Calvin's Institutes Lesson 16, page 1

Prayer

At the end of Book Il of thénstitutesare the topics of prayer, election, and what @adalled final
resurrection, which is his treatment of eschatolddyen Book IV of thdnstitutes “The External Aids,”
includes Calvin’s treatment of the church, sacrasyeand finally the civil state. Calvin called peay
“the chief exercise of faith, and by which we daigeive God’s benefits.” | will be talking abobet
place of this chapter on prayer in the 1559 editibthelnstitutes Before | recite the prayer for this
lesson, let me talk briefly about prayer as it @ppen thdnstitutes

| heard a story once that | am not sure is trugolinds apocryphal to me, but I will tell it anywaigh

that caveat. Wesley and Whitefield were preachiggther. We know they did that from time to time.
Wesley was an Arminian, and Whitefield was a CastirAccording to this story, they were spending
the night at an inn and each man knelt by his beutday. Whitefield prayed, “Lord, we thank Thee for
all those with whom we spoke this day, and we ogjohat their lives and destinies are entirelyhy T
hand. Honor our efforts according to Thy perfedt.wdmen.” His friend John Wesley then said, “Mr.
Whitefield, is this where your Calvinism leads ybépparently, that was a comment about what a brief
prayer it was. Wesley went on to pray. Two houtsrlavthen Whitefield woke up, Wesley was still on
his knees, asleep. Whitefield said, “Mr. Wesleythis where your Arminianism leads you?”

As | said, | do not think that story is true, buisia good story. It does not mean that Calvirfetso
pray because they are Calvinists. Nor does it nfe@nArminians fail to pray because of human
weakness. That affects us all. If the story meawything, then it teaches us that zealous Chrisfiaces
real difficulties in prayer. | certainly do, an@xpect that you do too. In the long chapter inltistitutes
concerning prayer, Calvin seems very much awatbkatfreality. Prayer is not easy. We need to be
stimulated, encouraged, and aroused to pray. Véenalsd to learn how to pray.

| would like to read a quotation from Abraham Kuggeis a fairly long quotation from Kuyper’'s
works. B. B. Warfield quoted this passage in onkisfwritings and said that Abraham Kuyper had
written nothing better than what Warfield quotedwyider said, “Religion on earth finds its highest
expression in the act of prayer.” That does seeooteespond with Calvin’s title of chapter 20, winis
“Prayer, which is the Chief Exercise of Faith.” des the full quote from Kuyper:

Religion on earth finds its highest expressiorhmact of prayer, but Calvinism in the
Christian church is simply that tendency which nsafg@erson assume the same attitude
toward God in his profession and life which he &xiiin prayer. There is no Christian,
be he Lutheran or Baptist, Methodist or Greek, vehmsyer is not thoroughly
Calvinistic. No child of God, to whatever churclganization he may belong, but in his
prayer he gives glory to God above and renderskitmhis Father in heaven for all that
grace is working in him and acknowledges that teenal love of God alone has, in the
face of his resistance, drawn him out of darknes&slight. On his knees before God
everyone that has been saved will recognize theeftitiency of the Holy Spirit in every
good work performed and will acknowledge that, withthe atoning grace of Him who
is rich in mercies, he would not exist for a momiemt would sink away in guilt and sin.
In a word, whoever truly prays ascribes nothingigoown will or power except the sin
that condemns him before God and knows of nothiag¢ould endure the judgment of
God except it be wrought in him by divine love. \'éhall other tendencies in the church
preserve this attitude as long as the prayer Vafittose themselves in radically different
perceptions as soon as the amen has been pronotime&thlvinist adheres to the truth
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in his prayer, in his confession, in his theologyhis life. The amen that has closed his
petition reechoes the depth of his consciousnesdsrmaughout the whole of his
existence.

What Kuyper was saying, and what Warfield was spgimen to, was that as a Christian prays, a
Christian ascribes all credit and glory to God ankinowledges that everything comes from God'’s
gracious hand. When the prayer is over, Calvirustginue to hold that theology, whereas otherseonc
the prayer is over, collapse into something leas fiall Christianity, which according to both Kuype
and Warfield finds its expression only in Calvinism

One of my favorite books on Calvin is a book | haeterred to before. It is a little book called ‘&h
Gospel as Taught by Calvin” by a professor name@.RReed who taught at the old Columbia
Seminary about 100 years ago. In that little bdeksaid, “Calvinism is the only creed that will bea
translation into prayer.” So he was communicatheysame idea that appears in that Kuyper quote. R.
C. Reed expressed it much more succinctly. In dloéian of his little book dealing with Calvin’s
treatment of prayer, R. C. Reed told a story. H&, $&ome years ago | heard an Arminian preacher
close a very earnest and impressive sermon tortb@werted with this statement, ‘Now sinners, ldav
done all that | can do, and God has done all teatdh do, and so your salvation rests with you.” He
then called on me to pray. It occurred to me thatust be a waste of breath to pray to a God wiib ha
already exhausted all of His resources.” If Goddase all that He could do, then why pray to such a
God? If the whole matter rested with the sinneznthe was the proper person to plead with in prayer
not God. Those are some ideas that preface tlagrtemt of Calvin on prayer. Perhaps they also
illustrate some of the things | will be talking aibo

Calvin wrote many prayers. There is even a litdelbof Calvin’s prayers. | have been using thatkboo

to offer the prayers at the beginning of each les$be prayers in that book of prayers are onds tha
Calvin prayed in connection with his teaching im&ea. His students noted those prayers and recorded
them so that we have them preserved for us. Calsmwrote prayers himself that he presented to the
Christians in Geneva to use at various times througthe day. One of those is called “The Prayer fo
the Morning.” There are prayers that Calvin credtedlifferent times of the day. Let me recite “The
Prayer for the Morning” as we begin our study ofvBalvin said about prayer.

“My God, my Father and Preserver, who, of Thy gaes$ has watched over me during the past night
and brought me to this day, grant also that | mpgral it wholly in the worship and service of Thyso
holy name. Let me not think or say or do a siniglleg which tends not to Thy service and submisgion
Thy will that thus all my actions may aim at Thgrgland the salvation of my brethren. While they ar
taught by my example to serve Thee, and as Thayiwvang light to this world for the purposes of
external life by the rays of the sun, so enlightgnmind by the effulgence of thy Spirit that He may
guide me in the way of Thy righteousness. To whamwpose | apply my mind may the end which |
ever propose to myself be Thy honor and service. IMapect all happiness from Thy grace and
goodness only. Let me not attempt anything whatéagiis not pleasing to Thee. Grant also that,levhi
our labor for the maintenance of this life and céwethe things which pertain to food and raimdnt,
may raise my mind above them to the blessed ancehbalife which Thou hast promised to Thy
children. Be pleased also in manifesting Thysethéoas the protector of my soul as well as my biody,
strengthen and fortify me against the assaulth@fdevil and deliver me from all the dangers which
continually beset us in this life. But seeing idismall thing to have begun, unless | also persgve
therefore entreat of Thee, O Lord, not only to lyegmide and director for this day, but to keep me
under Thy protection to the very end of life, ttirats my whole course may be performed under Thy
superintendence. As | ought to make progress, do &dd daily more and more to the gifts of Thy
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grace until I wholly adhere to Thy Son, Jesus Ghwsom we justly regard as the true Sun shining
constantly in our minds. In order to my obtainirfgilbee these great and manifold blessings, foeyet,
out of Thy infinite mercy, forgive my offensesTlsu hast promised that Thou wilt do to those wib ¢
upon Thee in sincerity. Amén

The importance of prayer for Calvin is clear asread his chapter on the topic and as we know
something about Calvin’s own life. Chapter 20 obBdll is the longest chapter of the 1559 editidn o
thelnstitutes In terms of space, Calvin was concerned to déadjaately with this topic. Remember that
Book Il started with the Holy Spirit and then weatfaith, which is the chief exercise of the Spisind
then there is a long section on sanctification thweth another long section on justification. Then we
come to prayer. Then there is election. And thalfiapic of Book Il is the final resurrection. Sem
commentators have said that there is a “mixed bagfie end of Book Ill, in which Calvin merely thwre
things in so that he could fit in as much as hddcbefore he moved on to Book 1V and deal with the
external means, which took him into the doctrinéhefchurch. | do not believe that was the case.
Calvin was very aware of his order. After all, alexpressed his concern about order when he gaid h
never felt he had the right order until the 155Rieal of thelnstitutes So he never tried to put things in
carelessly. He had a purpose in what he was doing.

Prayer is followed by election in thestitutes It may surprise us that it has taken so longfalvin to
treat this topic. It is near the end of his teaglon soteriology. It is not at the beginning of BRdpwith
the decrees of God, but at the end of Book llergfirayer but before final resurrection. | will nesthe
case in another lesson, when we study electioh(akwin was very aware of what he was doing in
creating the order of tHastitutes he did it for a specific purpose, and he was wid@s placement of
the doctrine of election. Thus | do not believet fGalvin was trying to get as much information e
could at the end of Book Ill. Calvin was conscigusioving through a sequence of doctrines that he
wanted to cover and needed to cover. He was aviavbai he was doing.

While some have said the end of Book Il looks l&kmixed bag, others have seen it differently. T. H
L. Parker, in his book calle@alvin: An Introductionsaid, “We might even say that thnestitutes
reaches its climax here,” in this chapter on praarker saw everything moving toward prayer, which
is the chief exercise of faith. | do not believattive can actually identify the climax. Others haggl
that it came in Christology in justification. | b®fe that the best thing to say is that all thasetrthes
were important to Calvin. Prayer was certainly atiad teaching in thénstitutes as it is in the Bible.

Under the idea of the importance of prayer, letsmggest two pictures that Calvin put before usnin
comments | will range throughout the chapter. Gatlid that too. He had an outline and a sequence in
mind, but he tended to move back and forth. Thasttime idea comes up a number of times throughout
the chapter. The first of the two pictures thatsttate for Calvin the importance of prayer ispieture

of the treasure. Calvin said in Book Ill, chapt8r gection 1, “To know God as the Master and
Bestower of all good things and not to go to Hind ask of Him, this would be of as little profit fos a
man to neglect a treasure buried and hidden iedi after it had been pointed out to him.” That
picture is given right at the beginning. There tseasure, and it has been pointed out to us tadtave
access to that treasure, so it would be foolisteido not go get it. If a person does not prayyi@al

says, it is like a person who has been given kndgdeabout a treasure but ignores it. Calvin retlitne
that same idea in Book Ill, chapter 20, sectionh2mwhe said, “So true is it that we dig up by prdke
treasures that were pointed out by the Lord’s Glospe which our faith has gazed upon.” Calvin’s use
of this image is a very good one, because he enggubthat prayer is hard work just like diggingaip
treasure is hard work. We know the treasure isethait we have to dig it up. We do that because our
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faith has gazed upon the treasure. We know whherg, and we come in prayer to claim it. Thahes t
first of the two pictures that illustrate the imfaorce of prayer to Calvin.

The other illustration that | will use is that et Father, our heavenly Father. One picture istreain

the earth that we dig up. The other picture isRather, whom we go to and ask. Calvin said in Bibiok
chapter 20, section 12, “As children unburden ttrembles to their parents, we go to God with our
prayers.” There are many more illustrations in thapter. Yet these are two—treasure and Father. We
dig up the treasure. We ask the Father.

Calvin was aware throughout all this material thate is a problem with prayer. That problem cdéd
expressed in two ways. One way to express the gmoid with this question: why do we pray if God
already knows everything and has already determiieat He is going to do? That is a problem that
many people have when they think about prayeradtgrobably crossed your mind as well. Why are we
doing this? God knows what is needed. He is gangdrk all things out according to His will. So is
prayer just an exercise in futility? It does naérseto make much sense.

Calvin’s answer to that objection is that “praygnot so much for His own sake as for ours.” Prag/er
not to inform God or try to get Him to change whiat is going to do. It is rather something that gen
us. Calvin said in Book lll, chapter 20, sectiorf.3,s0 that our hearts may be fired with a zealous a
burning desire ever to seek, love, and serve hia.ive pray, our hearts are aroused to greaterftove
God and greater concern for His will and purposavi@ would say that we are never so close to God a
when we are earnestly praying to Him. This is nalvid'’s expression, but one might express his
thought by saying that prayer does not bring Godecko me, but prayer brings me close to God. God i
always close to me, but | am not always close td.@dhen | pray, however, then | am as close to God
as | ever am in this world. So one of the problevik prayer is that we cannot change God's will or
inform Him of what He does not already know.

The other problem that we often face and which @alid too is the problem that we pray and God
does not seem to hear us. We can pray for sometiagnever happens. Calvin said in Book lll,
chapter 20, section 3, “Our most merciful Fath#hcaigh He never either sleeps or idles, still very
often gives the impression of one sleeping or gifitsod is never off somewhere not paying attention
but it seems like He is. Calvin said that He giueghat impression “in order that He may train Uhé
fact that God seems not to hear is for our beasfivell. Calvin went on to say, “...otherwise idlean
lazy to seek, ask, and entreat him to our greatl & to pray is to our great good, because ndgsius
closer to God. To keep on praying, because God nateseem to be doing anything, is for our great
good, too, because it keeps us close to God. Thlwndecognized some problems with prayer, but he
had something to say in answer to them.

Let us go to Calvin’s description of prayer. lgigery practical orientation to prayer, which yoil w
recognize if you read the chapter. It is not ontoatrine of prayer, but it is also a practical mnaion

how to pray. One could turn this entire chaptes mprayer itself rather easily. It is interestihgt in

some of the warm confessional statements, sudiedddidelberg Catechism, the teaching on prayer
becomes a prayer. That seems to be a good wayitowbat we say about prayer becomes a prayer in
itself. Calvin’s description of prayer is “The ch&xercise of faith by which we daily receive God’s
benefits.” | will summarize some ideas that | haue together from Calvin, not following preciselig h
order of things, but considering various pointd thalvin made.
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First Calvin told us to do it. Pray. It is not egbuto talk about prayer or try to understand howatks
if we can. It is not enough to deal with the prohdethat we face when we pray. We should pray. We
must pray.

Why should we pray? Calvin would answer that in tays. First, God commands us to pray. Calvin
repeats that point. God tells us many times irBitse that we should pray, and who are we to qoasti
God’'s command, whether we understand everythingtabor not. Another reason we should pray is
that God promises to hear our prayers. We are cometato pray. We are also assured, whatever it
seems to us, that God is actually listening toeéhayers and hearing what we pray. Thus we are to

pray.

We are to pray often. We are to pray at all tinassi-phesians 6:18 tells us. | believe that means we
should have a spirit of prayer, an attitude of praye should never be very far from prayer white w
go about our daily business. We are also to prapetial times, as James 5:13 tells us. One ddes no
eliminate the other. Special times of prayer domean that we do not pray always. Praying alwagys, o
the other hand, does not mean that we do not pregréin times. Calvin said in Book Ill, chapté€, 2
section 50, “It is fitting to set apart certain ®dor this exercise.” That was the reason he woodgers
that Christians in Geneva could use at differanes of the day.

Calvin suggested that each day Christians sholllmif@ pattern of prayer. He suggested four times.
The first is on awakening in the morning. That was prayer we used at the beginning of this lesson.
The second is before going to work or school. Galwiote a prayer called “Before Going to School,”
which begins, “O Lord, who art the fountain of wikdom and learning, since Thou of Thy special
goodness has granted that my youth is instructgdaad arts which may assist me to honest and holy
living...” The prayer goes on to ask for God’s hetyldlessing in the life of the student. The next
prayer is the prayer before eating, a blessingtdét There is also thanksgiving after eating. Calvin
there was the blessing before the meal and thankggafter the meal. That prayer begins, “Praise th
Lord of all nations. Extol Him all peoples. For gtés His steadfast love toward us, and the falitiefss
of the Lord endures forever. Praise the Lord. We ghanks O God and Father for the many mercies
which Thou of Thy infinite goodness are constabtgtowing upon us.” Finally, there is a prayer at
night upon going to sleep.

Some have suggested, and it could be true, thatrCGapattern of prayer is a kind of evangelical
substitute for the canonical hours in the monasseifhe monks in the monasteries had special tilnes
pray throughout the day and part of the night. @adwcouraged Christians to pray, not in the
monasteries but wherever they are at those patitates. Calvin also furnished model prayers for
Christians to use. It was not that Calvin wantedxgected people to pray only the words that hegevro
They were rather model prayers. So you could ussetlwords, or your own words, but they were a
guide for Christians to learn to pray at those sjgettmes throughout the day.

There is another significant point that should ls@len Along with praying often, using a pattern of
prayer, and using model prayers, there was alsmtitel prayer. That was the Lord’s Prayer. Calvin
did treat the Lord’s Prayer in some detail in tthapter. | will go through the different parts bét

Lord’s Prayer, which is the premiere model for pngy | will make a few comments about what Calvin
tells us about the Lord’s Prayer.

Calvin saw six petitions in the Lord’s Prayer. Tigahot of huge importance, but Augustine and Luthe
found seven petitions in the Lord’s Prayer. The wegy found seven was to separate “lead us not into
temptation” and “deliver us from evil.” Calvin ptitose together as one petition. The form of thellsor
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Prayer in Luke omits that second statement. Coresgty Calvin wanted to see those words as one
petition.

With six petitions, Calvin said that the first thrpoint to what is owed to God. They are “Hallovised
Thy name, Thy kingdom come, Thy will be done.” Tlaeg prayers that we pray so that the glory that
belongs to God might be given to God. The secorektpetitions are for human needs. They are “Give
us this day our daily bread, forgive us our debisl lead us not into temptation.” Even though Calvi
made that distinction of three petitions directedhe glory of God and three petitions of human and
earthly concerns, both parts are concerned withssgldry. God’s glory is furthered by His providing
for us our daily bread, as it is when His hameabolived. Both parts, the three petitions for therglof
God as well as the three petitions for our humasdagbenefit believers. We are benefited, blessed,
when God’s name is hallowed, as we are benefitdtidyprovision of our earthly food.

The prayer begins, “Our Father.” Calvin immediat@iates this ascription, the beginning of the pray

to Christ. We are not addressing Christ in pralgat by addressing God as Father, we acknowledge our
access through Christ as well as acknowledging &gdodness and love for us. There is a kind of
Christocentric approach to the Lord’s Prayer inv@es view. We pray to our Father, but we know that
we are praying through Christ and in His name.

Calvin says that praying to our Father who is iav@n reminds us that God is majestic and powdtful.
is not really telling us where God is, for God v&@e/where, but rather telling us how great GodHis.is
not limited. He is not bound by earthly constraiM#e say, “Our Father, who art in heaven,” and as w
say the words “in heaven,” we have great assurtirateéhe petitions and the needs that we bringito H
are not requesting more than He is capable of gioyi

Calvin stresses every word in the Lord’s Prayershlgs that we should think about the word “ouri$ It
important that we are praying to “our Father.” Hadma the point that is often made by commentators,
which is that we do not claim God exclusively fargelves. We recognize that God, who is my God, is
also the God of other people. Thus we pray, “Odhé&@’ Calvin went even beyond that in his exegesis
We are not simply saying that God is “ours” ratthem simply “mine.” Calvin emphasized that | should
love other people, especially those of the houskbbfaith. Calvin emphasized love for all peopleon
dwell on earth, especially those of the church.réhgan active mode when | say, “Our Father.” It
reminds me that | have responsibility toward otpeople, who are included in that word “our.”

The first three petitions are directed to God. @ahaade the point that in one sense we are praiimg
same thing three times: “Hallowed by Thy name, Kimgdom come, Thy will be done.” There is real
similarity in those statements. Calvin also saalyéver, that we need that triple list. We needdo b
reminded of the importance of God’s glory threegsnso that we can embrace it and pray it. So we
pray, “Hallowed be Thy name.” We are praying tline honor that is due to God would be given to
Him.

We also pray, “Thy kingdom come.” It is interestithgt at this point in Calvin’s treatment of thertle
Prayer in the 1559 edition of thastitutes—in comparison with the 1536 edition of thmstitutes—

there was some development, or shift. We do nenddee that in Calvin, but things did not alwagy st
precisely the same in each edition. In 1536 wheriCarayed, “Thy kingdom come,” he was thinking
about individual Christians. He was praying for Gespel to be extended, for people to be converted,
for there to be more Christians. That was the hafdnts prayer. The idea was that the kingdom comes
through the conversion of more people. In 1559, dw@x, the emphasis developed into a prayer for
more churches. Calvin’s ecclesiology had becomesmoominent between 1536 and 1559. Calvin said
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in Book 1ll, chapter 20, section 42, that as weypihy kingdom come, we must daily desire that God
gather churches unto Himself from all parts ofeaeth.” Thus you can see in the teaching on “Thy
kingdom come” in 1559 that there was an emphasihanches. There was an implied missionary
emphasis in the hope for all parts of the earth.

We also pray, “Thy will be done.” We ask God towmasour prayers, not as we wish, but as God
foresees is best. When we say, “Thy will be domesare asking God to answer the prayers in the way
that He knows is best, not in the way that we pestihink He should answer those prayers or might
want Him to answer those prayers. When Calvin sdidy will be done on earth as it is in heaven,” he
was not thinking of what is sometimes called Gddecret will.” That will is going to be done. Catvi
said that we are praying that we may obey willingMe are not concerned with God’s hidden will, by
which all things are ruled, whether they wish t@pbr not. We are rather praying that we may obey
willingly. Calvin again turned the interpretatiohtbe Lord’s Prayer into a personal application.af'th
pray, “Thy will be done,” what | am really prayimg“Lord, make me willing to do Your will.” That is
Calvin’s interpretation. Not everybody would vieletprayer that way, but that was the way Calvin saw
it.

When the prayer says, “Thy will be done, on eastlt & in heaven,” the angels in heaven are
completely willing to do the Lord’s will, and Hisilvis completely done there. We are praying thnt t
same thing would happen on earth. We are prayiaigChristian people, and all people, would be
willing to do the will of God, so that His will wddi be done on earth as it is in heaven. Shouldnag p
for something that we know, because God has tqléumt going to happen on earth? God’s will, in
this sense, will not be done on earth as it issavien. God'’s hidden and secret will is done orhediris
being done today, it has always been done on earthit always will be done on earth. God’s will in
the sense of people gladly embracing God’s will eridwing it, however, will not happen. Should we
pray for something that God says will never happetil the end of the world, which is the perfect
obedience of all creatures? Calvin answered yesoQfse, the Lord’s Prayer tells us to pray fot.tha
Calvin said, “By this prayer we witness that weehall that is opposed to the will of God and eagerl
offer ourselves to participate in its fulfilmentWhen we say, “Thy will be done,” we are expressing
hatred for the rejection and despising of God’s anl earth. We are also giving ourselves to embraci
and following God’s will on earth.

The first of the second three petitions is “Givethis day our daily bread.” Calvin was quite suratt

the prayer means bread, such as that which weupi@nd eat with our mouths. Not all expositors
before Calvin had taken that position. | do notwnbmodern commentators differ much on this
petition. Yet Erasmus, for instance, a humanisbReér, believed that “bread” here meant “heavenly
doctrine.” In other words, the request would meskiray for God to feed us spiritually. That was the
way that Erasmus understood it. It was too much stiocking contrast for Erasmus from the great
prayers for God’s will to be done and then the meater to be for God to give us something to keat.
seemed to be improper to him. Calvin, however, guate sure it was proper. He said, “We come in this
prayer to a prayer for sustenance needed for athlgdives.” It is not improper in the same prayer

pray for God’s glory and for my food.

Calvin emphasized the word “daily.” We pray, “Gie this day our daily bread.” What Calvin said on
this point is something you probably would expectrif him after reading this far in thestitutes He

said, “What we mean here is to supply our needsgroper and moderate way.” In other words, we are
not asking for extravagance or luxury. We are agkom what we need. God knows we need to eat. We
pray, “Give us this day our daily bread.” No mattdrat we may think we possess, we are able to enjoy
it only by God'’s grace. All we have will nourish asly if God so ordains and not by the intrinsituea
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of the elements. Calvin has said this before. Id’&providence, when we partake of bread, we are
nourished by God’s secret blessing. Calvin knewfibad had certain qualities that nourish our bsdie
Yet he also knew that sometimes food does not slodne bodies of certain people, such as those who
are sick or in a situation in which the food canibpetproperly assimilated. Thus it is not automatic.
When we pray to God for our food, we are asking fbonthe food on the plate, but we are also asking
Him that He might use the food to nourish us ansttengthen us physically.

There is also an emphasis that we pray for “ouifydaead. It might seem to be a contradiction that
God is going to give us this bread, because itissbirfead, but it becomes our bread. Calvin saitl tha
even if it comes to us by our own work and diliggnitis by God’s grace that He gives us bread. We
work hard for it. We buy it. It is ours, but itisally God’s because He has given it to us.

Then we pray, “Forgive us our debts, as we forgwedebtors.” For Calvin, this is the evangelicahtt
of the Lord’s Prayer. This takes us back to jusdifion by faith alone in the preceding section.
Forgiveness comes only by God'’s sheer grace. Chkad to use the word “debt.” He did use the word
“sin,” but he believed that the word “debt,” whishfound in one biblical form of the prayer, is
appropriate because it sets before us the facathsinners we are in debt and we cannot pay #imt d
The prayer is, of course, referring to sin. It@ referring to financial transactions that we asking to
be forgiven. It is referring to the great pile afr®ins, the great amount of our sins, which wedman
nothing about. We are bankrupt, and we have adieghiebts.

We pray that God will forgive our sins “as we fargiour debtors.” Calvin’s point, like that of most
commentators, is that forgiving others is not adibon by which we oblige God to forgive us. The
prayer is not saying, “Because we have forgiveriopieople for what they have done against us,
therefore forgive the sins we have committed agafos.” The forgiveness on our part can only be
accomplished by the power of the Holy Spirit anel pinesence of the Spirit in our lives. It is a wia of
our adoption. In other words, we are praying, “Feggis our debts, and because You have, we are
enabled to forgive others their sins against us.”

We also pray, “Lead us not into temptation.” Calwias concerned to say we are not asking God to
keep us away from any problems, testing, or tengrtatWe are asking God to make it possible foraus t
be strengthened when temptation, testing, or pnobleome. Calvin thought of temptation in a broad
sense. It was not just temptation to sin, but sdsagptation that comes from good things. It could be
temptations that appeal to us, such as good grpdestige, or any other thing that could be goodienn
certain circumstances, but that also can leadtugyag\s these things come, we ask God to keep us
from falling and to enable us to stand.

Finally, we pray, “For Thine is the kingdom, thens, and the glory.” Calvin knew that those words
are not found in the original text. He thought thesre appropriate words, and he did not objedhéont
being added to the Lord’s Prayer. God’s kingdonwegr and glory are invincible. So we are safe in
God’s care as we could never be in our own. Capioroved of the words, whatever their source. He
was not concerned about their source. They do lusnip a full circle, because the prayer starth thie
glory of God and ends with the glory of God. Thisreomething appropriate about these concluding
words.

The amen strengthens our hope. Luther said thaplage Christians should say a loud amen is at the
end of the Lord’s Prayer. That is a good habitdbigto, and Calvin would agree.
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Those are Calvin’s points on the model prayer.rhetsummarize Calvin’s points about how to pray.
We pray. We pray often. We pray properly. We prathweverence, with concentration, with humility,
with repentance, and with confidence. The lashosé points, praying with confidence, means that we
pray knowing that God can answer our prayers aatGlod will answer our prayers. As | have said
already, God can and will answer our prayers. Oged always answer our prayers? Calvin said in
Book IlIl, chapter 20, section 52, “He cannot disaippthe expectation and patience of His people.” S
the answer is yes. God will always answer our payde will not disappoint our expectations and our
patience.

If | were preaching a series of sermons on the sdpdayer, | would include the final words, but |
would make it clear to people that those words aloappear in our earliest texts, so there is sooudd
about whether they belong in Scripture or not. tfiely do represent ancient tradition. So they repes
the faith of the early church. As the faith of #ealy church, we can read them and profit from tlasm
we would from the early church fathers. | woulddbear about it, because people can be confused by
using different texts of the Bible. We must realizat some versions have the final words of thedlsor
Prayer and some do not. | think it is fine to pfeacsermon on those words, however, and | think you
could preach a rather good sermon from them.

When Calvin said, “God cannot disappoint the exgtemt and patience of His people,” there are two
points to emphasize: expectation and patiencemieeillustrate it with a quote that | found and ihthis
helpful from the missionary Adoniram Judson, whatwe Burma. He said, “I never was deeply
interested in any object. | never prayed sincei@lyanything, but it came at some time no mattev ho
distant the day. Somehow in some shape, probaéliatt | should have desired, it came.” So Judson
was saying that an answer to prayer comes sommadayne shape. It was maybe not in the shape
expected or desired, but in some way or some tima@tayer was answered.

We pray with confidence and with perseverance. i@aaid that we should pray and keep on praying.
Not only can God answer our prayers, but also Giichmswer our prayers. Calvin said in Book |ll,
chapter 20, section 52, “For lest there be in prayeonstancy to persevere, we pray in vain.” This
difficult for us. | have been praying for somethiiog two years, every day, and there does not $eem
be an answer in sight. Does that mean | have persg?® | am in the process of persevering. | do not
know how many more years | will pray for this. | dot know in what shape or when the answer will
come. | do know, however, that | should keep prgybrecause “unless there be in prayer a constancy t
persevere, we pray in vain.” The Bible says to préiiout ceasing. A friend of mine once said, “My
temptation is to cease without praying.” Let usstethat and pray without ceasing.

Let me make a few comments on public prayer. Thorporate prayer, public prayer, or prayer as par
of the liturgy of the church. Calvin said that titae is indifferent to God. That means that thessm
should be set for the convenience of the peoplesWip, according to Book IV, will certainly be on
Sunday, but it can be at other times in the weekedk It can be on Sunday plus other times in the
week. Calvin’s church in Geneva not only met ond&yn but also on several other times during the
week. There were sermons and prayers not only ad&s, but also at several other times during the
week.

The place would be in the church. This does notmtleat God inhabits a particular building in a spkec

way or that it has a secret holiness. We can mr&uad anywhere. In corporate prayer, however, we
come together in the church to pray.
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Calvin said that corporate prayer in worship isamo forms. It is in spoken word, and it is in singi |
want to comment on this point to conclude thisdes®Vhen Calvin wrote the 1538stitutes he
apparently was not of the conviction that singirmuld be an appropriate mode for prayer in churah. H
seemed to be close to Zwingli’s view that singihgudd be eliminated from public worship. Quite soon
after that, however, he seems to have changedihd thwas probably because of the time he spent i
Strasburg with Bucer, because Bucer was an advotateging in worship, just as much as Zwingli
was an opponent of singing in worship. Zwingli’'ewi of music was not limited to instruments. He
opposed the use of instruments, but he also hathgng at all in his service. When Calvin came to
Geneva in 1536, Farel, who had started the Refeomat Geneva, under the influence of Bern, which
was in turn influenced by Zurich and Zwingli, haal singing in his liturgy either.

Quite soon after Calvin’s return to Geneva, howghiesr new idea was that he was a strong advocate of
singing the Psalms in worship. The place where i@axpressed that view most clearly in all his
writings, although it also came out in the 155%iediof thelnstitutesin chapter 20, the place where he
put it forth most clearly was in the enlarged peceféo the Genevan Psalter of 1543, which Calvin had
planned and guided through publication. Even betlwag Calvin, in writing some articles for the
organization of the church and its worship in Geneaid, “It is a thing most expedient for the
edification of the church to sing some psalms @nftrm of public prayers by which one prays to God
sings His praises, so that the hearts of all magrbased and stimulated to make similar prayerg@and
render similar praises and thanks to God with amomlove.” When Calvin first went to Geneva to

help Farel, he remarked several times that thegpsayere cold and dead. Whether those were spoken
prayers that the people were repeating, or whétheas the prayer of the minister and the peopleewe
remaining silent, Calvin felt there was a coldnasd deadness about the service. He encouragedéhe u
of the singing of psalms. Calvin became convinded this was the apostolic practice. Thus he was no
innovating but returning to an earlier practice.

We must remember that, while it is startling tahest Zwingli would say there should be no singing i
church, the corruption of singing in the medievtairgical pattern was such that singing was inr,ati
and even the priests generally did not understamat ey were saying. Zwingli said in 1523, “As 800
as it can be done, this barbarous mumbling shoelldigpatched from the churches.” It was not edgyin
nor understood. It was “barbarous mumbling.”

About the same time that Zwingli was taking it dudwever, Calvin was bringing singing back in as
part of the congregation’s worship. The new litua§ystrasburg included congregational singing ef th
Psalms, the Ten Commandments, the Apostles’ Ceseblperhaps some other songs as well. Perhaps
they even sang “I Greet Thee Whom My Sure Rededrigrwhich appeared in the Strasburg liturgy
and is sometimes attributed to Calvin. If so, tRalvin wrote a hymn, and his view of exclusive
psalmnody would be compromised by his own writM{g cannot really prove that Calvin wrote it,
however, and | rather doubt that he did. Yet Cabdard that singing is a form of prayer, and it goad
form of prayer because it arouses the heart. Calsfieved that music had a very strong impact en th
human psychology. He believed it was both dangeaodswvonderful. Calvin came to the conclusion
that we should sing psalms in church and we shsinlglpsalms outside of church, and that was all. We
should not have any other music whatsoever. THeyeld be no secular music. It would be good if
people were singing psalms all day long wherevey thent. That was not possible, of course, but that
was Calvin’s goal.

The church of Rome was using music, instruments$ samging, but generally it was not congregational.
It was a group like a choir, and often the priast] always in Latin. It was very convoluted,
complicated music. When Calvin introduced psalmnodgeneva, he wanted simple, new tunes. He
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did not take secular music and put the psalms the Genevan Psalter begins with the text froninPsa
90, “Sing unto the Lord a new song.” Calvin reatigant “a new song,” not only with new words but
also with new tunes. That was quite different friomther. Luther was quite willing to get good tunes
wherever he could. Calvin, however, wanted newgune
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