Christian Worship Lesson 2, page 1

Relationships Among Worship Leaders: Unity & Praise

Let us open in prayer.

Father, thank You so much for the Lord Jesus Christ, that He is the One who perfects and presents our
wor ship to you. Thank You that as we look at Your Word we have an anticipation that You will reveal
more and more of Yourself to us and more of what it means to worship You in Spirit and in truth. May
we be found in Christ as those wor shipers whom You are seeking after. May we never veer to theright
or to theleft or go our own way in following after Him and being in Him as we worship You. Father, as
we begin to look at what it means to worship well with those around us in community, we pray that You
would open our hearts and minds to understand and apply what You desire as Your people together,
who corporately come before You in public worship. We look to You now and thank You for the power
and presence of Your Holy Spirit, seeking Him even now through Christ. Amen.

Before we look at Romans 15 and the topic of tleese lesson, | want to quickly walk through a
worship chart. In a year's time | will give sevetalks at different churches. Because there isschm
controversy surrounding worship, people want tovkménere the church is going or where the church is
not going. Thus many times | will meet with the foasthe elders, or the music team and try to help
them understand what | hope to accomplish as Mitlkthe congregation. I find this worship chant t

be useful because, without going into much detas,enough to see that | am not completely wamky
off to the extreme or another with many of thesetmversies.

The basic premise of my treatment of worship i$ Waship is from the heart, according to the Word,
in the power of the Holy Spirit, through Jesus &h@and unto our glorious God. We will start witie t
phrase, “worship is from the heart.” As we saw asstudied worshiping the Lord in Spirit and truth,
worship comes from a heart that is in union withig§trand filled with His Spirit as we offer up our
whole being to God. Since | most often addresslitesan audiences, | find it is helpful to addttbar
whole being includes our emotions. Sometimes isiBterian circles we think something like, “thesles
emotion is displayed in our worship the more remeres.” We put things at odds with each otheatth
the Bible does not. If | were teaching a Pente¢astaharismatic group it might be helpful to add

that our whole being includes our minds. It is gb@demember what our whole being incorporates.
Worship is from the heart, according to the Wora Wbrship God according to His Word. His Word
says we are to worship Him from the heart, andiitywof one heart and mouth—we will look at that in
this lesson, from Romans 15. As a part of worslgisod according to His Word we should make use
of the biblical elements, which include the preaghof the Word, songs, sacraments, offerings,
professions of faith, vows, and testimonies. We talk about all those things as we go through this
course.

When we think about what sort of songs to use irship, | think our repertoire of songs should imgu
great old songs, including the Psalter, sung tb btd and new tunes. I think it should also include
simple songs. The church has always sung simpligssdfany people may say, “We should not be
singing these simple praise choruses.” Well, whatlae doxology, the Gloria Patri, and the “Lord/dra
mercy, Christ have mercy” songs? These are simgpetitive songs that have been used to bridge
between other elements or as simple responsesd$ Geople. A simple song like “He is Exalted”
could be used as a response or tied together witihar hymn. So our repertoire should include sempl
songs, old and new. It should also include great sengs, like “In Christ Alone.” This is a moderayd
hymn in both words and music with great four-stastzacture that has drawn many people across a
range of styles into singing and enjoying it. Wewdld also include songs of the nations. | thinkneged
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to worship in a local place with contextual relesanbut also with reminders that we are part of a
church that is all around the world. The churchsgogck into history and into every corner of thehea
Many times when people come back from a missignitrianother part of the world and are sharing
with their home church a report of their trip, thaffen want to sing a song in another languagetttest
sang with the church they were visiting, a song Wes a part of a wonderful cross-cultural worship
experience they had. When you are connected wptrtecular group of people in another part of the
world in an ongoing relationship, occasionally smgga song in their language reminds people of that
connection. Even if no one in your congregatiorakpdahe language of the people group you are
connected with, singing one of their songs frometiim time, | think, can enrich us and remind us$ tha
we are a part of the communion of saints that nbt goes backward in time but also today goes atoun
the globe.

In worship we want to use biblical elements thatesent the Gospel. We will talk more about thisrla
that there should be a Gospel movement in a wossdrigice. Also, its design and intention is to be
transformative. A worship service is not simply @ining information. It is being in God’s preseitce

a way that we are being changed to be more likesCHihat is very important. Also, we should wogshi
in the power of the Holy Spirit. Apart from the Kdbpirit there is no effectiveness or fruitfuln@ss
worship. He is the person of the Trinity throughowhGod is present, through whom Christ is present.
We should worship through Jesus Christ. He is tbefigd God-man. He prays for us, He declares
God’s Word to us, He sings with us. He is the fuffent of Old Testament worship as the perfect
sacrifice, the Passover Lamb, the new tabernacléeanple, the way to the new Jerusalem, our great
High Priest. He brings the worship of heaven tdheaow in a first-fruit fashion. We worship in the
power of the Holy Spirit, through Jesus Christ, antb our glorious God. Do you see the Trinitarian
nature of worship? He is worthy of our praise, Eeeives our worship, He delights in us, and Hessing
over us. We will look at the Zephaniah 3 passagesir survey of worship in the Scripture. It is abh

as though when we sing, Christ’s voice is singary] the Father responds by singing over us songs of
delight. He is not ashamed of us as His children.

It is very important to discuss corporate, publmrship and all of life as worship. Frame uses th@age
“narrow worship” to describe our Sabbath worshigd droad worship” to describe the rest of our lives
Sometimes we think that one is more important tharother. When we do this | think we are
separating things God intends to be together. Wieedogether on the Lord’s Day in the presence of
God with His people, where by the means of gracameestrengthened in our faith and equipped and
sent by the benediction to the other six days efwkek. In those six days we live to His gloryiving

all of life as worship. The pattern is not thatsbdéwo are against each other and we have to piek o
The pattern is the ebb and flow of life in this aneseven pattern God established in the beginring.

of corporate, public worship we go into a life odsship in our families, workplaces, communitiesj an
all of creation. As we are told in Romans 12, wetaroffer ourselves as living sacrifices. Burrfeahg
language is behind that Romans 12 passage. Orla€aminthians 10:31, “Whether you eat or drink, or
whatever you do, do all to the glory of God.” Tieh passage that describes all of life as worghipn
the mundane things we enjoy so much like eatingdaimiking are to be done to the glory of God. And
then we are to go back into the corporate, pubticsiip of God. This is a continual movement of.life
When we come back together we confess where weHalt in those six days, where we failed to love
our wives as Christ loved the church, or where ailed to be a light to people around us at our
workplace, or whatever it may have been. We alsebcate the victories He has given us by His grace
in those other six days. We are growing; we areinga&n impact and advancing the kingdom in the
power of the Spirit. We come together to be furémguipped to do more.
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Corporate, public worship is to be under the ogirtsof elders and at the same time it must utihee
gifts of the congregation. Those things shouldb®at odds with one another, and we will talk more
about that. It should be edifying to the congregatiSome people may think if anything in worship is
directed toward the people then it is man-centarechip. That is not true. Man-centered worship is
worship that keeps God out. God-centered worsluludes the fellowship of believers. It is corporate
public worship. Dr. Rayburn, who was president prafessor of homiletics and worship here at
Covenant Seminary, wrote a book cal@@€ome Let Us Worship. In that book he lists fellowship as one
of the biblically mandated elements of worshighihk that is a valid point that we sometimes neiglec
For worship to be edifying to the congregatiorhibsld be understandable to the people who gather.
There were many books written in the 1980s and 49@0e in the United States concerning “seeker-
sensitive” or “seeker-driven” worship. Is worshgr Linbelievers or is worship for believers? | do no
want to discredit the whole discussion and the margny conferences that were held about this, and
this may be an oversimplification. But it seemsn® that if in our planning, leading, and carrying of
worship we have in view that our corporate, publarship services will include covenant children and
new believers—it seems that the things we woultbdonake worship understandable for children and
new believers would be nearly sufficient to makentierstandable for unbelievers who may be present
as well.

The first time you do the Apostles’ Creed as a chuand if you know there are some people present
who have recently come to Christ and do not knowtwihe Apostles’ Creed is, you might say, “As
Christians we profess Jesus as Lord, as the daulgle did. This is a statement, a summary of wheat w
believe are biblical truths that we want to declaeéore God and before the watching world, and by
doing so we remind ourselves of things we hold déaving given this introduction, you would then
proceed to recite the Apostles’ Creed. What hawvedane here? You have made something that could
be confusing more understandable to the childrelnamw believers present. If there are also unbelgev
visiting your church, they may say, “Well, | do regjree with this creed, but at least they explainieg
they do it.”

Finally, I think worship should be contextuallyeeant. Especially since Vatican 1l in the Catholic
Church, there is no one who would argue againsshkwprbeing in the language of people who are
present. But is contextual relevance only aboutahguage of the people? | would say that is véad
perhaps most important. But there are other aspéetsulture and context. What is the education
level? What if no one has more than a sixth gratleaion in a congregation you are called to serve?
Will that affect your preaching, the words you ws&lo not use, the way you try to explain things?
Obviously it will. This does not mean you do nadk them about the Trinity, justification,
sanctification, glorification, and so on. But it ams that you will need to do so in a way that takes
account the educational level of your congregatising language they can understand. | also think
songs in worship are a place where cultural dinmgrssare expressed. In different places around the
world different instruments are used and diffetentl scales are used. That is part of what shapes
context. When missionaries first went to Ghanajc&frthey made converts dress like Europeans. They
brought organs with them because they thought goldanot worship the Lord without them. They
outlawed the use of percussion instruments in wpisbcause that had to do with what they saw as the
dark, evil ways of Africa. Thankfully we have cofeyond that now. To say that you do not have to
use an organ in worship is not to say that therorg®ad. | think organs are wonderful. It is an
instrument that was actually meant to replicate yrdifierent kinds of instruments—it has similargtie

to trumpet stops and so on. But | think song iglagroplace where a contextual, cultural dynamis get
expressed in the local church. Aesthetics is amaheh area, expressed by the style of buildingpuf
have one.
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When | first went to Cincinnati to kind of re-plaatchurch that had recently been planted but had go
through a major split, they were worshiping in &neentary school. My children still call this the
“hotdog church” because we would worship on Sundaynings in an elementary school that had a
personified hotdog on the wall—it was a big hoteéath a head and ears, made to look like a human.
We did not preach from under the hotdog, we sedurhairs so that the congregation’s backs were to
the hotdog, but there is only so much you can dod&e a place like that feel aesthetically like a
worship place. We put up a few banners—you do wbatcan where you are. But if you are ever
designing a church you realize that there are npa@ngonal tastes and theological statements that get
intermixed. “Oh, we have a chance to build a batdiiHere is what | want.” We built a building with
that same church that used to meet in the hotdogoscThere were only 11 families in the
congregation, but all the adults in those familiad different thoughts and desires in regard to the
building. We had some interesting discussions aisther or not we should have a large pulpit in
front, and we discussed various other things ihphacess. Aesthetics will differ from place tog#aor
between different subcultures in a place.

“Biblical, reformed, and Gospel-driven worship gf@s God, transcends style, edifies the church, an
evangelizes the unbeliever.” That is a statememh fa group called “Worship Reformation” that | was
part of the leadership for. Many pastors and mdsgctors from within the Presbyterian Church in
America (PCA) in particular are joining with thisogip. This is a rather unifying statement. There is
much that could be expanded from this statemerdrelts much room for differences, especially in
style. But if you embrace this statement, you cdoddh part of the Worship Reformation network and
strive toward this being more generally accepted ihmay be now in the church.

Let us look at Romans 15. When | was in pastoraistry for 15 years, | think the most tense, sfidss
and challenging 30 minutes of most weeks were theaiBiutes before the call to worship in the Sunday
morning worship service. When my children were ygamthat was because we were trying to get
everyone ready and to church on time and tryirgjdg focused on my sermon and not get upset by
having to change a diaper at the last minute. # @vellenging; it was family dynamics that made it
tense. When my children were younger | pastordauact one mile from where we lived. So on Sunday
mornings | would go over to the church and do tasstute things, like finish going over my sermon.
Then | would go home for the stated purpose ofinglmy wife, Beth, get the children ready, thinking
this was a good thing. Loving my wife as Christddwuhe church meant going home and attending to
helping her, even though | was pastor. | think thia true and valid principle. The problem was, |
would be so preoccupied with what was about to Bagpat | would be no help to her. | was like a
fourth kid at those times. Finally one time sha sé&¥iark, if you really want to love me well get ,up

take your shower, put on your suit, go to the chuand do not come back before service. | apprciat
your attempt to help with the kids, but right noauyare not sanctified enough for that.” That was
helpful for both of us to realize that my tryingtielp with the kids on Sunday mornings did not make
things easier for her, and it made things worserfer

In that same church we had families take turns pmoathly basis cleaning the church building. Irsthi
congregation there were varying levels of whatetamt for the church to be clean. For some people it
meant the church being spotless and immaculatde ¥driothers it meant, well, there were no clumps
of mud in the sink and therefore it was clean—thoth@t is an exaggeration. There was one family in
particular who when it was their month to clean¢harch would come and put in their time, but the
church did not look like it had been cleaned. Tamets still needed sweeping, the toilets stilldeee
cleaning, the windows still needed to be scrubBedause | thought the state of the church would be
upsetting to the families with very high standasfisleanliness, | would go over on Sunday morning
and take an hour or an hour-and-a-half to get thieah up to the cleanliness standard of those thih
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highest standards in the church. Now, that wasxattly the best preparation for me. Hopefully @&sw

a reflection of a servant’s heart, though it wasbaibly more a reflection of not wanting controveirsy

the church or not wanting the family who had “cledhto be hurt by comments others might make. But
it was not good preparation for worship.

Often times in places | have served or visitedierweekend, and even overseas in places wheneel h
done conferences and workshops, it often seems ihé&ension on Sunday morning right before the
worship service between the pastor and the musiciime choir may want to run through their piece
one more time, the person running the sound boarsdwant to do another sound check, the people
doing special music may need to practice somethiegeryone seems to want to come as late as
possible and yet still get as much preparatiorsipassible, going over something for the last time
before the service starts. Sometimes the musiasnsven upset with one another. And almost always
in worship you have this backdrop of the pastorrggy'Will | have enough time to preach my full
sermon?” and the musicians saying, “Will we haveugih time to do all the songs we want to do?” Or
people may just be struggling. | have had the wifa couple | was doing marriage counseling with
come up to me 10 minutes before the service wasosaa to start and say, “Pastor, do you know what
he did this week?” And then she would proceed ltottame as if we were in a counseling sessiom | a
thinking, “I kind of need to go pray with the eldaight now...” But what does it mean to shepherd the
flock in that situation? | think many times it meaasking, “Can we talk about this later?” But ham c
you do that? This is her pain, it is her struggled | am her shepherd. And so sometimes | would hav
much angst because of trying to figure out situetilike that. And sometimes you as the pastormuast
not be as prepared as you should be to lead tlee péints of the service beside the sermon—maybe you
just did not put any time into that.

All these things can make for the time leadingahe worship service to be tense. If it is true Bod
wants us to come together in unity, then thatgead time for the enemy to try to bring in disuraiyd
disharmony. With that in mind, let me read Romaid113. Here | think God is making it very clear
through the Apostle Paul that what He desires vHisrpeople come together to worship Him is that
they come together in unity.

We who are strong ought to bear with the failingthe weak and not to please ourselves. Each
of us should please his neighbor for his good uitdthim up. For even Christ did not please
himself but, as it is written: “The insults of tleowho insult you have fallen on me.” For
everything that was written in the past was writietteach us, so that through endurance and the
encouragement of the Scriptures we might have Hdpg.the God who gives endurance and
encouragement give you a spirit of unity among gelves as you follow Christ Jesus, so that
with one heart and mouth you may glorify the God Bather of our Lord Jesus Christ. Accept
one another, then, just as Christ accepted yoorder to bring praise to God. For | tell you that
Christ has become a servant of the Jenvbehalf of God's truth, to confirm the promisesds
to the patriarchs so that the Gentiles may gldafd for his mercy, as it is written:
“Therefore | will praise you among the Gentiles;
I will sing hymns to your name.” Again, dys,
“Rejoice, O Gentiles, with his people.” And agai
“Praise the Lord, all you Gentiles,
and sing praises to him, all you peoples.tiAagain, Isaiah says,
“The Root of Jesse will spring up,
one who will arise to rule over the nations;
the Gentiles will hope in him.”
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May the God of hope fill you with all joy and peag® you trust in him, so that you may
overflow with hope by the power of the Holy Spirit.

Now, as you look at that passage you realize tbatdhs 15 is actually a continuation of Romans 4. |
Romans 14 Paul has been addressing issues ofdhg sind weak—issues like meat offered to idols. Is
it all right for Christians to enjoy such meat2his passage, in 15:2, Paul says, “Each of us...” \&fkeo
the “each of us”? The “each of us” is the strond #re weak. Everyone should please his neighbor for
his good, to build him up. Thus whether you arerggror weak, the ultimate goal is to please our
neighbors for their good, to build them up. | thihlat the relationship between the strong and takw
here and in 1 Corinthians where this issue is de#ft again is sort of a mutually reciprocal,
interdependent relationship—somewhat analogousisgbdnd and wife.

Paul says, “Husbands, love your wives as Christdahe church” and “Wives, submit to your husbands
as the church submits to Christ.” But if | get nghe morning and ask my wife, “Beth, are you gdimg
submit to me today as the church submits to CHrid3tf my wife gets up in the morning and asks me,
“Mark, are you going to love me today as Christeldthe church?” where will that day go? Butift ge
up in the morning and pray silently to myself, “dphelp me to love my wife as Christ loved the
church,” and if my wife gets up and prays, “Lordiegme the grace | need to submit to Mark as the
church submits to Christ,” that day will probably lgetter. Why? Because we are paying attention to
what God is saying specifically to us. Both thesmmands are under the overarching command to
submit to one another out of reverence to Chrigslddnds submit to Christ by loving their wives as
Christ loved the church, and wives submit to Chrssubmitting to their husbands as the church
submits to Christ. But together this marriage Wale unity to be able to accomplish the kingdom
purposes for which every marriage under God isghesl.

Every church will have issues that could be puteniride category of weaker brother and stronger
brother. For example, a church might ask, “Shoutdhave a drum set?” Some people would say that
would be absolutely wrong. Drums are of the déMiat is where the evil spirits get into worship,
especially if you use the second and fourth bedteer than the first and third. Some people actuall
argue that. Are they the stronger brother or thakeebrother? | think they would be the weaker
brother. The stronger brother, | think, would bensone who understands that (as | will try to shew a
we go through this course) wind instruments, s&thgnstruments, and percussion instruments are all
used in the Old Testament to accompany songs ishijymrAn appropriate and effective use of
instruments that serves the congregational voidetla® content of the song can be done with a wariet
of instruments. But if some think that it would &gainst what God wants to use drums, then what do
you do in that situation? The ironic thing is thatially the people who are against drums in my
experience (I am just focusing on drums; it coddsbmething else), often are very theologically and
biblically knowledgeable and see themselves asgtrAnd in some areas they are strong. But having
knowledge and being the stronger or weaker bratberot necessarily coincide. You may know much
but still be weak on a certain issue. | think &lus are strong brothers in some things and weaker
brothers in other things. It is not as if any were strong brother on everything, not even paskirsn
pastors are the weak brother in some things.

Look at Romans 14:19: “Let us therefore make eeéigrt to do what leads to peace and to mutual
edification.” That is the goal. Part of the wayttgaal is accomplished is when weak brothers become
stronger. Basically Paul says to weaker brothdds, riot judge, and grow up.” He says to stronger
brothers, “Do not offend, and be patient.” If sigen brothers are seeking not to offend and to tiermda
and if weaker brothers are seeking not to judgetamgiow up, that will help us toward the overanghi
goal of peace and mutual edification. Then a cayaien can continue to grow and develop and
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worship God well, even while there are inevitalsguies of controversy around these weaker/stronger
brother issues. It is very important to God, in opynion, not necessarily to eliminate all those
problems. That will not happen until the returrGifrist. We still have a congregation made up diusin
people who have strong personal preferences ameslesho are easily offended, who judge, who are
impatient, and all those things. But God wantsougnid that place where we are unified, coming
together and allowing for differences. We are raded to be uniform; we are called to be one in
Christ—with diversity even in our views on someluése secondary issues.

As you look at Romans 15, Paul is saying that €sieur model. He was willing to receive insulls a
the way to the cross. He was willing to be weakrnter that we might be redeemed and ultimately be
made strong in Him. His goal in life was not togde Himself. If that were true He would never have
gone to the cross. But He saw the need of the pedgbod, namely us as sinners, and for the joy set
before him of seeing our redemption He endurecttbss, despising its shame. He now sits at the righ
hand of the Father and calls us to run with perssee the race set before us (Hebrews 12). Romans
15:5-6 has a very liturgical, almost poetic fedlave used these verses as a benediction. “Magalde
who gives endurance and encouragement give youiaanity among yourselves as you follow
Christ Jesus, so that with one heart and mouthhyayiglorify the God and Father of our Lord Jesus
Christ.” This sounds like a benediction. Paul igisg that the source of the unity he is callingass

God. God has to give it to us. It is a God-givanglithat we must call out to God for. Calvin salmbat
this passage, “God is not truly glorified by usasd the hearts of all agree in giving him praisd, a
their tongues also are joined in harmony. For thieywf His servants is so much esteemed by God tha
He will not have His glory sounded forth amidstagigis and contentions.” God wants His people to
worship Him with one heart and mouth. Somehow wesha find ways to get beyond the things that
divide us and focus on the things that unite usnwae gather for worship. | have come to accept that
this is part of the regulative principle of worshipod wants to regulate worship. He wants it térom

the heart—He wants to regulate your heart as Hréirgg place. And He also wants us to come together
in unity when we come before Him. Now, we havetatked about sermons, sacraments, prayers, or
songs—we have talked about a heart being in unity ether hearts who are gathered. This is part of
the framework into which, then, the elements ofship begin to be shaped and come together.

Part of this unity happens in worship itself. Wiegsiogether, we pray together, we respond togeiveer,
are one together, we come to the Lord’s Table tagetve hear a sermon together—being together is a
natural part of worship. So part of what God deea worship service is knit our hearts togethesugh
this shared experience of being in His presenc¢hétime of the Reformation, Zwingli’s view of
worship was largely informational. Calvin’s view svenat worship was not less than informational, but
more. It is to be transformational. | think onettod ways worship is transformational is by growirsy

in unity, seeking reconciliation with others andrntcoming to the Lord’s Table together—the
sacrament of the Lord’s Supper is a means of gteateseals a deeper unity in worship itself. | khin

that is something to keep in mind as we plan aad {gorship. One of God’s desires is that we come
before Him in unity, and He uses worship itseltitofy His people with each other. Colossians 316 i
an amazing passage, especially when you lookratérms of the relationship between unity and
worship. “Let the word of Christ dwell in you righés you teach and admonish one another with all
wisdom, and as you sing psalms, hymns and spirstads with gratitude in your hearts to God.” There
is something we are doing together. We are singiggther. The word of God dwells in us and songs
come out. But look at the lead-in to verse 16.usestart at verse 12: “Therefore, as God’s chosen
people, holy and dearly loved, clothe yourselvas wompassion, kindness, humility, gentleness and
patience. Bear with each other and forgive whatgviervances you may have against one another.
Forgive as the Lord forgave you. And over all theiseies put on love, which binds them all togetimer
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perfect unity. Let the peace of Christ rule in ybearts, since as members of one body you weredcall
to peace. And be thankful.”

Here is repetition of the importance of unity amd@e among the brothers and sisters. This rel&iipns
between unity and praise is all throughout Scrigtdesus talked about this in Matthew 5:23-24 where
he says, “Therefore, if you are offering your gifthe altar and there remember that your brothsr h
something against you, leave your gift there imfraf the altar. First go and be reconciled to your
brother; then come and offer your gift.” Leavingiti at the altar was an act of worship at thatetim
How can we break bread from one loaf and drink foora cup as one people if we have bitterness,
anger, and slander toward one another? Normallwewdd say, “Before you come together next week
to celebrate the Lord’s Supper, if there are pegpleneed to be reconciled with, reconcile yoursgR/
There are times when | have been to services @& leavservices where 10 minutes or so are provided
for people to search their hearts to realize wiey tieed to be reconciled with and go be reconeii¢ul
them. | might say, “As we are meditating in oureaf you realize you need to be reconciled talPa
please go sit by Paul and say, ‘Paul | think | haaadly sinned against you. Can we talk abouttéraf

the service? Will you please forgive me?’™ Sometiitds appropriate to offer a time to be recorttile
right there before coming to the Lord’s Table. Thdren you come together it is amazing.

It is like in my marriage. When Beth and | got niedrwe agreed that every night before we went to
sleep we would pray together. That went along gaahe first few months of marriage, until we had
our first big fight that did not get reconciled bef we went to bed. I, of course, thought | waktrand

she was wrong, and she thought she was right aad Wwrong, and we were at an impasse. | do not
remember who said this first, but let us imagingas me: “Beth, do you want to pray?” She said,s'Ye
But you go first.” | said, “No, you go first.” Whyere we talking like that? Because neither of lis fe

like praying. We cannot with integrity and intimacgme before God as a couple when we are angry at
each other. Our prayers are hindered until weerenciled. So when this happens we work it through,
talk it through, sometimes until one o’clock in tlm@rning, and then we agree to finish in the magnin
because it begins to get worse often as we get timece But after we are reconciled, then we come
together to pray with God. The depth of closene<sdd and each other is enhanced. The praise to God
is in relationship to our unity with each other.afls a biblical principle of worship. This is trée

couples, for friends in small groups, and for alahurch.

We cry out to God to give us this kind of unityteat we may glorify Him. Look at Romans 15:7,

which says, “Accept one another, then, just assthdcepted you, in order to bring praise to Gathi’s

is another example of how Scripture does not ggelalem with identifying something as being
something we must cry out to God for because Heeatan give it, and that same thing being
something that we must be exhorted to action ferekhorts us to accept one another, to be actively
engaged in accepting one another. What is the atdAdVe are to accept one another as Christ actepte
me. That takes acceptance to a whole new levelnwtienk of how Christ accepted me. He is not
ashamed to call me a brother, as we saw in Heb2eexsen though He has every reason to be ashamed
of me. Turning to my wife, son, dad, an elder ia ghurch, or an older or younger person in theathur
and accepting him or her is nothing compared totv@naist did. We must do this even though there are
some brothers and sisters who are very hard fto ascept as brothers and sisters. There was ampers

in one church | served who was so mad at me ov&inassues that this person took his chair and
turned it toward the wall so that during my sernhenwas staring at the wall. That was not good. That
made it tough for me to preach. It only happenest afew weeks, but those were a few weeks too
many. How do | accept that person as God in Chastaccepted me? As that person was working
through what he needed to work through, | sougffintbout how | had offended him. But he was silent
and unwilling to talk. That was tough. There weeeple who had done this to me in their hearts legfor
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but | had never been treated like this so visiBlyd as he sat in the third row with his chair te tall,

the rest of the congregation saw what was goingsowell. It was a hindrance to us worshiping Godl an
praising Him together—and it was certainly a himb&to my ability to preach without being
distracted!

So we are to “Accept one another, then, just assChccepted you, in order to bring praise to God.”
There is a connection here; it occurs three timebaese verses | have read. This connection comes
again in Romans 15:8-12. Here there is the santedimovement. At the beginning of verse 9 Paul
says, Sothat...” In verse five Paul said, “.so that with one heart and mouth you may glorify the God
and Father of our Lord Jesus Christ.” In verse gdyss, “Accept one another, then, just as Christ
accepted youn order to bring praise to God.” Then in verses 8 and 9 lys,s&or | tell you that Christ
has become a servant of the Jewdehalf of God’s truth, to confirm the promiseada to the
patriarchsso that the Gentiles may glorify God for his mercy...” Itesas that the same pattern of unity
leading to greater praise is also here in thisdastion of our passage as well. What is the comutethe
book of Romans? That Christ is the Savior to thesJest, but also to the Greeks or Gentiles. In
Romans chapters 9, 10, and 11 Paul says that thide€Sehave been grafted in. In the early chureh th
major controversy was whether or not the Gentibb o be circumcised in order to become full
members of the church. The Jerusalem Council is ABtwas all about that. Even prior to that, insAct
chapter 6, there were Hebrew-speaking Jewish-Gmistidows and Greek-speaking Jewish-Christian
widows. And there was dispute and disharmony over was getting preference when the church gave
them food. The potential for the church to be drdaver some of these issues, even just amonghlewis
Christians was (from a human standpoint) hugeukseissume the church divided over that. How would
the promise to Abraham the patriarch—that all tagoms will be blessed through him—have come to
fruition? You see, the division in the early Chastchurch could have meant that the Gentiles would
never have praised God because the Gospel woult have reached them—as the result of petty
controversies within the Jewish-Christian chur€f. ourse, this is from a human perspective. Gosl wa
in control and He did not let it happen.)

Is not that what often happens? | have been inregagions when we have had some serious issues that
were dividing us and | was actually hoping theraildanot be any visitors present. This is because
visitors are good at detecting divisiveness, Ikhivou may have experienced this yourself, when you
have walked into a church and said, “Wow. This churas issues. | do not know what they are, but |
know they have them. Look at those cold stares tlaaidvoman sitting against the wall.” I think the

unity of the people of God as they gather to warshvital not only for the praise to God but alep

other people being added to the praise of God thikeGentiles in the early church. Let us read R@na
15:9-12:

For I tell you that Christ has become a servathefJew®n behalf of God'’s truth, to confirm
the promises made to the patriarchs so that théil€emay glorify God for his mercy, as it is
written:
“Therefore | will praise you among the Gentiles;
I will sing hymns to your name.” Again, dys,
“Rejoice, O Gentiles, with his people.” And agai
“Praise the Lord, all you Gentiles,
and sing praises to him, all you peoples.tiAagain, Isaiah says,
“The Root of Jesse will spring up,
one who will arise to rule over the nations;
the Gentiles will hope in him.”
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May the God of hope fill you with all joy and peag® you trust in him, so that you may
overflow with hope by the power of the Holy Spirit.

Because Christ became a servant to the Jews, \doba@ Him, then what happened? This is the pattern
of Christ: loving and accepting even in the faceapéction. This opens the door for the praisehef t
Gentiles. God’s goal for worship is made clear av8ation. Look at Revelation 5:9 and 14, for
example. His goal is that people from every tribd tongue and language and people would gather
around the throne of God and praise Him in uniyjrsg, “Worthy is the Lamb who was slain.” This is
what Christ came to accomplish. Therefore He woll mitimately allow our divisiveness, pettinessgdan
harboring of bitterness to get in the way of Hinc@uoplishing His purpose. But if we want to be
worshiping in a way that is honoring to God, we twerk at getting rid of those things that bring
tension, divisiveness, and sinful ways of relatmg@ne another. This should be part of our desick a
goal for worship, and it should characterize thg wa care for people, calling people into a deeper
unity that transcends the things we have differemmeealong the way.

In both the churches | served we had a numberaflpavho schooled their children at home, a number
of people who sent their kids to Christian schoaig] a number of people who had their kids in gubli
schools. These three groups were all in the samgregation. The potential for divisiveness over the
issue of proper methods of education was huge.dDtiee ways | tried to maintain unity was to say,
“Every parent is called to raise his or her chitdire the nurture and admonition of the Lord. God ha
given to parents the primary responsibility of theturing and educating of their children, and they
accountable before God as to how they do that.” g2aants be nurturing and educating their children
well in all three of these situations—home schaptimem or sending them to Christian or public
schools? | think they can be. | think in each aisth situations there are extremes that should be
avoided. There are some parents who think, “Thistonly the right way for me to parent my chilare
but it is also the right way for all parents toguartheir children.” Thus dealing with this issieays

had to be done with delicacy, always reminding elwes that the ones who are responsible ultimately
for Eric and Susan’s children are not Beth andltris.Eric and Susan. Now, Beth and | may want to
come alongside Eric and Susan to encourage andtekkm. We might explain to them why we think
it would be better if they had their children inlifferent situation than they currently do. Butttehould
be done in a loving way, with mutual respect amecagnition that before God Eric and Susan need to
make these decisions on how to rear their childreannot make those decisions for them.

In my church we would do something in corporateljguliorship as a way of showing our unity on this
issue. This was an idea | got from Jerram Barrsmtieok a class from him in 1991. Every Sunday
before school began in the fall | would invitetaké public school teachers, all the Christian s€hoo
teachers, and all those who were schooling theldreim at home in our congregation to come up front
Then | would ask the elders to come up. We woudy fpor all the teachers in the congregation. | glva
held my breath, hoping everyone would come up amtigipate in that, and they did. It was a tangible
reminder that our unity is in something deeper tivarere we have our children in school. We can even
be passionate about our views on education witti@itbeing divisive for our brothers and sisters in
Christ. | think there are ways of addressing cordrsy, potential controversy, or even divisionenir

the pulpit. We can do this in our prayer time omna@scome together to the Lord’s Table—these differe
elements of worship lend themselves to unifyingdierch around the core issues of the Gospel.

| am thrilled to be in the PCA, but my first idegtis not that | am a PCA teaching elder. My first
identity is that | belong to Christ. My second itlgnis that | am part of the church of the Lorgus
Christ, which is far larger than the PCA. Thiseflected in the phrase from the Nicene Creed, lieke
in one holy, catholic, and apostolic church.” Therev“catholic” there does not mean “Roman

© Summer 2006, Mark Dalbey & Covenant Theological Seminary



Christian Worship Lesson 2, page 11

Catholic,” rather it means “universal.” But think@ut that statement: “One holy, catholic, and apast
church.” What am | saying when | recite that? |saging that the church is one, the church is pure—
holy and apostolic, rooted in the truth of Godeliéve in the purity of the church. But | also kek that
the church is one and universal—I believe in thigyuof the church. We are to be committed at the
same time to the unity and the purity of the chuiidiere come times when the expression of the
church, the denomination we are in, may no longfengt to be pure. Then we may have to break unity
for the sake of purity. But there are other timéewwe have to hang in there and continue in a
denomination that is hopefully pure in the esséstlaut that is uncomfortable and may be eroding in
many areas. But we want to be one, we want to @ypeession to the oneness in the church. In anfalle
world, those things that are meant to be one aitddimay at times rub against each other. Sometimes
when the church has broken fellowship over issti€sospel purity, they then some years later break
again over issues that do not really concern Gagspaty. That becomes, | think, a disunity thahat
pleasing to God.

If our passion is to worship God the way He waatbé worshiped, our first question is not “How long
should the sermon be?” There is an appropriate @ingeplace to discuss that, and we will. But God
wants our worship to be joined to Christ, He waits be from the heart, He wants it to be in umiyh
the others around—that is the room we are in, amisCis with us. Now we can turn our attention to
the elements of worship, how to arrange them, \kimat of music to sing, how often to have the Lord’s
Supper, and all those other things that are impottangs to be worked through in every church
context. But let us not jump right in without fisteking to understand what it means to worship in
Spirit and in truth. This is a broad, sweeping,ravehing thing that is important to the heart oidGb
think the unity of His worshipers is very near be heart of God. No matter how close in techniealit
our worship may be to what the Lord prescribesanp®ure, if we worship in divisiveness the LordIwi
hear our clamoring and divisiveness. Ultimatelyltbed will overcome those things, and we are never
perfectly united. But | think there is a huge resgbility here for us to seek unity of the worshipe
order to praise God, in order to glorify Him, amdorrder that others will be added to the praiséad,

like the Gentiles in the early church—outsidersdmeing insiders.
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