Calvin's Institutes Lesson 8, page 1

Gospel and Law

In this lesson, we will look at the Gospel and lth&. We will begin with a prayer from John Calvas
we always do. Let us pray.

“Almighty God, Thou hast willed to show Thyselirsimately to us and also daily choose to confirgn u
in Thy truth. Grant we may turn aside neither te tlght nor to the left but depend wholly on ThyrtiVo
and so cleave to Thee that no arrows of the wodgt lead us astray. May we stand firm in that faith
which we have learned from Thy Law, from the Préphead the Gospel, wherein Thou hast more
clearly shown Thyself through Christ that we mawlfy enjoy Thy full and perfect glory, being
transfigured into it, at last attaining that inh&ice acquired for us by the blood of Thine onlydien
Son. Amen.”

We have looked at the first five chapters of Bolo&fICalvin’s Institutes which is the need for the
Redeemer for sin and its results. We come with @hapof Book I, throughout the rest of Book Il to
salvation through Christ. Remember the title of Blas “Knowledge of God the Redeemer in Christ.”
But Calvin has to first establish the need forResleemer in the first five chapters before he fgets
salvation through Christ, the knowledge of GodReeleemer in Christ. He gives us a review of Book |
and Book Il, chapters 1 through 5 as he beginsteh&p the fact of the Fall. Book Il, chapter 6¢tsen

1 says, “The whole human race perished in the pavéddam.” We can take that sentence as a capsule
review of the first five chapters of Book Il. Weabbrated on that in some detail in the last les§ban
Calvin looks back to all of Book | when he speakthe impossibility of a natural theology. In Botk
chapter 6, section 1, he says, “Our eyes, whet&egrturn, encounter God’s curse.” If man had not
fallen, our eyes would have been able to obsena@dsGmesence in creation and providence as well as
hear God’s voice within us in the sense of divimityhe seed of religion. Now, because of the Fall,
which we have looked at in the first five chaptefr8ook I, our eyes, wherever they turn, encounter
God's curse. So the stage has been set for thefoettte Redeemer. In the beginning of chapter 6,
Calvin says, “Therefore since we have fallen fraémihto death, the whole knowledge of God the
Creator that we have discussed in Book | woulddeass unless faith also followed, setting forthu®
God our Father in Christ.” If we do not come to wnGhrist, any knowledge that we might presume that
we have of God the Father is futile and uselessilar way to say it is that without Book Il these i
really no knowledge in Book I. The knowledge of Gbd Creator that we talked about in Book | is not
available to us unless we have the knowledge of tBedreator through Christ. Without Book 1l, Book
| is ineffective. We cannot know God the Creatoleas we know Him in Christ.

With those comments, we are ready to look at Cathreatment of the Redeemer. It is one of his
favorite expressions for Christ and the one he wgd more often in the material we read for today.
“Fallen man ought to seek redemption in Christ.'U¥@n see how everything he has done so far has
pressed us to that point. Remember the title okBbis “Knowledge of God the Redeemer in Christ.”
It is first disclosed to the fathers under the Laavd then to us in the Gospel. As soon as Calvin
introduces the idea of Christ the Redeemer, hestiarsurvey the entire Bible. He does not start wie
New Testament; he starts with the Old Testamerulme in Calvin, Christ introduces soteriologys It
not introduced by Law but by Christ. When ChristssdThis is eternal life, to know the Father and
Jesus Christ whom He has sent” speaks not of Hisage, but as Calvin says, “He comprehends all
ages.” The message of the Bible is Christ, who adelmnds all ages. Christ was present before
Bethlehem, just as the Holy Spirit is present bef@entecost. A point that Calvin is going to make s
fervently and eloquently in this section is thati€hcomprehends all ages. For Calvin, the ordeots
Law then Gospel or Old Testament then New TestanftastGospel and Law, or perhaps a better way
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to say it is Gospel, Law, Gospel. He completelyaumds the Law by the Gospel. Book II, chapter 6,
section 1 is on Christ, then he talks about theTaistament, and then he comes back to Christ. It is
Christ, Old Testament, and the Gospel. A better twadiagram what Calvin is doing is to say thas it
entirely Gospel, first disclosed to the fathershiea Law and then to us in the Gospel. But the dsale
that we receive in the Gospel is far fuller and encomplete than the expression of the Gospel that w
disclosed to the fathers in the Law. What was deadl to them in the Law is the same Gospel that is
disclosed to us now more completely after the gadbiming of Jesus Christ. Law, in this sense ag p
of the Gospel. It is included in the Gospel, and part of the Gospel. Calvin begins with Gospel a
surrounds Law with Gospel. Book II, chapter 6 igi€fhchapters 7 and 8 are Law, and chapter 9 is
Christ.

For Calvin there is but one Word of God, not twheTLaw is part of that one Word of God; it is pairt
the ongoing revelation of God. It is set in theteah of the promise of the Gospel. In Book I, cteay,
section 1, Calvin says, “The Law was not giveretad the chosen people away from Christ, but rather
to hull their minds in readiness until His comin@lie Law comes after Abraham with Moses, but it is
not given in order to bring something else to Higd. It is given to focus the minds and hearthef
chosen people on Christ. Calvin’s fundamental psens that the substance of the Law is gratuitous
mercy.

Let us come to the Law itself, discussed in Bogkliapters 7 and 8. We have seen how Calvin
surrounds the Law with the Gospel in the arrangérmokthelnstitutes Now let us see exactly what he
says about the Law. “The form of the Law is accordatmn.” We have already talked about how
Calvin loves this word and uses it so often. Gatbaumodates Himself to the level of our
understanding. Certainly Calvin sees, in the fofrthe Old Testament Scriptures, God’s
accommodation of Himself in His message to the etgary mentality of the Jews. That does not mean
that these ancient people were not smart, but lesnhat they stand at the very beginning of the
unfolding of God'’s revelation. God speaks to thema form that is particularly right for them. It is
accommodated to their understanding. Calvin dessribem in Book II, chapter 7, section 2 as “like
children.”

Many years ago | had an experience that illustrdtiss When Anne and | were first married, we wient
the island of Grand Cayman just after our honeymé&on that summer | was pastor of the Boatsmen
Bay Presbyterian Church, which was a little chusgla lighthouse on the northern coast of the islénd
is the church that David Jones later served fauple of years. That was before Grand Cayman was
famous as a tourist spot and a place for bankfose days it was full of mosquitoes and Preskaesti
Scotts had settled the island and planted Presaytehurches in different parts of Grand Cayman.
When we first got there, we decided that | woulsttethe adults upstairs and Anne would teach the
children downstairs. Just before we left the UniB¢ates, someone gave Anne a box full of flannel
graph. 1 do not know if you have seen that kindhirfig; it is old fashioned now. It used to be used
Sunday school quite often to show pictures of d#fifie people and illustrate Bible stories. It wasfiel
on the back, and you could put it up against angugraph board, and it would stick there. When my
class found out that there were pictures downstdiesnext Sunday they all went downstairs! | had
nobody left, and | moved downstairs. | was Annesistant for the rest of the summer, holding up the
pictures and putting them up as she taught the.cldsat is what Calvin says here. It is the samgp8lo
taught upstairs and downstairs. | was doing itugrowords primarily, but Anne was doing it through
images and pictures downstairs. Upstairs and dawass the same Gospel. Old Testament and New
Testament is the same Gospel, but it is accommadatde Old Testament period to the childlike
mentality of the Jews. It is accommodated in thevNestament period, too, because all of God’s
revelation is accommodated to the level of our ustdeding. For Calvin, as you see it in the Old
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Testament, there is more accommodation. This iausit is the beginning of the history of salvatio
The form of the Law is accommodation.

There is also unity of the Law. Calvin is very cented to stress that “there is but one everlastirty
unchangeable rule.” He typically distinguished étgpes of law: moral, ceremonial, and judicial. We
will talk about those in a moment. But there ig joise law. It is not so much different laws asefiéint
aspects of the same Law. Calvin did commentarigb@®entateuch. It is very interesting that Expdus
Leviticus, Numbers, and Deuteronomy are arrangédarform of a harmony. Rather than just going
verse by verse through those four books, he tnieet all of this out under the rubric of the Lasv a
expressed in the Ten Commandments. You have mdtenathe judicial law, ceremonial law, and
moral law that illustrates different aspects of ltlagv and different laws of the Ten Commandments. He
says, “The ceremonial and judicial also pertaimtwrals.” We will see there is a difference between
these laws. Calvin thinks that the unity and onsméshe Law allows him to arrange his commentary i
this way. | am not sure it is altogether succesafali can look at what Calvin does there and ske ik
able to accomplish his goal or not. At least higpse is clear, that is to say there is but onel&steng
and unchangeable rule given by God.

Let us come to the types of Law; we will discuss tttree different types in Calvin. We will see hiogv
deals with the ceremonial, civil, and moral lawkeTeremonial law is the law concerning the saa#i
and various practices instituted by God for worshithe tabernacle and in the temple. Calvin says,
“This part of the Law more effectively carries tBespel although worthless and empty until Christ is
revealed.” All the Law carries the Gospel, but thest effective place in the Old Testament where you
see the Gospel is in the ceremonies and sacrifitese sacrifices and rituals have no inherentevalu
themselves. They are worthless and empty untilsCigirevealed. But Calvin does not mean that they
have to wait until the chronological appearanc€lofist at Bethlehem. It is not that the sacrifiaes
practices of the Old Testament saints were worshdesl empty until Christ was born at Bethlehem.
They were worthless and empty until Christ was aés@ He is revealed in the Old Testament times to
the Jews as well as later to us in the Gospel. & pheactices abstracted from Christ without the
revelation of Christ as the substance of them amety and worthless. In Book II, chapter 7, section
Calvin says, “For what is more vain or absurd tfmmen to offer a loathsome stench from the fat of
cattle in order to reconcile themselves to God?8 phre event, the act itself, is worthless andedess.
When Christ is revealed as the content of thattwe&ahen there is true Gospel and true life.

Let us talk about what happens to this law in tleevN estament period. We can diagram it by saying
ceremonial law is fulfilled in Christ. That meamst it is abrogated; it does not hold for us nowhia
period of the Gospel. It is not abrogated in redarthe meaning of the ceremonial law but onlyhia t
use of the ceremonial law. Ceremonial law is fldéllin Christ, but the meaning continues. By that
Calvin means that we do not make sacrifices todlag.use is abrogated. It would be wrong for us to
make sacrifices because Christ has fulfilled threroenial law. It is all about Him, and it all poéat to
His sacrifice on the cross. There is no need fdhér sacrifice. The meaning of that ceremonial law
lives on. We do not make sacrifices, but we preacthe book of Leviticus. You can still read
Leviticus, preach on it, and teach it as the liwkigrd of God. As you understand, those sacrifices a
the different parts of the ceremonial law it regdalaches us, even today, more about who Jesnd is a
what He has done in His sacrifice for our sinsvidasays, “Christ, by coming, terminated the
ceremonial law, but in doing so He sealed theicdaand effect.” We do not throw those books out of
the Bible. We still have them in our Bibles, rebdrm, and study them with profit and blessing. Galvi
says the ceremonial law encouraged piety or hdinésu certainly can see that as you read thosksboo
of the Old Testament. But the ceremonial law waspety. It was the means that God used to
encourage righteousness, holiness, and piety itOHisTestament people, but it was not the same as
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piety. The law ceased, but piety continues. LoveZod, righteousness, and holiness continues. i$hat
the ceremonial law.

We come next to the civil or judicial law. These #ne laws that God gave to Moses for the reguiatio
of the life of the nation of Israel. Every peoplegp has to have laws to organize their lives. Tas

the law that God gave for Israel. We can say thatwas abrogated too. With the end of the nation of
Israel, the Old Testament people, the law was ngdorequired. In God’s purpose and plan, the Ghurc
replaced the nation. There is not anything todeg the Old Testament nation of Israel. There is a
modern nation of Israel, but that is a differenépbmenon. The Church has replaced the Old Testament
nation of Israel, so those laws are no longer requiThey are abrogated, but we do not just fatyete
either. We can study these laws of the Old Testanaed we can look for the principles that lay Ioehi
these laws. Those principles are still valid fordam states. In other words, if you look at the Old
Testament judicial law, you find a lot of principleThey can be summed up under two headings: love
and justice. These laws reflect those two prinsipealvin says that modern states have the right to
make laws as they choose to govern their own pe®pley should not take the Old Testament laws
given for the nation of Israel and apply those lavithout discrimination to a modern state. Calviasv
not a theonomist. But they should apply the prilegwf those Old Testament laws. Love, equity, and
justice should be applied to modern states.

We will come to this in much more detail in Book, ikhapter 20. That is the last chapter of the
Institutes,where Calvin treats civil government. It is img@ort here to note what Calvin says at that
point. In Book IV, chapter 20, section 14, Calvkpkcitly rejects what he calls “the false and fisbl
notion that a modern state could be run under ¢ihéqal system of Moses rather than the common law
of nations.” He says in his commentary on Ephesta®®, “The Gospel is not brought in to change the
common politics of the world and to make laws thelbng to the temporal state. It is true that kings
princes, and magistrates ought always to take @w@ai$s0d’s mouth and to conform themselves to His
Word. But yet for all that, our Lord has given théberty to make such laws as they shall perceneet
fitting and suitable for the rule committed to thefhey must call upon God to give them the spifrit o
wisdom and discretion, and because they are iserfti for this in and of themselves, they must take
counsel from God’s Word.” Calvin cannot be cleametthis. Principles apply, but the actual laws do
not. Calvin says that law is abrogated, which wegen enacted for us. It was not a law that wasrgive
for us. Luther held the same thing. He said itteelmore colorfully, as he usually does. When sonee
asked him if the civil law was for us, Luther sdidlre you a Jew that lived back in the Old Testamen
times in the nation of Israel? If you are, thefitg; if you are not, then it does not.”

Laws for modern states, such as Geneva, were ratrtee be based on Old Testament legislation.
Calvin did not encourage those laws to be basedldimestament legislation. Yet it is remarkable how
many treatments of Calvin and Geneva, at least &grapular and secular standpoint, will talk about
Geneva being a theocracy and Calvin being a dictatey say Calvin put into practice the Old
Testament legislation. That is far from true; intfat is just the opposite. Calvin said that cleiv of
Moses encouraged love and justice, and this sHmukbmething that modern states would express in
their own laws. It was not necessary to bring mgpecific legislation of the Old Testament. Calvaws
not a dictator or even a ruler of Geneva. He wascttief minister in the church of Geneva, but he wa
not a citizen of Geneva until the 1550s. He livea icity where laws were made by some very strong
groups of men. These were the Council of Sixty #wedCouncil of Two Hundred. Calvin had influence
in these, but he could not dictate. He was a memwdignre 1541 commission to review the civil and
political laws of the city. He was invited to si that commission. Calvin was trained in law; hes\aa
lawyer. He studied at two of the best law schoolBriance. When he came to Geneva as minister, he
had a great deal of expertise in legal matterseds Whe councils recognized Calvin’s ability ingh
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area and listened to him. They appreciated his waskemuneration for his work in this commission,
he was given a barrel of fine, old wine. That mheste been worth something, as the city fathersedant
to reward Calvin for his assistance. Apparentlyialavored using as the pattern for law the
contemporary French models rather than Roman lalxcanon law. His greatest contribution, although
he made some specific suggestions, was to belsatréhe laws of the state of Geneva set forth the
principles of justice and equity. For instance M@athought criminal cases should be expedited as
quickly as possible so that a person is not detigioea long period of time, languishing in prisdimat
would violate the law of love. There are many otiemples of how Calvin urged that laws be humane
and just. You could say that comes from natural lawt it also comes from the civil law of the Old
Testament.

There is one other type of law, which is the orat the need to spend most of our time on. It is the
moral law. Calvin calls it the true and eternakraf righteousness. He says in Book IV, “This is
prescribed for people of all nations and all tirhd@$iere is no chronological limitation or national
limitation as there is in ceremonial and civil law&e moral law is not abrogated. The full containt
the moral law continues; it does not end. Therevar®us ways that you could think of the moral law
You could think of it as natural law, what God gkam us. It is the seed of religion, or our corsce.

It would have borne good fruit if we had not sinnkdakes the form of the written law of the Old
Testament, which restates, fills out, and elaberateat is already there in natural law. It is sumpesl
in the Ten Commandments and summarized furtherhmgstdn His word that we are to love God and
love our neighbors as ourselves. It is explainethénSermon on the Mount, which is not a new latv bu
the old law properly interpreted. It is freed froine pharisaic misinterpretations of the Law as desu
gives a faithful interpretation of the Law. You csee it, both in the Old Testament and in the tegsh
of Jesus and the rest of the New Testament. Yowlsarfind vestiges of it in natural revelation in
conscience. This law, the true and eternal rulegbteousness, is abrogated, not in content buytionl
the sense that it may no longer bind the consciehbelievers with a curse. That is the only difiece.
We will have to wait until we come to the chaptar@hristian freedom, which is in Book lll, chapter
19, to see what Calvin means by that. The lawiligtstre and is for us; however, it does not banat
conscience with a curse.

Let us look at Calvin’s discussion of the useshefmoral law. This is the famous discussion oftkinee
uses of the law. This is a straightforward andrcéggoroach that he takes. The first use is condéama
That was not the reason the Law was given in tisé iace in the form that it would have takenha t
Garden of Eden. We know there was law there: “Dioeiad of this tree.” The Law is an expression of
God's love and kindness. Someone left an issuebgefant magazine up here, and it has Dr. Williams’
sermon that he gave last semester when we diceties ©n the Ten Commandments. Dr. Williams was
first with “Where the Commandments Begin.” It rgadlets forth very nicely what Calvin talks about.

Dr. Williams concludes his sermon with a quotatimm Calvin that the Law is love. It is not

destructive of personal relationships. It is nanhething that comes in between God and us. It does n
come in there to bring in something impersonal ecinanical. The Law is given as an expression God’s
eternal kindness. Even though the nature of theisawt changed, this first function of the Law
changes because of sin. Now it condemns. It pout®ur sin as we look at the moral law, and ivésa

us inexcusable. Nobody can say that he or she basured up. We cannot look at the Law and excuse
ourselves. Paul makes an effort to do that, lookinne commandments and checking them off. He says
he has not killed or committed adultery. He doesreally understand the full meaning of the Law, as
we will see later. He finally realizes that hensxcusable even of the outward form of the Ten
Commandments. He comes to the tenth commandmeiat) @hals with the inner attitude of coveting.
Paul cannot justify himself at that point. We standdemned as sinners before the Law. Calvin uses
both Romans 3:20 and Romans 5:20 as proof texés Remans 3:20 says, “Through the law comes the
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knowledge of sin.” His illustration is the mirrofou look in the mirror, and you see what you loikle |

You kind of know what you look like before you lookthe mirror, but when you look there you really
see what you look like. Paul looks at the Ten Comuinzents and says he has failed because he did not
keep the tenth commandment. He looks in the mof@od’'s Law. The first use of the moral law is to
expose the exceeding sinfulness of sin, not justdke us miserable that we are sinners, but that we
might be moved to seek and await help from anajbarter. It condemns us in order to move us to seek
salvation through Christ.

The second use of the Law is restraint. Sometitmesg called the social or political use of thenldt
means that by fear of punishment, people are asttan their sin and so human life is possible in
community on this earth. The laws of nations reftee second table of the Ten Commandments. God’s
law, “Thou shall not kill,” is usually expressedtime laws of nations in one way or another. Theqer
who is tempted to kill is probably restrained bgttlkaw. Not everyone is restrained by it, but aofot
people are, because people know that if theyh@ytare going to suffer the consequences. The kaw i
there to restrain. The text that Calvin uses ismothy 1:9-10, “The law is not laid down for thesjibut
for the unjust.” As the Law stands there, expressddy through the laws of states but based on the
laws of God, there is a restraining influence thakes possible human life in community. Without any
law, it would not be possible for people to livgédher. Laws restrain human sinfulness. The ilatgin

is the halter. It could be placed on an animaldiol lan animal back and keep it from running awdysT
use of the Law, too, is an expression of God’srigwindness. Calvin sees it not only as restraining
sinners to keep them from creating havoc so thainconity is no longer possible, but it also protects
the unregenerate until the time of their regenenatit protects the elect until the time of their
regeneration so that people do not destroy therasdigfore salvation. The Law restrains them;at is
holding action whereby God preserves from uttem those whom He has decided to bring to faith. It
restrains society in general so that communalgifgossible, and it protects the elect so that tdeegot
destroy themselves before the time when they confeth. That is the second use of the moral law.

The third use of the moral law is guidance fordedrs in their Christian lives. Calvin says thishis
principle use of the Law. Guidance happens thrdagbhing and exhortation. Teaching leads us to a
greater understanding of God’s will. Book I, chexpt, section 12 says, “Believers never move beyond
needing the Law. They must learn more thoroughthetay the nature of the Lord’s will to which they
aspire and be confirmed in their understanding.df is as if some servant already prepared with a
earnestness of heart to commend himself to hisenasist search out and observe his master’s ways
more carefully in order to conform and accommodiateself to them.” What Calvin says is very
important. The Law is not there for the Christiarorder to require something of us. It is theretlar
Christian in order to explain to us how to do wivatwant to do as Christians. It tells us how tcelov
God. A servant is eager to obey, but we do not kninat to do. Love is not just an emaotion; it is
expression in word, thought, and deed. The Law doesome to get between God and us but to expose
to us how God wants to be served, loved, and obdgdbat sense we see that the Law is something
very wonderful. Otherwise we are at loose endsflitbecause we do not know what to do to express
our love for God. The Law comes to enable us t@ni@sour master’'s ways more carefully so that we
can conform and accommodate ourselves to themthitieuse of the law is guidance. It teaches, and i
also exhorts. When we ask how we can love God]|lg tis what to do. But at times when we do not
really feel like loving God, it exhorts us to lo@od. It is both teaching and exhortation. The text
Psalm 119:105, “Thy word is a lamp to my feet.” Tlaav shows me where to go. The lamp is one of
the figures that Calvin uses. He also uses thstiition of a whip, which is one that we do notlés
much. We like the idea of the lamp, but Calvin séltss like a whip to an idle and bulky ass.” Tha

us! It is not very flattering, but he gets his gaross. For the Christian, the Law shows us lwleve
God and encourages us and exhorts us to love GadnGloes not end that negatively because he
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wants to balance it somewhat. He does not ward ged the Law as something harsh and difficult. He
says, “The Law is not a rigorous enforcement offigbo is not satisfied until the requirements are
met.” The Law does not stand there saying, “Yourditildo that quite right. You took a step too faatt
way.” It is not like that. It exhorts and can bewed as a whip, but it is not like a rigorous ecéonent
officer who is never satisfied. This is Calvin’srthuse of the Law. Calvin is rather famous fosthi

Some people have seen a fundamental differencebbéreen Calvin and Luther. Luther does not talk
about the third use of the Law. He predominatdkstabout the first use of the Law. It is Law and
Gospel for Luther. Law condemns; Gospel savesLEtrer, the two are in competition and are
opposites. Luther came out of the monastery whavenheant salvation by works. He wants to keep that
before us so that the Law is condemnation. Lawlawe are in competition, but for Calvin law and éov
say the same thing. For Calvin, the Law is positAfeer the Fall, there is the condemning work e t
Law, but for Calvin that is the “accidental” thougbw inseparable function. The principle use of law
guidance and exhortation. Calvin came from theystafdaw, and he valued it. But his understandihg o
the third use of the Law is not based on his apatiea for law. It is based on his understandingheaf
role of the Law in the life of the Christian. Ittisie to say there is a difference between Luthdr a
Calvin, but the difference is sometimes exaggerated can find “Calvin-like” statements in Luther,
places where Luther speaks about loving the Law. Bible speaks about loving the Law, so Luther is
forced to do so at points. You can find places atvid where he sounds much more like Luther.

Luther’s basic thrust is that, out of hearts filgeatitude for what God has done for us, we
spontaneously love and serve Him. Calvin does anydhat. In Book Ill, chapter 2, section 41, hgssa
“How can the mind be aroused to taste the diviredgess without at the same time being wholly
kindled to love God in return?” We taste the divjumdness, and that fires us up to love God. In a
sermon on Deuteronomy 5:21, Calvin said, “By thevL.&od requires of us what is due to Him, but that
is not so in the Gospel. For there God bears vatiHe not only forgives us our faults, but He vgite

His will in our hearts.” There are “Luther-like” qtations from Calvin, and you can find places in
Luther where he speaks of the necessity of the Lawther's small catechism has a large section en th
Ten Commandments. He is concerned about obedierncleee, but he never organizes his thought the
way Calvin does. He does not have a third useef tw, although Philip Melanchthon did and the
Augsburg Confession does. Perhaps the differengditsexaggerated. It is probably true in the two
traditions that we have reflected different empbase

There is an article | saw the other day that wiedti'Why do the Lutherans Shout Justification and
Whisper Sanctification?” As the two traditions dieyed, there were other differences between
Lutheranism and Calvinism, but there is some dffiee of emphasis here. Calvinists feared that the
Lutherans would become antinomians and not regmettalue the Law. Lutherans feared that the
Calvinists would become legalists and make the lrdassomething it should not be. We can say that
both were right. Lutherans became antinomians Caldinists became legalists at various times in the
Calvinist tradition. It is not necessary for a Gaist to be a legalist, but the temptation mayrbéhat
direction. Likewise it is not necessary for a Lutireto be an antinomian, but that is what a Lutmera
has to guard against. Every Presbyterian churctlghmave at least two or three Lutherans in it, and
every Lutheran church should have two or threel®tesians in it just to keep reminding each othfer o
the fact that legalism and antinomianism are msage¢he Law.

Here is a quotation from Calvin’'s commentary on @eanomy 7:9, “The promise stands first because
God chooses rather to invite His people by kindileas to compel them to obedience from terror.” By
this he means that the Law itself is the promige promise stands first in the sense that evenrdefo
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the first of the Ten Commandments, there is thenmwe, “I am Jehovah your God who brought you out
of the land of Egypt.” That is grace, promise, &wbkpel. Then the commandments instruct us as to how
we should live in the presence of this loving GG8dd’s deliverance of the people from Egypt and His
covenant relationship to them has the force ofedage to the commandments very much like Dr.
Williams set forth in his sermon. The first wordtb& Law is not “thou shall” but “I am.” That is wte

you begin with the study of the Law: “I am Jehovahnd all that that means. The law is gracious, and
the motivation is because of what God has donadgave respond with gratitude, as Luther said. Then
Calvin adds that we respond in terms of the Lavabse it was gracious of God to give us instrucéisn

to how to respond. It is not just “love me” but éome according to these ten ways or other expressio

of the Law that occur in the rest of the Old Testam

Let us talk about the explanation of the moral &awd Calvin’s treatment of the Ten Commandments.
There is significant material here, but | will mdkee points on it. Calvin lays down general pripleis,
and his basic concern is that “a sober interpatajoes beyond the words.” This is not something
allegorical. If you are going to understand the Gammandments, you must go beyond the words.

First, the Law is inward. It is not as concernethvautward appearances as with purity of heart. The
Ten Commandments sound very external, but it iyresdking about purity of heart. It says that we
should not kill, but we should also not hate, despor do anything else that would break the spirit
that commandment in our hearts. Calvin reflectshenLord’s treatment of the commandments in the
Sermon on the Mount. He says that Christ is the’s$ ®d&st interpreter. Christ does not add to the Law
when he says, “You have heard it said of old tim#,| say unto you.” It is not that Moses said one
thing and Christ says another. Pharisees intetipeetaw in one way, but He says that the Law really
means something else. Christ rescues the Law fnemmisinterpretation of the Pharisees and restbres
to integrity. Calvin says in his commentary on RsdD that it is not pseudo law keeping, which
involves feet, hands, and eyes, but our responsesdom the heart. In other words, it is not
mechanical strictness to the external words ot &ne.

The second principle is that the purpose of the Hatermines its meaning. You can look at each
commandment and determine the purpose of that cowhment. For example, the fifth commandment
expresses itself in the words “Thou shall honorfttizer and thy mother,” but Calvin says the puepos
to that is that honor is to be paid to those tomlod has assigned it. That commandment has a
specific application, but it also has a broadetiappon.

Third, the opposite is included in the commandrohbition. “You shall not kill” is a prohibitionit
means that you should not kill, and it means tranwst give our neighbor’s life all the help we .can
Just by refraining from killing does not keep tlmerenand unless you are helping your neighbor. You
might not immediately think that “thou shall not’kmeans | should promote and sustain life andsass
others in their lives. The opposite of stealingos just to not steal, but it is to give to thoseeed.

Fourth, there are two tables or themes of the l@me is love for God, and the other is love for geop
Those two are connected. In Book I, chapter 8ticed 1, Calvin says, “It is vain to cry up
righteousness without religion.” It is vain to enagize the moral duties of the second table withioeit
God-directed duties of the first table. You canuost have a social gospel without a love for Gopgas
from the fear of God, which is the first table, mnot preserve equity and love among themselves.
Without the first table, the second table is gdmggil.

The final principle is that the Law is complete.d&dl, chapter 8, section 5 says, “We must not add
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good works upon good works.” This shows that Calsinot a legalist. We do not have an eleventh
commandment. There are only ten. We do not makews as the Roman Catholic Church did in
Calvin’s time. Different forms of fundamentalismvieadone the same in our time. We do not add laws
to laws; the Law is complete. We must not add geotks upon good works.

Let me make a closing comment or a footnote ta advin is concerned with the traditional way of
dividing the ten words. We know there are Ten Comaingents, but there are different ways to divide it.
Calvin is concerned with the Catholic traditionpaitting the second commandment under the first.
“Thou shall have no other gods before me, and #hali not make any graven image.” The Catholics
make that one commandment. To get ten it is negessdivide the tenth into two commands, both
related to coveting. That is one traditional wagttthe commands have been understood. But Calvin
says in doing it that way they erase the commantowicerning images from the number or at least
hide it under the first. He wants that to be unb&d as a definite separate command in order to
emphasize his concern about the use of images. tided not will that His lawful worship be profaned
by superstitious rights.” Calvin’s division is qaitlifferent. It is not three plus seven for the tables,
but it is four plus six for the two tables. Thasimall, but it is interesting nonetheless to selwifa
concern about that.

There are a few articles that might be of help wéwed if you want to go further into this topic. \ivel
continue with something very similar when we meggia. We will come to the study of the Old and
New Testaments, looking at their similarities anelit differences. How does Calvin put together the
testaments? How does he view the unity of the Bibl&e will see that next time.
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