Calvin's Institutes Lesson 17, page 1

Predestination, |

At last we come to Calvin’s doctrine of electioat which he is famous, or infamous, depending on
whom you are talking to. As | was looking over notes for this lesson, | realized it is more thaan
cover in one lesson. | am going to take my timehamissue. Even if | have to use another lessomit
to spend some time with the issue. It is often ustded, and we want to at least have Calvin’'s va¢éw

it exactly as Calvin taught it. Then we can makeupown minds as to whether he was right or not. S
| will take my time on this topic. The next topwhich is resurrection, Calvin's eschatology, we can
cover fairly quickly. Calvin is famous for his tte@ent of election but not so famous for his treatthod
eschatology. It is not that it was unimportant, tmwtch needs to be said about the topic of election.

With that introduction, let us turn to prayer, g prayer from Calvin. It is an appropriate praiper
this subject, which we are going to be talking abouhis lesson and the next. Let us pray.

“Grant, Almighty God, that as Thou hast been pledasediopt us once for all as Thy people to this, end
that we might be engrafted as it were into the bafd/hy Son and so be made conformable to our
Head; O, grant, that through our whole life we nsdifve to seal in our hearts the faith of our eiect

that we may be the more stimulated to render Theedbedience and that Thy glory may also be made
known through us. And those others also whom Thstidhosen together with us, may we labor to
bring with us that we may with one accord celebidtee as the author of our salvation and so ascribe
to Thee the glory of Thy goodness and, havingaaal and renounced all confidence in our own
virtue, we may be led to Christ as the only fountdi Thy election, in whom also is set before &s th
certainty of our salvation through Thy Gospel untd shall at length be gathered with Him into that
eternal glory which He has procured for us by Hendblood. Amefi.

| was reading a novel recently when | came acrasngence spoken by a character in the novel, which
said, “l was like a lost soul in a Calvinist worladtamned before birth, for no fault of my own, but
nonetheless contemptible to the suspicious comphthe elect.” You can frequently find statements
like that in popular writing, because Calvinismdentified with election. It is not only identifiedith
election, but it is also identified with a twiste@w of election, such as we find in that quotatibam
teaching a Sunday school class at a church in whehre studying thmstitutes One of the members

of the class told me that whenever he tells peapleork that he is studying Calvinisstitutes they are
quite startled by that. If the person knows anyghahall about Calvin, the person will say, “Isria the
fellow who believed in predestination?” So thathie reputation that Calvin has received.

Another thing to say about this issue is that @édviloctrine of predestination was quite unorigifidde
reputation that Calvin has as the person who irateptedestination is quite a false one. If youisiid
the Reformers, you would see the exact same teqahiouther, Melanchthon, Bucer, and Zwingli.
Each one put it in his own words. Nonethelesghallsame teaching with all the same essentials are
present in all of those Reformers. If you go backefore the Reformers, to the radical Augustiniains
the medieval period, such as Thomas Bradwardirt&egory of Rimini, you can find the same with
them. If you go back far enough and arrive at Saurgustine, you will see that Calvin derived most o
what he said from Augustine. Calvin said in Bodkdhapter 22, section 8, “If | wanted to weave a
whole volume from Augustine, | could readily show neaders that | need no other language than his.”
In the nineteenth century, when Charles Hodge eashing and writing at Princeton, he preferred to
use the term “Augustinianism” to “Calvinism.” Helieeed the word Calvinism was so misused and
misunderstood that he would call the system ofltggothat he was presenting, which was Calvinism,
Augustinianism. As far as post-biblical authors @@acerned, Calvinism comes from Saint Augustine.
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Yet Saint Augustine got his teaching from the Bildlkat is what Calvin maintained. Calvin said, “Let
us imagine that these fathers are silent.” In othends, if nobody in all of church history had tathis
doctrine, we could still pay attention to the maitgelf by turning to the Bible and to Apostle Pau

Thus Calvin was profoundly unoriginal in his teaghieven though not everyone in church history had
taken that Pauline and Augustinian track. Yet Gafeilowed in the footsteps of some great people wh
did. As you look at the sixteenth-century Reform&alvin was in good company there as well.

When we consider Calvin’s doctrine, we realize thet already present in 1536. It was not someghin
he added as he made the revisions torsstutes By 1559, however, the doctrine has a much more
developed place. There is a much fuller statemieitit Galvin wrote his commentary on Romans in
1540. That came after the first two editions of lieitutes from 1536 and 1539. You can imagine how
careful exegetical study of Romans gave furthegeteal insight to Calvin on this teaching. Then
throughout his career as a Reformer in Geneva,iCahtered into a number of controversies with
people related to this doctrine. There was contsyveith Bolsec, Pighius, and others. In those
polemical situations in which Calvin was forcedattswer attacks on the doctrine of election, he
developed his thought further then as well. Sadibarine of Calvin was present in 1536, but it was
more developed and fuller in 1556.

Another point we need to make is the surprisingtion of the doctrine of election in thestitutes |

have anticipated this from time to time by sayihgttCalvin could have treated election at variaheio
points. He could have treated it in Book | or Bdblout he treats it in Book Ill, and it is neaetend of
Book Ill. It is not in Book I, which is “The Knowtlge of God the Creator.” The way that election doul
have functioned in Book | would have been to dtgrsaying there is a God. That God has decreed
whatsoever comes to pass. That would include peovid and predestination. Predestination would
include predestination and reprobation. That iswag of considering this doctrine. God is an eterna
God, and even before the doctrine of creation yutalk about the decrees of God. You can talk abou
the fact that God has planned all things. “All tieihmeans “all things,” which includes not just
providence but also predestination.

Earlier theologians, such as Thomas Aquinas, hidmirfed that pattern. In th8ummaof Thomas, he
treated predestination, in the doctrine of Goda apecial application of providence. In ®xemma
Thomas was covering the doctrine of God in Boathgpter 22, when he treated the doctrine of
providence. Then in chapter 23 he dealt with prieoi@son. Providence was the bigger category for
Thomas. God plans, decrees, and brings into atibme everything that comes to pass. Part of ihat
the election and reprobation of individuals.

Before Calvin, that was the way it was often dditeen after Calvin it was also often done that way.
The prime illustration of that would be the Westatar Confession of Faith. Chapter 2 is “Of God and
of the Holy Trinity.” Then chapter 3 is “Of God'sdtnal Decrees.” That is all before the Confession
treats creation. This is not an improper order,itowas not the order that Calvin chose.

In 1559, Calvin postponed the formal treatmentle€toon until Book Ill. We should consider again
something | mentioned before, which are the simfthe material in the five chief Latin editionstbe
Institutes In 1536, Calvin treated predestination in chaftef the six chapters that were present in
1536, which was the chapter on faith. It was ateth@ of his treatment of the Apostles’ Creed. Timen
1539 there was a separate section. In sectione8,tegating the Old Testament and the New Testgmen
both their likenesses and differences, he treatedestination and providence. Those two doctrines
were together in 1539, treating predestinatiort &irel then providence. In the editions of 1543ufgro
1550, he maintained that order, with predestinatimming first and then the doctrine of provideroe.
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1559, however, the final edition that we use faos ttourse, there was a dramatic shift in the maitdn
that edition, providence, which had followed prdategion, was moved into Book I. We studied that
very early on in the course when we talked aboeitibctrine of God. God is the creator, and Gotes t
God of providence. At that point, Calvin said thatcould have spoken about predestination thete, bu
he said he was not ready to do so. Where he datlitreas near the end of Book Ill. There was a
significant shift in his ordering of the materi@lalvin told us, as you recall, that he was nots§ati

with his order, or arrangement, until 1559. He waie concerned about that. It was not until 13%8 t
he believed he had it right.

Where did predestination show up? It showed upiar®logy and not in theology proper. It was
treated with soteriology, in the section titled €'Way in Which We Receive the Grace of Christ.” The
order of Book Ill was the Holy Spirit, faith, regance, justification, and prayer. Then just before
eschatology comes election.

Calvin was very aware of what he was doing. It waisjust the place he chose to treat that doctrine
because he had to choose some place. He put it saldation, within the context of the Christiafe i
Remember that the last part of justification wasftieedom of the Christian. From that he moved into
prayer. From prayer he moved into election. The¢gius a hint that Calvin intended for us to
understand the doctrine of election within the eahbf the experience of the Christian life. Itirded

to Christian living. It is part of Christian livin@ hus, that is one place we can treat it. Calahndt say
we cannot talk about this doctrine in any otherterty but in thdnstitutesthat is where he wanted it to
function.

| had not been aware of what seems to be a niagection between prayer and election until reading
through this material again. Book 1, chapter @bout true prayer. In order to sum up what Calvin
said in that long chapter, we might say that prayests away all thought of our own glory, worthgan
self-assurance, and, in humility, gives glory coetgly to God. Calvin stressed humility, sinceragd

all of those topics related to prayer. We canngbioeid and boastful and pray at the same time. iShat
why we can kneel to pray. It sets forth the faet tBod is everything, and everything we receivieas

His good hand. When we move into election, it teadihe same thing. It teaches the gratuitousness of
God's grace and our total emptiness before Himr&@fgenot a jolt in the movement from prayer to
election. Unless you read carefully through chap@ryou might think that prayer and election were
two quite different topics. Yet one relates cargftd the other.

The function of the doctrine of election in Calvsnan important issue. We do not want to say that
predestination is the central dogma in Calvin. \&&ly have not found a central dogma. We have found
many crucial doctrines. Yet Calvin did not organes theology around the decrees of God any more
than he organized his theology around the doctiiribe covenant, although both were essential and
crucial to his understanding of theology. | appageithe quotation from Wendel's book on Calvin. He
guoted someone else who said, “Predestinatiotoisgaway from begin the center of Calvinism [at
least, of Calvin’s Calvinism], much rather it i®tlast consequence of faith in the grace of Chritte
presence of the enigmas of experience.” | will akpthat quote, because | think it is a profound.on

Calvin’s treatment of election completes the doetrof salvation. Calvin talks about salvation,
soteriology, in Book Ill. He completed it with tldectrine of election. There was one final note,chihi
was eschatology, or heaven. In one sense, thath@ampletion, but even prior to that the compkgti
doctrine is God'’s election. That doctrine says thieg, which is that salvation is totally of Gochat is
what Calvin was saying in these chapters. Salvasitotally of God. Calvin said in Book Ill, chapte
21, section, 1, “We shall never be clearly persdads we ought to be, that our salvation flows fitbmn
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wellspring of God’s free mercy until we come to knblis eternal election.” If we do not know this
doctrine, we will not have confidence that God baged us freely by His mercy. There will be the
temptation to inject human effort and human deséotthe doctrine of salvation. | appreciate theywa
Warfield explained it in an article he wrote on @Galand the Reformation. Warfield said, “When you
teach free grace, absolutely free grace, and mgwpou are a predestinarian.” If you are goingetach
free grace and really mean it, then you have toracgithe doctrine of predestination.

Earlier we considered one way in which this doetwan be taught, which is to view it as part of the
doctrine of God, among the decrees of God. Thavisan improper way, but it was not what Calvin
chose to do. Calvin talked about grace, which isrsmlogy. An implication of grace is election. An
implication of election is reprobation. | will exph what | mean by that in either this lesson errbxt.
The context is grace, and if you really teach fyesce, as Warfield said and Calvin would agreea) the
you are a predestinarian.

Complete salvation is understood by faith. Calviot& a separate book topic, caléd the Eternal
Predestination of GadSo if you want more than you find in thestitutes you can turn to Calvin’s
treatiseOn the Eternal Predestination of Gdd that book, Calvin said, “Election precedeshfas to its
divine order but is understood by faith.” The d&iorder has election first, then faith. God elactd
then gives the person faith, which is the chiefkvairthe Holy Spirit, and that produces a believVidrat
is the divine order. We might say that is God’sesrd he human order, however, works the other way.
There is first the person, and whether we wanttbtioe person a believer or not at this point lban
debated. The person is certainly not a believet bathas faith, but let us say that he is a padént
believer. God opens his eyes to the truth of thepd@b Then there is faith, and faith understands
election. What Calvin was saying was that, as weecto the gospel, we see an invitation, and we
accept it, which is faith. Then we realize that faith was given to us by God, who has chosenam fr
all eternity. That is election. So the divine ordesves from election to faith to the person. Thenano
order moves from the person to faith to election.

For us, therefore, faith is the only opening irdte tloctrine of election. Calvin said in his comnaent

on John 6:40, “Take away faith and election is tated.” In other words, you cannot talk about ettt
abstractly. If you take away faith, then you damagelestroy, the doctrine of election. No onethet
Christian can even speak of God’s decrees. Thabparan only speak of the decrees because he knows
himself as elect through faith in Christ.

All of that means that, by putting the doctrine wh€alvin put it, he has moved it outside the reafm
debate or metaphysical thought. It is moved beyaeizhte about its fairness to the experience of the
Christian. If he put it in Book I, which is what @& was wrestling with, then before even talkirgpat
God's creation he would be talking about God’s desr Part of God’s decrees is the election of some
and the reprobation of others. That would produgmkent reaction on the part of some people who
would say that such doctrine is unfair. They wosdg that if that is the kind of God Calvin is goiag
talk about, then they want nothing to do with treuvihist God. Normally, that is the scenario that
develops. If the doctrine is put where Calvin ptitkowever, then it functions in quite a differewdy.

It functions in thdnstitutesto answer a very specific question. That quessamhere did my faith come
from? It is the Christian who has access to thashigng. The Christian has access to this teacloing f
specific purpose. This doctrine is @x post factweflection on how, amidst the darkness and defath o
sin, God’s grace came to me.

© Fall 2005, David Calhoun & Covenant TheologicanSnary



Calvin's Institutes Lesson 17, page 5

Where did my faith come from? The answer that @alvould give in these chapters is that it came
from God. God saved me. It was not my work. It waseven my faith as a human work. God gave me
that faith through the work of the Holy Spirit. Gedved me.

Regarding Calvin’s order, you might say that Calyats a person saved, through justification byfait
which was presented earlier in Book Ill. Then hisdleat person on his knees praying, which is @rapt
20. Then he asks the question, where did your &aithe from? The answer is the doctrine of election.
In that context, the doctrine will not create digpurhe Christian is going to say that his or taéhf

came from God. All the glory goes to God. It credtemility and confidence in me, because | know it
is the work of God, not myself, and all the gloneg to God. In that context, election is not anader
argument. It is a call to doxology.

That does not mean that you cannot teach the deabfielection in various contexts. It is also @Qp

as in the Westminster Confession of Faith, to $&etien as part of the doctrine of God. You coukba
see it as part of Christology. We are elect in &hiiihat is a major point that Karl Barth madénihk

there was wisdom in what Barth did, although hepevated part of biblical teaching. You could also
see it as Calvin did, in Book Ill, as part of saiwa. The point | want to make is that Calvin wahte

be pastorally sensitive to the people who would tbaInstitutes He believed this was the best place
for those people at that time to come to grips whth teaching. That is a challenge to us as well,
especially to pastors. It is not only importanpteach truly what the Bible says, but also to userder

or sequence that will help people. You do not havereach everything every Sunday. That is not even
a good idea. Preach one thing each Sunday angésde along step by step. One might want to keep
Calvin’s order in mind when planning preaching. fTimeans it is probably not a good idea to preach on
election on the first Sunday you preach at a newvath You might want to wait a while and preach it
later. B. B. Warfield said, “It is not to cosmigaledestination that Calvin’s thought turned,” which
would be the kind of predestination that would hbeen talked about in Book I. It would be parthad t
doctrine of God. Warfield continued, “but ratherthat soteriological predestination on which, as a
helpless sinner needing salvation from the freeeggcd God, he must rest.”

Complete salvation is understood by faith. Elechoswers the question of where my faith came from.
It also explains experience. Calvin approacheditatrine of election, when he finally introduced it
from the standpoint of a practical question or @nclt is a problem occasioned by the preachintef
Gospel. When the Gospel is preached, what hap@#oms®@ people accept, and some do not. How do
you explain that? Why do some respond and othertibCalvin said in Book Ill, chapter 21, section
1, “In actual fact, the covenant of life is not @cbed equally among all men.” That means not
everybody in the world receives the Gospel equdlyme people never hear it. Some people hear it
every Sunday. It is not preached equally amongeble. Calvin continued, “Among those to whom it
is preached, it does not gain the same acceptaitiser constantly or in equal degree.” That mehas t
among those who hear the Gospel every Sunday, smagre it and some do not. Calvin continued, “In
this diversity, the wonderful depth of God’s judgme made known.” Calvin is saying that in the
context of human experience, this is what happ®asie hear the Gospel, and some do not. Among
those who hear, some receive, and some do notinGadolution to that is the doctrine of election.

The Arminian solution does not succeed. The Cavisolution is a difficult one in some ways. It is
biblical but still difficult. The Arminian solutiowloes not take the Arminian off the hook, so tcagpe
The Arminian would say that God has given graceveryone. An evangelical Arminian approach says
that universal grace enables everyone and anyoaecapt the Gospel, but that person also has the
ability to refuse. The evangelical Arminian does t@ach salvation by works. We are dead in sin and
there is nothing we can do unless we receive theegof God. Yet everyone receives the grace of God
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to enable them to make a response. Does that tedy however, when you think about it? So much of
the world does not hear the Gospel. Even thougte tisehat universal grace given, it does not seem
able to come to fruition because the person willkmmw what to do with it. | cannot see how the
Arminian solution answers the problem. It is a peabwhether a person is an Arminian or a Calvinist.

Let us move to a description of the doctrine ottta. We have seen where Calvin puts it, its fiomgt
and how he introduces it. We need to considersbimme detail. The doctrine of God’s election and
reprobation can be understood and described wige tvords. One word is “absolute.” Another is
“particular.” The third word is more difficult, baase | want to talk about double predestinatiomill|
use the word “double,” even though that is not ada@alvin used. He talked about election and
reprobation. In order to use just three words to s the doctrine, | will use the words absolute,
particular, and double.

The word absolute is one that we find continuailialvin. In Book Ill, chapter 21, section 5, Calvi
says, “God adopts some to hope of life and senseoiters to eternal death.” That is an absolute
statement. God adopts some to life and sentenhessdb death. That is a definition of election and
reprobation. In that same section, Calvin alscstalbout “God’s eternal decree by which He compacted
with Himself what He willed to become of each manrkien in Book lll, chapter 21, section 7, Calvin
says, “To whom God not only offers salvation, butssigns it that the certainty of its effect i$ imo
suspense or doubt.” There could be many more seggdhat illustrate the absolute character of
election. God is the author of election. It is &real decree. It focuses on the individual. Etecis

“God’s eternal decree by which He compacted witimg#If what He willed to become of each man.”
God, in His eternal decree, has decreed the destiesich person.

If you look into this topic in some detail, partiatly in the sermons, Calvin often talks about aldle
election. We need to understand what he meantdiykte did refer to it in thinstitutesas well, in

Book Ill, chapter 21, section 6. He referred teeand, more limited degree of election. What ds¢ho
terms mean? You will find an explanation of thidia sermon on Deuteronomy 10:15-17. Calvin was
talking about the national election of Israel. Gbelcts the nation of Israel. Calvin said, “God guirall
Israel to His family as inferior members until theyt themselves off.” There is a kind of general
election, represented by Israel. Those who aregbdiat election are not necessarily eternallyegav
because they can cut themselves off. Calvin salgbok IIl, chapter 21, section 7, “...a kind of middl|
way between the rejection of mankind and the edaatif a small number of the godly.” So there is the
group of all people. There is also a particuladkif election of Israel. Then there is another kofd
election of the godly.

Calvin did use the phrase “small number.” He is etimes criticized for teaching that God has only
elected a few and that the vast majority of the &mimace goes to hell. That is not necessarily tne w
we should explain Calvin. Yet he did refer to a &inmumber of the godly.” The Princeton theologians
Hodge and Warfield, particularly Warfield, wrote the question of whether there would be few that
will be saved. Hodge’s and Warfield's view was thage portions of humanity would be saved. We do
not have that idea in Calvin. It is not in Turregither. It is in the nineteenth-century Princedmsi.

They believed that many people, and even most peauld be saved. A quotation like the one from
Calvin that speaks of a small number of the gotyutd be balanced by other things that he said. | d
not think, however, that he ever reached the optmof Hodge and Warfield that vast numbers would
be saved. Hodge and Warfield have a point, how@vermphasizing the triumph of the cross. As you
look at what the New Testament says about the Gqaspeems to say that not just a few people bell
saved, but there will be a triumph, a victory. Tisa¢specially evident in the book of Revelation.
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While Calvin did refer to that more general elecfim Book IIl, chapter 21, section 6, he refersao
second, more limited degree of election.” Then aoBIlIl, chapter 21, section 7 he says, “To thogh w
whom God makes a covenant, He does not at oncelgv@pirit of regeneration that would enable
them to persevere in the covenant to the very drat.’a long time, | struggled with that sentence
because | did not understand what it meant. Cabfers to a covenant, and perhaps he was referring
again to the more general election. Then he saidGlod does not at once give the people in that
covenant the Spirit of regeneration. That seenssiyathat God makes the covenant and then at some
later point he gives the Spirit of regeneratiort #raables people to persevere in the covenanetwedty
end. What does that mean?

The Latin word in the 1559 editionpsotinus That has been translated by Battles as “at once.”
Anthony Hoekema, however, in his article, “The Queaet of Grace in Calvin’s Teaching,” argues that
the word should be translated “invariable.” ThatNdomake Calvin’s statement say, “God does not
invariably give the Spirit of regeneration.” Or weuld read it as,“To those with whom God makes a
covenant, He does not to all of them give the Spfrregeneration.” That makes much more sense to
me, both in Calvin’s context and in my understagdhhis theology. God made a covenant with Israel,
but He did not give the Spirit of regeneration vemyone in Israel. There is an Israel within Isrd¢lere
is the elect nation, and there are the elect pegbteare part of that elect nation. Hoekema poioted
that in the French 1560 version, which Calvin wybtanslating his own Latin into French, this sect
reads, “To those with whom God makes a covenantdés not give to all of them the Spirit of
regeneration.” So the French version seems to agthéhe Hoekema translation pfotinusas
“invariably.”

Calvin said there are two elections. You could alsptwo covenants, but Calvin talks about two
elections. In referring to a general election, @alvas talking about Israel. The context was the Ol
Testament nation of Israel. Calvin then said thi#ttiw that general covenant there is a particular
covenant, or a special election. It is to thosetgleople that God gives the Spirit of regeneratfm
Calvin was commenting on what was going on in tlee T@stament era. Paul also dealt with this in
Romans. It is one of the passages that people hisewant to deny individual election. They would say
that election is national and that God chose Isgzeit has nothing to do with individuals withsrael.
This was Calvin’s way of saying that there is doral election of Israel, but it did not void the
individual election. Romans also says, “Jacob Hdweed and Esau have | hated.” That seems to be
quite individual. It is the way Calvin would redtetOld Testament. Calvin said in Book IIl, chaji#r
section 7, “God was continually gathering His ctuftom Abraham’s children rather than from profane
nations.” God set up the covenant with Abraham,taed He elected from within that first election
those to whom He would give the Spirit of regeneratAll of that, of course, was done in eternigsp

It is not a present-tense activity. In Calvin’s goentary on Luke 1:55, he said, “God had all mankind
in mind from the first.” So when Calvin said thabdwas calling people from Israel, He did not fdrge
the rest of humanity. Calvin continued, “But nowatiChrist has come, the adoption has been extended
to all nations.” In a sense, that more general samg which was made with Israel, can be viewea as
kind of universal covenant that was made with ations.

When Calvin explained the difference and similabiéfween the covenants, one difference he asserted
was that the Old Testament was for Israel. Thesddthat now the New Testament is for everyone.
There is a move from one nation to all nationsvialould not deny, however, that even though God
is gathering His elect from Israel, He has not édign about or become disinterested in the natibine.
guote, from Calvin’'s commentary on Luke 1:55, w&xd had all mankind in mind from the first.”
Those were rare individuals. Then Calvin contind&dit now that Christ has come, the adoption has
been extended to all nations.” Calvin was not ex@ng the term election there, but adoption. Hensee
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to say that all nations are adopted. That doesneain that every person in all of those nations is
regenerated, or is elect, but God now gathers ldet &#om all the world equally. The general coveina
is extended from one nation to all nations. Godhgeat His elect from all nations, whereas in the old
covenant, He gathered His elect from Israel, mostg have to make a qualification there. Calvir sai
in his commentary on Acts 3:25, “Although the conmadection be not effectual in all, yet it may set
open a gate for the special elect.” So even iNibw Testament, Calvin was thinking in terms of
common election and special election. That is rbeae that the Reformed faith has developed. We
may need to consider whether that is a helpful @fageeing things or not. | did want to get intottha
issue so you would understand it to some degre® wbe are reading Calvin.

What has been said about election so far is thdti&the author. It is eternal. It is individuagspite
these references referring to common election. @e imderstand what that means. The special
election, secret election, or second, more limitedgree of election, focuses on the individual.

Now we come to the topic of reprobation. As | sali@ady, Calvin defines election and reprobation as
that decree by which God compacts within Himse#lvih means that there is no extraneous or external
compulsion. It is God’s own decision, not affecbgdanything beside God’s will. God compacts within
Himself what will happen to each person. We cahtbat double predestination. That is not Calvin’s
term. The first person to use the idea of doubéelpstination was Isidore of Seville, a medieval
theologian who stood in the full Augustinian traatit

Calvin said in Book Ill, chapter 21, section 5,tthaod adopts some to hope of life and sentendesrst
to eternal death.” Remember that election is ddfexe“God’s eternal decree by which He compacted
within Himself what He willed to become of eachgmar.” Calvin also said in Book Ill, chapter 21,
section 7, “God once established by His eternaliarhangeable plan those whom He long before
determined once for all to receive into salvatiod ¢hose whom, on the other hand, He would dewmte t
destruction.” You cannot deny that Calvin held twble predestination, even though he did not use th
term. He did not only talk about election to salwatand ignore the rest. That would be single
predestination. Nor did he always, although heddidt at times, say that God elects some and passes
over others. He used that language. But he alsththedanguage of the quotations | have just given,
which emphasize God’s positive decree, both in sepfithe elect and the damned.

That poses some huge problems. There is one thipgrticular that we need to say. Calvin repeatedly
spoke about reprobation, as he did in Book Ill,ptba23, section 7. In the context of that idedyi@a
says, “The decree is dreadful indeed.” That is sones translated “awful indeed.” We need to
understand what Calvin meant. The Latin word isvibbed that looks like “horrible.” So the decree is
“horrible” indeed. When Calvin said that the deasehorrible, however, he did not mean what we
generally mean by the word horrible. It is not anusation against God. Battles translated the word
“dreadful.” That is probably as well as we can @be word “awesome” would be another possibility.
Calvin certainly did not draw back from saying whatthought he had to say based on his
understanding of Scripture. Yet he certainly did r@poice in it. He felt the force of what he wag/sg.

It is an awesome, dreadful thing to think of therobation of people.

We have considered definitions of election andabation. With reprobation, God is the author, and i
is eternal and individual. That is just as it ishwelection. God is the author, and it is etermal a
individual. A major question, however, is whethealwin gave equal ultimacy to both election and
reprobation. In other words, as we finish this gturdthe next lesson, we will want to answer that
guestion. Do these doctrines hang perfectly balirdes a mobile for a child’s crib with everything
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balanced? Are these two doctrines equally ultim@te is one question. Are these two doctrines
equally balanced? That is another question.

In the next lesson, we will spend time lookinghat tause and ground of election and reprobatioan Th
we will consider the goal of election and reprobatiWe will cover some objections to predestination
We will consider uses of this doctrine. What isuge for us in our spiritual lives and in our ptaag?
Finally, we will consider a critique of Calvin'saehing. Was he right or wrong? We will have to khin
about that.
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