit from the trees, and palm fronds, ldafgnches and poplars, and rejoice before the
LORD your God for seven days. Celebrate this astaval to the LORD for seven days each
year. This is to be a lasting ordinance for theegations to come; celebrate it in the seventh
month. Live in booths for seven days: All nativedibésraelites are to live in booths so your
descendants will know that | had the Israelites livbooths when | brought them out of Egypt. |
am the LORD your God.”

So Moses announced to the Israelites the appoietests of the LORD.

When God throws a festival, everything else isdme to a stop. This is about God meeting with His
people for a festival of celebration. Look at howny times the word “celebrate” is used in this
passage. The people are to gather three times lanniteey do not simply come, offer a sacrificedan
leave. This might be like people who come to magmirorship in our churches and then leave to live
their life during the week any way they want. Theaklites are to come celebrate these festivals for
week, as with the Feast of Booths. These festaa@sabout God’s sustaining, lingering presence with
His people, to celebrate who He is and what Hedlea® in their lives. And this is happening righthe
middle of the Old Testament. | do not understandmnbeople think the Old Testament is stern, somber,
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and about God'’s holiness without any joy or rejogcand the New Testament is all about rejoicing,
grace, and love. That does not make sense. Galfoalleverent joy throughout the Scriptures. This

how it should have been for Adam and Eve in thermgg—reverent joy in the presence of the God
who made them and all things, and joyful delighb@&ing naked and not ashamed before each other and
Him.

Let me talk a little bit about the regulative piiple of worship that is often drawn out from these
passages in Leviticus and Deuteronomy. Deuteron@ifi¥? says: “Hear now, O Israel, the decrees and
laws | am about to teach you. Follow them so tloat may live and may go in and take possession of
the land that the LORD, the God of your fathergjivéng you. Do not add to what | command you and
do not subtract from it, but keep the commandfeflitORD your God that | give you.”

| would argue that this is a call to obediencehef flaw in totality. | do not think this is only egéd to
worship. The Lord does not want us to go to thbtray to the left in what He says about marriage, o

the way we do business with just measurementshanlike. Deuteronomy 12:31-32 is a passage people
often cite to “prove” the regulative principle obvghip: “You must not worship the LORD your God in
their way, because in worshiping their gods, thelll kinds of detestable things the LORD hatesylh
even burn their sons and daughters in the firaasfiges to their gods. See that you do all | canth

you; do not add to it or take away from it.” Thizgsage is about the regulating of life and wordb.

not add to what God says, and do not take away wbat God says. We find this at the end of
Revelation as well. There is a specific exampleaniticus 10:1-3 that is also often cited:

Aaron’s sons Nadab and Abihu took their censersfifin them and added incense; and they
offered unauthorized fire before the LORD, contri@ryris command. So fire came out from the
presence of the LORD and consumed them, and tleelyldifore the LORD. Moses then said to
Aaron, “This is what the LORD spoke of when he said

“Among those who approach me

I will show myself holy;

in the sight of all the people

| will be honored.™

Aaron remained silent.

Here it seems that Nadab and Abihu creatively, ftoer own imagination, added some combination to
the authorized incense that was to be burned setbhensers. They added something God had not told
them to do, so in a sense they were adding to ®bdthad said. But from the way it is described here
the emphasis is that they did it in a way conttar¢éod’s command. They were actually directly
violating what God had said by what they were doAlgo, it is very clear from what God commands in
Exodus 30:9 that what they were doing was wrongn fidt offer on this altar any other incense or any
burnt offering or grain offering, and do not poudrank offering on it.” Thus what they did was aestit
violation of a command of God. This does not nemelgsprove the regulative principle of worship tha
says, “Only do that which God has required.” Nadabtl Abihu added to what God had said, but what
they added was in direct violation of what God bail. Therefore | do not see this as a clear, gtron
proof text for the regulative worship of principlehink the point of Leviticus 10:1-3 is that weeanly

to approach God as He prescribes. The detailedigtgins that God gave concerning the sacrificial
system—which even include what to make the incens®f as a priest, how to cut up the animals, and
what the priests were to wear—are not matchedarOtldl Testament in other aspects of worship done
by the Levites. Frame points this out in his bddlarship in Spirit and in TruthThe regulation of the
sacrificial system is far more precise and detaihech the general elements of the reading of Soept
and prayer that were to be done by the Levites. @aaot regulate how they were supposed to pray or
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the details of the reading of the law or thosessofithings. Steve Schlissel (a former Jew who imeca
Christian) in his article, “All I Need to Know abbWorship, | don't Learn from the Regulative
Principle,” has raised the question: “Is it possjbihen you think about the zeal for the detail aod
turning to the right or to the left that you haunehe Old Testament sacrificial system, where do see
that in the New Testament? You do not see dethdsitgprayers, Scriptures, the observance of the
Lord’s Supper, or the different elements of worslpt you see the same passion and warning about
the fulfillment of the sacrificial system—the pensand work of Christ.”

| do not endorse everything this man says, buhktthis is a valid point. For example, Galatians-2
says: “l am astonished that you are so quickly diegsethe one who called you by the grace of Christ
and are turning to a different gospel—which islgeab gospel at all. Evidently some people are
throwing you into confusion and are trying to petibe gospel of Christ. But even if we or an angel
from heaven should preach a gospel other thanrtbeve preached to you, let him be eternally
condemned! As we have already said, so now | saynalj anybody is preaching to you a gospel other
than what you accepted, let him be eternally conbsiti

What does that warning, “let him be eternally canded,” sound like? It sounds like fire coming out
from the altar and consuming Nadab and Abihu. LikewJohn tells his congregation that if someone
teaches that Jesus did not come in the flesh tees the devil, he is a liar, and they should ective

his word. The passion and precision about the fe@atisystem in the Old Testament is matched,
interestingly, in the New Testament by a passiah@ecision about the fulfilment of the sacrificia
system—the person and work of Christ. The apobthelsthe same zeal—that we dare not teach other
than who He actually is—that God seems to havetabeuwsacrificial system, which pointed forward to
Christ. This is something | had never thought aliaiiore | read this article. | do not think thisaws

the regulative principle away. | affirm the regulatprinciple of worship, and | will show you how |
understand it in a way that | can affirm it as veeadpng.

Finally, | want to talk a little about worship asvenant renewal and sacrifice. Some of you may be
familiar with the book by Jeff Meyers, a PresbyaarChurch in America (PCA) pastor at Providence
here in Saint Louis, callethe Lord’s Service read this book when it first came out and hlagen
engaged in many discussions about these sortgfstivith even Meyers himself. | appreciate the
dialogue we have been able to have. The main tbfubis book is that Meyers is saying essentially
this: “New covenant worship is not only based onagjogue worship. It is also based on temple
worship.” You will understand this better when weadiss it later. But what he is saying is that an
important part of new covenant worship includesdbecepts of covenant renewal and sacrifice, and
this is a way of structuring and ordering our wips$ervices.

Meyers argues that there are three main sacrifecebsthey all have relationship to new covenant
worship. One of these is the purification or sifeafg, which has to do with cleansing. This istcagd

in our prayers of confession of sin and pardoroagifeness of sin. The second is the burnt offerimg
the ascension offering. This has to do with thesearation of our whole lives to God in the wholeriu
offering. He argues that this sacrifice has to db ws being shaped, arranged, and presented to God
He says this comes across in our worship as wmstreicted and built up in the Word. The third nmajo
sacrifice is the peace offering or communion offgriwhich is captured in our celebration of thed'sr
Supper. Here there is both sacrifice and the eatimgmeal based on that sacrifice. The peaceioffer
not only takes away our sin and offers up our liwe&od like the sin offering and the burnt offeyin

but it is also is an opportunity to eat and drinkwvGod. We saw this in the passage from Exodugevhe
Moses and the elders ate and drank with God omthentain.
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Meyers sees a fivefold pattern of biblical covesantrelation to new covenant worship. First, God
takes the initiative in inviting and bringing ugarrelationship with Himself. In new covenant wapsh

that is the call to worship—God taking hold of uslanviting us into His presence. Second, God
separates His people from sin—confession and fergigs. Third, God speaks to His people—Scripture
reading and sermon. Fourth, God gives tangiblessagnal seals, which in the Old Testament were
circumcision and Passover and in the new covenartiaptism and the Lord’s Supper. Fifth, God
arranges for the succession of the covenant—beamad&nd sending people out. Basically the pattern
is call, confession, consecration, communion, ardmission. | think this is a helpful way; it islefst

one way to show the relationship of God as our cameGod to the way we enter into His presence and
have corporate, public worship.

| really appreciate the way Meyers brings more batis there in the covenant renewal services from
the sacrificial system into new covenant worshifink we sometimes say, “The sacrificial systens wa
fulfilled in Christ, and the pattern of the New Taasent was to follow after the Jewish synagogug, no
the temple.” | think it is both. New Testament wogsis patterned after the synagogue, plus the’kord
Supper. What is the Lord’s Supper? It is covenanéwal and sacrifice brought into new covenant
worship. | think that is a very valid point. | haadew concerns with this book. I think we needo
careful not to overextend an application from Lievis as the only acceptable order for new covenant
worship today. | do think this is a valid way to rsbip, but | do not think this is the only valid yvo
worship. You will hear me say that about peopléhtmnother side of this issue as well. My second
concern is that we cannot forget about where wenailge story. We are not in Leviticus. Leviticus
informs where we are, but it is not necessarilyNlees Testament order of worship. My third concern i
that we need to remember that in Christ we aradlyr@ccepted by the Father as we come to worship,
based on His once-and-for-all sacrifice. It is ploissto read Meyers’ book and come away with the
impression that until we come to the point in taeveee where we confess our sins and are declared
forgiven, we are fully in the presence of God.télking to him he has said that this was not his
intention at all). | am saying that we come fulya the presence of God based on what Christ has
already done. Before the call to worship beginsaveefully in the presence of God and accepted by
Him. That concerns me because | think someone amrtte away from reading this book with that
impression, even though that is not his intentM.final concern is that it is as important to cenh
future worship to our present worship as it isaartect past, sacrificial worship to our presentshq.

| think restoring some principles that have beex fom old covenant worship into our new covenant
worship is important. But | do not think this istivhole answer to how we are to worship now. The
New Testament is an eschatological book that daawthe reality of the new heavens and the new earth
in our present worship of God.
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