Christian Worship Lesson 3, page 1

Biblical Overview of Worship, |: M oses

Let us open in prayer.

As we begin we pray that You would give us streagththat You would be present with us. As we now
turn our attention to Genesis through Revelatiotryao discern and understand what You have
revealed regarding worship and what You desire fdémar people in relationship to You in worship, we
pray that You would show us from Your Word and doyr Bpirit what You want us to know and take
hold of and work into our lives and out to othaige wait upon You and look to You. Thank You that
You are a God who desires to make Yourself knowrays that relate to how You have made us. We
pray that we would be attentive to You and to Wdord. We pray this in Jesus’ name. Amen.

We will look in this lesson at the Bible before Mgs There is no written Bible before Moses sinceshe
the writer of the Pentateuch, but we will be loakat Genesis, which covers the time before Moses wa
born. One of the things | think is important to arstand is the way God has made himself known in
Scripture. He has not given us a Bible diction#tris not as if we can say, “l want to know evergth

in the Bible that has to do with worship,” thenrtao the back of the Bible and look up “worshipdan
find everything we need to know about worship, uiohg three options for complete worship services
and what to preach on. God has revealed Himselfioglally, in history, interacting with people. He
makes Himself known in what we sometimes call @afpessing, unfolding revelation” that keeps
building on what came before and keeps going soraewiThere is an end in view. So as we turn to the
Scripture we have to be discerning of the framevadr&cripture itself. This is in order that we dake
hold of the truths God has put there regarding hiprsn a way that then applies to living in ourgean

the story, between Pentecost when Jesus sent theSHioit to the church, and His return. Even when
we are approaching pre-Fall Genesis, as we witldieg now, we are doing it as people who live post-
Pentecost. We know more than is just right here.aBthe same time we need to try to get inside the
story, here of creation before the Fall, to trytmerstand what was being made known to the ofigina
hearers of the Scripture.

The framework of Scripture can be described adioredall, redemption, and consummation. This is
the framework. But there is more than just thesgel@ategories. We need to understand that dflief t

is headed somewhere. What God reveals at one ipdim story carries forward everything He has
revealed before. We cannot just take a slice oditsay, “This is where we are.” We are in redemption
after Pentecost and before the second coming.iByl\sbecause we live after the first coming ofukes
we do not only look at the New Testament. We nbedithole story that has gone before us, starting at
creation. We have this richness that helps us gtalet what happens in our time. For example, there
are sections in the Old Testament like Joel 2bait forward to the outpouring of the Spirit at
Pentecost and are crucial to our understandingeofeeost. We need to look at both promise and
fulfillment in Scripture. We need to have this imnehwhen we look at matters related to worship | d
not know of any denomination or congregation tlagsst is appropriate to come to worship with bulls
and goats and lambs and slaughter them as paxrship. Everyone does something with what has
come before, realizing that there are things tbatinue forward and things that no longer continue
because they have been fulfilled. Everyone wouté@afased on 1 Corinthians 5 that Jesus is our
Passover Lamb. This is also attested to in Jol®bi:Behold the Lamb of God, who takes away the sin
of the world!” There is something about Jesus ahdtwie has done that fulfills the Passover meal and
the sacrificial system of the Old Testament. Wik rstied to seek to understand and learn from those
things, but we also need to place them in the tdvd@ical context.
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As we begin at Genesis, then, we need to try t@rstand, if we can, what worship looked like before
the Fall. That is a bit challenging because thermoi much that we can point to and say, “Here is a
specific instruction on corporate public worshijgdu sort of have to put yourself in that contexd an
ask some questions to get at what is going on tN&hat | have discovered is that you have what we
can call the regulative principle of life. In mawgays, any discussion of the regulative principle of
worship (which we will have an entire lesson oetaheeds to be set in the context of the regudativ
principle of life. What you read in the early cheqstof Genesis is that there is a God who made all
things. He is the sovereign ruler over all thirysg He has an expectation that the creatures madis i
image will live before Him and follow what He credtthem to do. He created life and He regulates it,
for our good and for His glory.

Adam and Eve were placed in a garden with certararpeters. They were not to eat of the tree of the
knowledge of good and evil, but there were othedgiof trees. There seems to have been much
freedom, much latitude for them. There is the ungion, “...a man shall leave his father and mother
and be united to his wife, and they shall beconeftash.” There is also the command, “Be fruidnbd
multiply.” There are these broad instructions tteddite to their life in the garden. They are tdivate

and tend the garden, they are to subdue the aadtruée over it, they name the animals, and so on.
There is life and activity going on in Genesis that is set in the context of the goodness and the
greatness of this God who has made this amazirgianeand creatures in His image with whom He has
a relationship—He calls them to live a life undemHAdam and Eve, made in God’s image, have a
relationship of serving and worshiping God in theda sense of worship. They have a relationship to
the rest of creation in which they are to be stelwar caretakers of the creation. And they have a
relationship to each other—they are to be guardstise dignity and the value of other creatureslena
in the image of God. This is man in God’s world.

There is a little book | read a while ago and uskén | taught a class at Geneva College céllad in
God’s Worldby Paul Scrottenburg. This little booklet was vEaymative in my understanding of these
various relationships for Adam and Eve in the garoefore the Fall, by God’s design. They were to
serve Him, care for one another, and be stewarttseadreation. There is a sense in which all efisf
lived before the face of God as an act of worshigy walk with Him and talk with Him. There is this
dynamic of relationship that is there prior to eimtering the world. There is what | would call a
closeness, an intimacy with God and with each dtieris by God’s design, that they are to livéhe
midst of. Many of the good things He has develogedable to be lost, but they are given out of the
goodness of God and out of His love for His crezgwand His creation.

In many ways you could look at the first two chaptef Genesis and determine that all of what wenlea
about worship there relates to the category abfdife as worship. | think a great deal of it dobsthe
pre-Fall world the moving in and out of what wel calrporate public worship and all of life as wagsh
seems to be more seamless in its connection,thirld it is there. I think it is there because d@r@sis
2:2-3. This passage deals with the institutiorhef $abbath, which comes before the Fall. “By the
seventh day God had finished the work he had besmgso on the seventh day he rested from all his
work. And God blessed the seventh day and madwyit because on it he rested from all the work of
creating that he had done.” Now, what stands oybtoin that passage that might help us to undasusta
the significance of this seventh day? The seveathvehs blessed. Were the other six days not bl@ssed
There was nothing bad in the other six days, beretis something about the seventh day that He is
distinguishing. The difference is not that the oshere bad and the seventh is good, but thatelliglys
are good and this is one is blessed in some wag/sétienth day was made holy. It was set apart from
the other six days. There is no sin in the worlt lpat the seventh day is being set apart fronother
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six for a particular purpose. What is the purpdRe8t. There is the creation, the first seven dayd,on
the seventh day God rested and He set apart asskbl¢his seventh day for the purpose of rest.

What do you think the seventh day looked like falaf and Eve before the Fall? It is hard for us to
imagine any day without sin. And if every day waghaut sin it would seem like a day set apart for a
specific purpose would not be that different, siattehe days are without sin. That is the probigith
speculation, even sanctified speculation—we ddknotv what it was like. But there are certain things
the Bible tells us. We cannot help but know whatBible says later because of where we live in the
story. We know some things about the Ten Commantsvamd its words concerning the Sabbath. We
know about the second giving of the law in Deuterag 5 where there is a link made between the
Sabbath rest and a celebration of God’s redemptibe.fourth commandment says, “Keep the Sabbath
day to make it holy.” Well, the idea of the Sabblaging holy comes here in the garden. Keepinglit ho
is necessary after the Fall. In a fallen world @@rthings become attached to that seventh dayelste

to rest and redemption. Redemption was not negess#re pre-Fall garden, but there was something
special about the day. What has God told us abeuséventh day before the Fall? It is a day fdr res
reflecting His rest. It is a day that is blessed set apart. Genesis 2:15 says, “The LORD God tioek
man and put him in the Garden of Eden to work @ ke care of it.” Part of what Adam and Eve were
to do in the garden was to work it and take carg @fiough we know that they were not pulling ther
and thistles yet because that came after the Ballthere was some work that they were to do in
tending the garden. We are not given any detailyweucan imagine.

One of the things | have recently enjoyed more fHaawve in the rest of my life is taking care afilers
and plants around the house. | water them, whidlotiparticularly difficult—and then we wonder iis
because of the curse that they need to be watetakl@ off the dead flowers. It is not particularigrd
work, but again it is hard to imagine what it wounlave been like in the garden. Maybe there was such
an abundance of fruit that some of it fell to tmeund before they could harvest it all and it rotéad

so they had to throw the rotten fruit into the castppile to help fertilize something else God wdrtte
make grow. | do not know. But it seems like thereertain activity they were to be busy about deing
they were commanded to work and take care of th#ega On the seventh day they were not to work
and take care of the garden in the same way. Wetknow exactly what that looked like, but we can
say that because of what the Bible tells us. Tlifeitvas to be patterned after what God did. Helwdr
for six days and then He entered into a rest. Bteem is filled out more later in Revelation, as will
see. But they followed after God’s pattern.

| think there is at least some primary foundatiemy laid here for what we call corporate public
worship. | will not suggest to you that these fixgb chapters in Genesis enable us to say that Aaaim
Eve went to church on Sunday. They obviously ditlgsd clothed in their Sunday best, since they were
already wearing their everyday best. But maybe tfgytogether and reflected. Maybe it was a
celebration. Maybe it was a delighting in God aritht\He had made and the way He had made it in a
way that was more reflective than the day-to-dajepa. Again, we do not know. But we can say that
God rested on the seventh day, He blessed it adé mholy, and this becomes a creational pattérn o
one day in seven for rest and maybe reflectiondslighting and celebration. It may not be too math
a stretch to put that in there. This does not ntleanthe other days are bad. It means that thissday
made distinct. | think you can clearly argue thatré is something distinguishable about this day th
does not relate to sin but relates to God’s desiigstructuring and ordering of things. The méimg

to remember, though (I think), is the intimacy elationship, living life before the face of God and
offering their lives up to God almost as a liviragsfice under this regulative principle of lifeh& Lord
has a few things to say in there first two chaptéiGenesis about work, a few things about marriage
and family, which is a part of the ordering of Jitnd He has a few things to say about this sewamth

© Summer 2006, Mark Dalbey & Covenant TheologicaliBam



Christian Worship Lesson 3, page 4

Sometimes we have called these the three creatsitutions: work, marriage, and rest. Beyond that
there is not much more we can say.

We begin to see what happens, then, in the FalenMddam and Eve disobey God there are serious
consequences. They fear God in a way that makeswant to hide from Him. They are ashamed of
their nakedness and want to cover it. They ar@alexl from God and are eventually put out of the
garden. Thus there is distance and separatiorthaohtimacy of relationship is lost. There are
consequences that follow: separation and distarte.becomes important later in the pattern of the
tabernacle and the temple and the way of drawiag teeGod by blood sacrifice. This plays out in the
way the high priest is the only one allowed inte Holy of Holies and then only on the Day of
Atonement. All this is partly a matter of the dista that was lost, being regained and restored—hwhic
is ultimately what Christ came to do. He came idd® the distance, the separation between God and
sinful people, that we might be able to be brougdar by the blood of Christ. There is nearnessishat
lost in the Fall. Therefore God in His grace mugiate activity, provide covering for them and@oin
order to restore fellowship between humans and Elims

| think the account of Cain and Abel bringing offgs to God in Genesis 4 begins to show us the
manner of approaching God with a sacrifice. We dliohave any instruction that God may have given
Adam and Eve and Cain and Abel about this. All aeehis a narrative account of two sons of Adam
and Eve who are approaching God in what | thinkweeld call worship. Let us read Genesis 4:1-7:

Adam lay with his wife Eve, and she became pregaad gave birth to Cain. She said, “With
the help of the LORD | have brought forth a mdrater she gave birth to his brother Abel.

Now Abel kept flocks, and Cain worked thd.da the course of time Cain brought some of
the fruits of the soil as an offering to the LORBut Abel brought fat portions from some of the
firstborn of his flock. The LORD looked with favon Abel and his offering, but on Cain and his
offering he did not look with favor. So Cain waary angry, and his face was downcast.

Then the LORD said to Cain, “Why are yourgg/Nhy is your face downcast? If you do
what is right, will you not be accepted? But iiydo not do what is right, sin is crouching at
your door; it desires to have you, but you mussterait.”

Many people have said many things about what isggon in this passage. | remember as a child in
Sunday school, the simple explanation of this WZasn did not offer an animal sacrifice with blood
while Abel did. Therefore Abel’s sacrifice was gotEa and Cain’s was not. Now, | do not think tlsat i
the primary thing that is going on here. It says #bel’s work was dealing with flocks and Cain’snk
was tilling the soil. The fruit of their work wagimg offered to God. | think you can make sometluhg
the distinction here between what kind of fruitythought: “Cain brought some of the fruits of the
soil...But Abel brought fat portions from some of fitstborn of his flock.” There seems to be a giyali
of sacrifice, whether grain or animal, that is lgeglistinguished here in this narrative account.g&lie
some insight on this account from Hebrews 11:4Nbée Testament, inspired commentary on this
event: “By faith Abel offered God a better sacefithan Cain did. By faith he was commended as a
righteous man, when God spoke well of his offerirfgsd by faith he still speaks, even though he is
dead.” | think the difference between Cain and Ab#lat made Abel’s offering better, is that it was
offered from a heart of faith. | do not want to thish the importance of bringing the fat portiorighe
firstborn of the flock, but | think it was the ftwf a heart of faith toward God. Even Cain hergiven

an opportunity, it seems, to approach God correttie LORD says, “Why are you angry? Why is your
face downcast? If you do what is right, will yout e accepted?” Even if you want to adopt the theor
that there needs to be a blood sacrifice, Cainttadpportunity to give some grain to his brothmer i
exchange for an animal of the flock to sacrifidas Inot like Cain did not have anything to offexen if

© Summer 2006, Mark Dalbey & Covenant TheologicaliBam



Christian Worship Lesson 3, page 5

he had to offer an animal, he could have gottenfiame his brother. The LORD came to Cain in a
gracious manner, saying, “You do not need to bers@st about this. You can go about this the right
way.” At that point | think Cain’s response shoblave been repentance, faith, and offering the dfest
his grain.

| think what comes through here is the importamszg§use of the distance and separation) of
approaching God with a heart of faith, coming véatkacrifice. That seems to be a principle, esggcial
as we look further in the story and God gives mucine information in the Mosaic legislation regagdin
the sacrificial system. The principle is comindaith before God with the right kind of sacrifice we
approach, drawing near to him. Later on we seeethat the priests must offer sacrifice on their own
behalf, as Hebrews points out so clearly. Whendrmaw near to God you come recognizing your sin.
You come in repentance and with faith that He esiou, but holding on to a provision of a saceific
knowing that without that you risk being struck dofer your sin. This is an overall principle of
worship that we have here.

Let us jump forward, then, to the patriarchs. Theeea number of places we could look, Genesis 4:26
for example. Many of these things just sort of appe the narrative without much explanation. Here
Genesis 4:26 it says, “Seth also had a son, amémed him Enosh. At that time men began to call on
the name of the LORD.” What exactly does that mdais?n the narrative account. It seems to ineolv
Seth’s son, Enosh. It seems to imply here that lpezgme together to call on the name of the LORD.
That may have been a new thing at this time. Maytmigh people had been born in the line of Seth
and Adam and Eve’s other children who are havingl@n so that the earth is being populated. They
are living a long time and having children. It sadike living to see your great-great-great-great-
grandchildren may have been normative before thaflwhen you look at the ages of the people. And
it does not say, “They went through menopause topgped having children at age 40.” Menopause may
have been at age 400 or something—though | dommwkl am speculating. As things unfold it seems
like there may have been in Genesis 4:26 a timenywkeple began to gather together to call on the
name of the LORD, which would make this perhapditiseallusion to what we would call corporate
public worship. In the time of Noah after the flobdeems from Genesis 8:20-21 that part of thearea
that there were seven of each of the clean aniamnly two of each of the unclean animals was so
that there would be opportunity to make sacrifisbde allowing time for the animals to procreate. |
Genesis 8:18-22 we are told:

So Noah came out, together with his sons and ifiésamd his sons’ wives. All the animals and
all the creatures that move along the ground #rtdeabirds—everything that moves on the
earth—came out of the ark, one kind after another.
Then Noah built an altar to the LORD and, takioge of all the clean animals and clean birds,
he sacrificed burnt offerings on it. The LORD sleelthe pleasing aroma and said in his heart:
“Never again will | curse the ground because ohpeaen though every inclination of his heart
is evil from childhood. And never again will | desy all living creatures, as | have done.
“As long as the earth endures,

seedtime and harvest,

cold and heat,

summer and winter,

day and night

will never cease.”

Let us put this in the context of Noah’s story. Btleing has just been destroyed in the flood except
Noah, his wife, their three sons and their wivesl two of each unclean animal and seven of ea@mcle
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animal. We do not have a list of clean and unchlzamals here. Somehow Noah knew things we are not
told.

And God is allowed to do that. He created us withds that could ask more questions than He has
agreed to give us answers to. We have to comaps gith that. Some people die before they come to
grips with that. They think, “I must know!” Sometas we press, wanting to know more than God has
designed for us to know. | was talking with ondlhed students about this matter of Jesus as outhvpors
leader and Him being fully God and fully man, bgthing and receiving worship—we are up against
the limits of our capacity to understand two of tleepest mysteries in all of God’s revelation that

has given us: the Trinity and the incarnation. \Weuwd keep pressing to know what He has told us and
the implications of it for something like worshiphis for me is new territory, especially this id#a
Jesus being present and declaring God’s name agishgiHis praises. But we have to rest in God as
God understanding things we do not. And we shdwak God that our ability to experience the
blessing and benefit of these deep mysteries ideéndent on our ability to understand them. If we
only experienced the blessing of the Trinity angl iticarnation to the degree that we understand,them
we would be at a great loss. We experience mucle inlessing because those things are true beyond
our comprehension than we would if they were onlg to our level of comprehension.

What we begin to see here in Genesis 8:18-22 id\tbah has been spared by God’s undeserved grace.
He found favor with God, he found grace. Now thistfihning he does when he gets off the ark is fer of
this humongous burnt offering of many animals.désl not say how many animals he offered, but it
seems like it was quite a few. He took some oftadiclean animals and clean birds. Now, if this msea
that he took some of each kind of clean animallardithat they had on the ark, that would be many
animals. This is the sweet-smelling aroma God sdetl 8:21. In this Noah approached God, who had
spared him by His grace. Noah did not presume aifisGpace. He did not offer this with the attitude
of, “I was spared and no one else was. When weffjdte ark | will be king of the whole universe.”
Noah was spared, he got off the ark, and he offa®dn act of worship to God, these whole burnt
offerings to the LORD. I think this is a reflectioh how Noah by faith goes forward in relationshiph
God. He wants to come before Him recognizing Heoly and we are not, and live life in that context.

Let us skip over to Abraham. In Genesis 12:6-8 ega pattern that begins among Abraham and his
offspring: “Abram traveled through the land asdarthe site of the great tree of Moreh at Shecl¢m.
that time the Canaanites were in the land. The L@Rpeared to Abram and said, “To your offspring |
will give this land.” So he built an altar therettee LORD, who had appeared to him. From there he
went on toward the hills east of Bethel and pitchesdent, with Bethel on the west and Ai on thstea
There he built an altar to the LORD and calledl@riame of the LORD.”

This is a pattern: as they are a nomadic peoplelirey around, God meets them and does thingsein th
lives or makes promises to them, and then theyllanlaltar and sacrifice on it and call upon the@a

of the Lord. There is a desire to mark and remerttiege key redemptive acts and promises with dcts o
worship that are connected to them. Then theteei$senesis 22 passage where Abraham is called on to
sacrifice his son, Isaac. | think one of the kagdh to remember here is Abraham’s belief that.ibrel

will provide. He tells that to Isaac. Looking athhfews 11:19 we see, “Abraham reasoned that God
could raise the dead, and figuratively speakinglideeceive Isaac back from death.” He so beliegwed
God'’s promise that he believed he would receivesbisback from the dead even if he had to go all th
way through with sacrificing him. Then the ram le thicket is God’s gracious provision for him. Buc

a provision was not made for God the Father irgilamg up of His own Son on the cross.
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Let us look at Job 1:1. We do not know exactly wheh lived or who his forefathers were. | think our
best guess is that he was a descendant of Shein, thetline of Abraham, but who lived around the
time of Abraham. But that is a guess, we do notkrigecause of his nomadic life with many flocks
and herds he seems to parallel Abraham. Job 1y&: sa

In the land of Uz there lived a man whose nameJoés This man was blameless and upright;
he feared God and shunned evil. He had sevenassuhthree daughters, and he owned seven
thousand sheep, three thousand camels, five hdiydie of oxen and five hundred donkeys,
and had a large number of servants. He was tfaegteman among all the people of the East.
His sons used to take turns holding feasts i titmnes, and they would invite their three sisters
to eat and drink with them. When a period of feshad run its course, Job would send and
have them purified. Early in the morning he woskégtrifice a burnt offering for each of them,
thinking, “Perhaps my children have sinned angedrGod in their hearts.” This was Job’s
regular custom.

Now, it seems like the brothers and sisters tooksteating each day in one of Job’s seven sonsesom
They must have loved their sisters really wellimaybe they ate at one of the sisters’ homes ebaq t
day. However it was, there was some kind of cytl@eaend of which Job had a regular pattern of
offering sacrifices for his children. Notice hehat it was not necessarily because of obvious, aatw
sinful or rebellious behavior. Rather, he was comee that they may have cursed God in their hearts.
There are some good parenting principles here. Mdald not only be concerned with our children’s
outward behavior, but we need to be concernedwiidit is going on in their hearts as well. | thihist
connection between the offering of sacrifices vaittoncern for sins of the heart is an interesting
convergence here in this account of Job.

| think there are some principles here in the wigrsii the patriarchs that seem to be what was going
at that point in the story. The father acts prattych like the priest. There is not a distinctiotween

the kingly tribe and the priestly tribe. The fatlaets as the priest, offering the sacrifice. Hesduat call
on a priest to come and do this. Sacrifices areem&ldere are the burnt offerings of Noah and of Job
The burnt offerings seem to be the most commormrinfieas opposed to the more sophisticated
distinguishing between different sin offerings, peafferings, burnt offerings, and so on that comes
later. There is a calling on the Lord in connectiath the sacrifices. And there is a recognitioatt@od
in His grace is the one who provides. He is thelm#ieg called upon. There is a dependence upon Him
and a desire to be right with Him. The patriarcpgraach Him with a kind of respect and honor and
even a right kind of fear of His holiness. And tfey approach Him to come near to Him with their
sacrifices. We think back to the garden and theadce that came because of the Fall. They aregttgin
bridge that distance with faith in their hearts arghcrifice in their hands, calling upon God, &iag
Him, and asking forgiveness for sin, as Job doehitchildren. Here you see some shaping of thimgs
the narrative that (as we will see next time) urideses are instituted into the ceremonial law cdéds

in the sacrificial system. The sacrificial systdrattcomes later is more complex, more specific—we
have instructions as well as narrative. Up till nee have not seen instructions like, “When you come
together to call upon My name | want you to do,thisd | want priests who are dressed like this who
have been purified in this way.” That instructimnees later, but | think we see some precursonsan t
some anticipation of that, some principles at wweke in the narratives of the patriarchs.

Both with the Genesis account and the patriarceabg we are working almost completely from
narrative accounts. What | have tried to do is lggh some principles without being too dogmatic
about what has actually gone on because we doavet sufficient narrative or the instruction that
would inform the actions of some of these people.
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