Calvin's Institutes Lesson 18, page 1

Predestination, |1

In this lesson, we will again consider Calvin’satiraent of predestination. We are spending two lesso
on this for a number of reasons. One is it is intgodr Another is that many people misunderstand wha
Calvin was teaching when he discussed electiorrgmabation in his theology. Thus we need to
carefully work through it and spend a little marag with it than with other topics.

We have already considered some important magecs, as the location of the doctrine in the
Institutes | cannot stress that enough. The location wa®itapt to Calvin. | recently heard a lecture on
Calvin'sInstitutes and the lecturer said the location did not mattdink that is quite wrong, because
Calvin told us that he was concerned about whectrides appeared in thestitutesand that he was

not satisfied until 1559 with the order, or arramgat, of thdnstitutes Calvin positioned the doctrine

of predestination very consciously and deliberaitelgook Ill, where it can express the teaching thea
wanted. He wanted it to answer the question, wees my faith come from?

We considered the location, the function, and #scdption. We considered Calvin’s definition of
election. God is the author. Election is eternakriEthough there is a general election that extemtse
people of Israel, there is also a specific indigidelection that relates to every person, for eacand
reprobation. Calvin also said that God is the auttidhat decree. That is eternal. It also extends
individuals. Now we are ready to move on to theseaand ground of election and reprobation.

As we begin to think about this topic again, letagk to the Lord in prayer, praying the same praye
that | used at the beginning of the previous leskehus pray.

“Grant, Almighty God, that as Thou hast been pledasediopt us once for all as Thy people to this, end
that we might be engrafted as it were into the bafdi/hy Son and so be made conformable to our
Head; O, grant, that through our whole life we nsdifve to seal in our hearts the faith of our eieot

that we may be the more stimulated to render Theedbedience and that Thy glory may also be made
known through us. And those others also whom Thstidhosen together with us, may we labor to
bring with us that we may with one accord celebidtee as the author of our salvation and so ascribe
to Thee the glory of Thy goodness and, havingaaal and renounced all confidence in our own
virtue, we may be led to Christ as the only fountdi Thy election, in whom also is set before &s th
certainty of our salvation through Thy Gospel unitd shall at length be gathered with Him into that
eternal glory which He has procured for us by Hendblood. Amefi.

It is rather remarkable that Calvin summarized anawerything that he had to say about election in
that prayer. Calvin’s prayers are rather weighgyprs, theologically. Yet they are also prayergrefat
devotion to God.

We have seen what election is, its definition. Vleehseen the definition of reprobation. What aee th
cause and the ground of election? We will condidat first and then reprobation. Calvin makesetcl
that God’s decree does not rest on our good wetksaid that some people believe that predestimatio
is equivalent to foreknowledge. The definition ofdknowledge is simply that God sees beforehand
what is going to take place. That would mean thad €ees that some people will be good, and Heselect
them on the ground of their good works. Calvinctgd that. God’s decree is made before the
foundation of the world. Consequently, He madedberee before the existence of people who could
produce good works that He could foresee. Calviderthis point with a question. He asked in Book

[ll, chapter 22, section 2, “What basis for distian is there among those who did not yet exist@ti G
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chooses, but He did not choose on the basis addereg good works, because there was nothing to see
Those individuals did not yet exist. Thus God'scéten does not rest on good works, because there
were not any.

Nor does God'’s election rest on foreseeing goodksvarhere were not really any good works to be
foreseen. Calvin said in Book Ill, chapter 22, get8, “The grace of God does not find, but makes,
persons fit to be chosen.” So it is not based adgworks. God does not see any. It is not based on
foreseeing good works, because God will not searasinful individuals.

Calvin then concludes that what the Bible teachesitelection is that its cause and ground is God’s
good pleasure. He says that repeatedly. Calvinisasok Ill, chapter 22, section 7, “He compacted
with Himself, for the intrinsic cause of this isktimself.” You could probably find 100 phrases likeat
in Calvin that tell us that the single cause araligd of God'’s election is found in Himself, in Hig/n
good pleasure, in His own will, His own decision.

What is the cause and ground of reprobation? Gaelsee does not rest on sinful works. We will see
that sinful works are the cause of condemnatiombtithe cause of reprobation. Reprobation does not
rest on sinful works, nor does it rest on foressaful works of individuals. Calvin illustrates thaoint
with the passage in Romans 9 in which Paul wasidssng Jacob and Esau. The verse from the
Scripture says, “Just as it is written, ‘Jacobvidd, but Esau | hated.”” Calvin asked, as Paul\aiy

that is. It would be easy to defend God'’s righte@ss to say that God recompensed Esau according to
his works. Esau was going to be a person of uremlgness and disobedience. So we might think that
the reason God would hate Esau would be becausehasad God. As Paul pointed out, as well as
Calvin, that is not the solution that was giverulPaid that the reprobate are raised up in otddrthe
glory of God may be thereby displayed. Consequerglyrobation does not rest in foreseen sinful
works. They are not the cause and ground of repicrba

The ultimate cause of reprobation is that the gtdr§god might be thereby displayed. Calvin said in
Book IlIl, chapter 22, section 11, “When it is sthdt God hardens, or shows mercy, to whom He wills,
men are warned by this to seek no cause outsideillisGod hardens, which is reprobation, and God
shows mercy, which is election. We are warned &k $® cause outside God'’s will.

There is something we need to notice, becausentgsrtant. Reprobation does not parallel precisely
what we have with election. There is both an ulter@use and a proximate cause with reprobation.
There is an ultimate cause for election, but tieere® proximate cause. The ultimate cause forielect

is God’s good pleasure. When we think about regrobahowever, we have to think about an ultimate
cause, which is God’s good pleasure, and we alge toathink about a proximate cause. Calvin calied
an evident cause, which is man’s sin. Man’s simoisthe cause of reprobation, as such. We see the
cause of it as God’s good pleasure, although waldhemember that Calvin said it is an awesome
decree, one that is beyond our grasp. We shouldmrdrar, however, that the proximate cause, which is
man’s sin, did not cause reprobation as such bléraondemnation. God’s good pleasure is the cause
and ground of reprobation. Man'’s sin is the causkground of condemnation.

That means it is in man’s sin that we find guilgrbe, and condemnation. God condemns people
because of their sin. Calvin said in Book Ill, ctea®3, section 8, “Man falls according as God’s
providence ordains.” That would be the ultimateseaizod’s good pleasure. Then Calvin continues,
“But he falls by his own fault.” That is the proxate cause, the sin.
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There is a disjunction here. When we think of etegtwe know it is because of God’s good pleasure,
and that is all we can say. We cannot say it isbse of our righteousness or our good works ona ki

of proximate cause. When we think of reprobatia@wéver, the reprobate are condemned because of
their own sin and because of their own rebellioairgt God. Calvin also said in Book I, chapter 23
section 8, “Accordingly, we should contemplate ¢lvedent cause of condemnation in the corrupt nature
of humanity, which is closer to us, rather tharkseéidden and utterly incomprehensible cause in
God's predestination.” That is a very importanttsane.

Let me emphasize that further. As we think aboetslvation of the saved, what we see is God’s
predestination. We see God’s grace. If you believgrace, as Warfield said, you will believe in
predestination. So what we see as we think abdatgan is simply God’s grace expressed to us in
Christ. When we think about the condemnation oflbise however, we see human sinfulness. We also
see God’s predestination. Remember that Calvinisagsok Ill, chapter 23, section 8, “We should
contemplate the evident cause of condemnationercdinrupt nature of humanity [in human sinfulness],
which is closer to us, rather than seek a hiddehutterly incomprehensible cause in God’s
predestination.” Calvin was not saying that a hidded utterly incomprehensible cause does not.exist
It is the ultimate cause. Yet the evident causeptie that is closer to us, is human sinfulnesas Tve

can say that people go to heaven because of Goetlegtination, and we can say that people go to hel
because of their sin. Then beyond that, we knowth@e is a hidden and utterly incomprehensible
cause. Yet Calvin said that we have the evidergesauhich is closer to us. That evident causeyésll
sufficient. As a Christian, we look to God’s electiand not to anything in ourselves. When we think
about the condemnation of the lost, however, wk todheir sins rather than to God’s decree. It is
being true to Calvin to put it that way. At the satime, there is the decree of reprobation. Yes, it
inaccessible. What is accessible to us is thetffi@ttpeople go to hell because of their sin, thegection

of God and His truth.

Calvin believed that God ordained all. He said thatight in a number of places. Yet he also saad t
human beings are guilty of the Fall. Not only Adand Eve, but also all of their descendants areyguil
with them in joining in their rebellion against Gdtlwas not that Calvin denied the ultimate dechee
a sense, however, Calvin was saying that the setngis belong to the Lord. What is clear to uthat
people sin because of their rebellion against @asd their fault. That is the cause of their
condemnation. At the same time, he insists thatlin@ate cause of their reprobation is God’s decte
will return to that idea later. We will want to skeether how reprobation relates to election.

Let me stress again what | have just said, buhkesay it in another way. Calvin said in Book I,
chapter 21, section 5, “God stands in a directigeido the elect. God adopts some to hope of Gied
stands in a direct relation to the reprobate antesees others to eternal death.” So God stanals in
direct relation to both the elect and the reprobdét God also stands in an indirect and accidental
relation to the reprobate. Calvin said in his comtagy on John 3:17, “When Christ says that He has
come for judgment, when He is called a “stone oifrdiling,” when He is said to be “set for the fajjin
of many,” it may be regarded as accidental orpssal, foreign. For those who reject the gracereffe
in Him deserve to find Him the judge and aveng8nthere is both a direct relation, in which God
sentences some to eternal death, and that indireas, Calvin said, “accidental,” relation in whilins
coming and His will is for some judgment. Those fdeas are always held together in Calvin. He was
content to let those two concepts stand side l®; sidrather, one behind the other. Both are tand,
Calvin did not attempt to find some sort of logieablanation as to how both can be true.

Next we can consider the means by which God sdneesléct. Calvin made it clear to us in these
chapters that the elect are elect from all eterbity at a certain point in life, those elect peaguie
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called and justified. So there are elect people afeonot yet saved people. This reality can raise
difficult questions. For instance, Scripture sdat the child of one or both believing parents is
sanctified. One might ask what happens to a child i® born to parents who are not yet believerd, an
that child dies, but then one or both of the paréeicomes a Christian after the child’s death.Héeit
Scripture nor Calvin teaches that the child of onenore believing parents is saved because of the
parents. The child is sanctified and blessed irenant relationship with the church, but as | unides
Scripture, it does not promise or guarantee samaif that child. We will consider such questionsren
from Calvin’s point of view when we study Calvirtesaching on the sacraments and infant baptism. We
will see how infant baptism functions in Calvintseblogy.

God, in time, calls and justifies the elect. Theam®include the offering of the Gospel. The eléct a
some point hear the Gospel. God calls them. Tlsetteei external call and the internal call. God
regenerates them through justification by faithjchiHe gives to them.

Calvin said the shutting off of the reprobate comg&s$he reprobate are “shut off from knowledge isf H
name or sanctification of His Spirit.” We can shgtt even though the reprobate may externally tinear
Gospel, God’s spirit is not with them. They do natlerstand and do not respond.

The goal of election is twofold. The glory of Gadthe ultimate goal. Our sanctification is the
proximate goal. In addressing the opening vers&pbesians 1 and other similar passages, Calwl sai
“Paul teaches that we have been chosen to thiglesidye may lead a holy and blameless life.” hos
simply that the goal is to elect some people. Taw s rather to elect those people to holinesstand
righteousness. We can see two goals in mind: try gff God and the sanctification of the elect.

In reprobation, we see one goal. That is the ghdi@od. Calvin said, “When mention is made of the
glory of God, let us think also of His righteoussiég he aspect of God’s character that is partityla

set forth in reprobation is the righteousnessustige, of God, in punishing sin. In election, God
graciously chooses some who deserve to be punishegprobation, God righteously reprobates others
who deserve to be reprobated. Of course, we adlrdeseprobation. We all deserve condemnation. Out
of the mass of humanity, to use Augustine’s expoas$50d chooses to save some.

Calvin gave us a chapter on objections to predatsbim. That is chapter 23. By this time, after regd
chapters 21 and 22, there are objections. It ibgisty that even we have at least some questions and
difficulties with all of this. Calvin went througdive objections. | will simply read them throughytkyou
can look to the chapter for Calvin’s detailed an®sae these objections.

One objection is that it makes God a tyrant. Catejected that. He spoke of the depth of the ridfes
the knowledge of God. Another objection is thaakes guilt and responsibility away from us. Calvin
said, “We fall according as God'’s providence ordabut he falls by his own fault.” Another objectio
is that it teaches that God shows partiality towagtsons. Calvin said, “The fact that God therefore
chooses one man but rejects another arises nof cegjard to the man but solely from His mercy.”
Another objection is that it destroys all zeal &or upright life. Calvin said, “Paul teaches thathage
been chosen to this end, that we may lead a halypkmeless life.” The final objection is that iakes
all admonitions meaningless. Calvin said, “Let pfeag then take its course that it may lead men to
faith.”

| remember a seminar at Princeton in which we gardying thdnstitutes There was a student there
who had graduated from a Methodist seminary. Heetstdod and embraced the Arminian position on
these issues. He was quite astounded at this chhjgtesaid that these objections were the thingsdae
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been taught at seminary, but Calvin had alreadgrganswers to the same objections that he was so
familiar with from his teachers at seminary.

Let us think about the uses of the doctrine oftedac Then we will move to a critique. What effects
follow? We are still in Book Ill, which is “The Wayn Which We Receive the Grace of Christ, What
Benefits Come to Us from it, and What Effects FallbWe need to consider the proper effects and also
consider what should not be a proper use of th&idewf election and reprobation.

The misuse that Calvin warns against repeatedbn &ack in Book Ill, chapter 21, section 1, when he
was only starting to explain this doctrine, is ogity. He says, “Curiosity will leave no secreGod.”

If we are simply curious, if we simply want to knemore than God has revealed, then we are going to
find ourselves in a labyrinth, and we will nevet gat. We can state the doctrine. Calvin said wstmu
state it. He faulted others, including his frieddlip Melanchthon, for saying that the doctrine was
complex and controversial, and it was better naalio much about it. Calvin said that if Scriptiiadks
about it then we have to talk about it. Yet we adrexplain it. We cannot go beyond Scripture. We ca
only state what we know. That is what we have |alogieup until this point.

| like the way the old Southern Presbyterian thgi@lo, James Benjamin Green, put it, “People want to
know why God chose some and passed by others. Daskane. Do not ask John Calvin. Do not ask
any man, but ask God. His answer is Deuteronom3®9T he secret things belong to the Lord our
God, but the things revealed belong to us and tahildren forever.” God chose some to holiness and
sonship, because it pleased Him to do so. Why#g#d Him to do so, it has not pleased Him to
reveal.” If you are not satisfied with some mystbheye, you will be in serious trouble. Calvin diot n
point to a way out of the mystery. Calvin says ooB Ill, chapter 23, section 2, “When therefore one
asks why God has so done, we must reply, ‘Becaesead willed it.” But if you proceed to ask further
why He has so willed, you are seeking somethingtgreand higher than God’s will, which cannot be
found.” Calvin’s comment there is very much in lwéh J. B. Green’s explanation. It will not be
possible for us to have all of our questions ansder

There are three proper uses of the doctrine ofietedCalvin talks about “the very sweet fruit” thiis
doctrine. This is where we should put our emph&advin says repeatedly that this doctrine givesygl
to God and humbles people. He says in Book Illptdra23, section 13, “Let preaching then take its
course, that it may lead men to faith and hold ti@shin perseverance with continuing profit, aed, y
let not the knowledge of predestination be hindériedother words, we should preach. We should
preach the Gospel. We should preach justificatypfalih. We should preach all that the Bible says]
part of what the Bible teaches is predestinatiaivi@ says, “Let not the knowledge of predestinatie
hindered, in order that those who obey may notrbaq) as of something of their own, but may glary i
the Lord.” Salvation is all of God. It is not of.Ushumbles us because it is not of us. It isafovorks,
lest anyone should boast.

John Leith, who taught at Union Seminary for maagrg, said, “Predestination undercuts all
confidence in work-righteousness and lays baredece of human salvation. It is the negation bf al
merit and places salvation solely in the mercy oGt means that salvation is rescue and not
achievement.” | like that last sentence becaus®tman Catholic theology that Calvin was writing
against viewed salvation as achievement. It wagusbhuman achievement, because God’s grace was
necessary, but people had to do their part. S@saivwas achievement for them. Calvin would agree
with what Leith said, however, that salvation isage and not achievement. Leith also said,
“Predestination was Calvin’s most emphatic wayayfirsg that justification is the work of God’s grace
just as justification by grace through faith waghar's most emphatic way of saying the same thing.”
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Luther taught the doctrine of election, very muglke ICalvin. They both taught a doctrine of election
very much like Augustine. Leith’s point is correlsgwever, in that there is an emphasis on thisrohect
in Calvin. What that means is that salvation islmotworks. It is by God’s grace. Luther did not teri
anything like thdnstitutes so we do not have a comparable body of matenai Luther. In looking at
Luther’s writings, what he emphasized repeatedly that justification is by faith alone. Calvin tdnig
that as well. Both of those doctrines lead to #raes conclusion, which is that salvation is the wafrk
God’s grace.

| have already said that the position of this daetin thelnstitutesis unusual. Calvin’s teaching on
election, however, is not unusual. Calvin was metking new ground. It was not original to him. You
can find it in Augustine. You can find it in a sarg, although a minority, of Augustinians, all thaywo

the Reformation. You find it in Luther and the atieformers. Even Melanchthon taught it just as
Calvin did. Yet Melanchthon thought it should netgreached or taught too much. In his own theology,
however, Melanchthon held it.

What is original, or different, in Calvin is theauthat he makes of the doctrine. This doctrine
encourages confidence. That is something | havea®t elsewhere in the history of the doctrine of
election. Election encourages confidence. If wesaar the context in which Calvin was working, the
big question was how one can know he or she isdsaeat has been a big question throughout history,
and it still is. The Roman Catholic answer to tipa¢stion was you do what is within you. You do what
you can, and with God’s help, assistance, and gyacedo the best you can. When a person would ask
what the best he could do was, the answer wouttideacramental system. You follow the order of the
church. You participate in the seven sacraments.

Some people, like Luther, asked, “How can | knovewhhave done enough? How can | know if |
measure up to what is required?” After all, on¢hef sacraments was confession. The first step of
confession is contrition. Contrition means to beadtely sorry for and repentant of your sins. leuth
got stuck right there, because he did not know hdrgte was absolutely contrite for his sins. Herdid
know how he could judge that. So the Catholic amsvwaes to do the best that was in you. That leftasom
guestions. So another part of the Catholic ansvesr purgatory. Purgatory will take care of what you
have failed to do in this life. So the Catholic\aasto “How can | know | am saved?” was, “Do what
you can.” The Catholic answer included the idea yba will probably not make it to heaven
immediately, but after a long time in purgatoryuywill eventually get to heaven.

There was another answer in the sixteenth centuttyat question, which came from the radical wihg o
the Reformation. How do | know that | am saved?iiTaieswer was because of the good works that |
do, or because of the good life | have lived. Was not Calvin’'s answer either. That reminded Qalvi
of Pelagianism. He would admit, however, that gaodks are a kind of secondary assurance.

Calvin located assurance in the promises of Godl specifically in the doctrine of election. He bega
his section on this issue, in Book Ill, chapter @d¢tion 1, by saying, “We shall never be clearly
persuaded, as we ought to be, that our salvatievsfirom the wellspring of God’s free mercy, umig
come to know His eternal election.” Calvin conndaissurance and confidence with the doctrine of
election. He says in Book Ill, chapter 24, sec8pfiPredestination, rightly understood, brings no
shaking of faith, but rather its best confirmatiddo Calvin says we have to understand it rightlg.

says in Book lll, chapter 24, section 5, “If we badyeen chosen in Him, we shall not find assurafce o
our election in ourselves.” That means we will fiedl assurance in our own good works. So he rejects
the radical position. Our good works are not wasklas aids to our assurance. We derive confirmatio
from our works, but we must not begin with them. égin with God’s grace in Christ and with the
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fact that God has done everything for us. Thus swela stable, not an unstable, basis for confiddnce
either the Roman Catholic view or the Anabaptistwiwhich both said to a certain extent that sawvat
depends on what we do, then there is no real cemdigl there. There could not really be confidenae th
we have done enough. For Calvin, we cannot loalutovorks.

Calvin also said that we cannot even look to GedRather, if we perceive Him as severed from His
Son. If we are looking for assurance, we are natgto find it if we seek to somehow go directlythe
Father. We do not have direct access to the lidtetlect. Calvin said that we will not find our
assurance of election in God the Father, if we emecof Him as severed from His Son. We cannot seek
our election in the mystery of God. We do not henkependent access to the decrees of God.
Therefore, the point of all this is that Christhe mirror in which we must, and without self-deo@p

may, contemplate our own election.

Christ is the mirror. Calvin loved that image. Heed it a number of times in tihastitutes as well as
frequently in his sermons. Sometimes Calvin exg@s#sas he did in Book Ill, chapter 24, section 7,
when he refers to “that sure establishment of Electvhich | bid believers seek from the word o th
Gospel.” Let me explain that. When the Christiamkkat election, the only entry that we have ihtat t
teaching is through Christ. It is through our faitChrist. It is through Christ that we see owcsbn.

It is through Christ and Christ alone, who is thieran of our election, that we may without self-
deception contemplate our own election. Faith ésahly way into the doctrine, and all it sees isi§€h
That is the approach that we take to this doctrine.

Pighius was a person whom Calvin wrote againstarbbok,On the Eternal Predestination of God
Calvin said, “If Pighius asks me how | know | area]| | answer that Christ is more than a thousand
testimonies to me.” We are not going to find coefide in our works, in our sanctification. We widlitn
find it in some kind of direct access to the desreeGod, severed from Christ. We will find our
confidence in Christ, in the promises of the Biliethe Gospel.

One problem with the idea of confidence is the ide@mporary faith. When Calvin introduced theade
of temporary faith, even in his discussion of rdgation, you would think that the use of the do&riri
election to instill confidence would fail. How carworried believer know whether what he or she
experiences is a sure establishment, which wasrCalhrase for true faith, or whether her or she i
only expressing signs that are similar to truenfaithe question would be “Is my faith true faitiv¥ith
faith, 1 look at the promises of the Gospel, thatlGs merciful to me in Christ, and | can read my
election there. What if that faith is not true fiaihowever, but is only temporary faith? | am naesl
have an answer to that. | have thought about thestons in thénstitutesfor some time. | have also
thought about the warnings in the Bible that thitige look like faith might not be true faith. Oway

to see passages like this would be to read themaasngs that God gives to us that should be and ca
be used as means of perseverance. In other wartisead about temporary faith or think about e f
that people can be hypocrites, then | am forcezktonine my faith. That is a means that God uses for
perseverance of the saints. This has been a prableame expressions of Reformed history. People
have struggled with the idea of election. How dmdw that | am elect? There have been some sad
stories of people who have come to grief on thek.ro

| was thinking about this recently, in a practiealy, and a question occurred to me. Calvin saititbea
way into the teaching of election is the promise&od in Christ. | have accepted those, believeddh
and responded to those. Consequently, Christ imttrer of election for me. The question is whether
my faith is temporary or real. While that is a qu@sthat can be asked, | wonder if we really dmkt .t
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At this moment, | have no doubt that my faith ialm@ather than temporary. Is that something youryvor
about? Do you wonder if you really believe or ilyare a hypocrite?

Calvin certainly saw a difference in quality betwerie faith and temporary faith. He said that espe
deceives himself. There is a kind of process byctwiself-deception begins, and a person can think he
has real faith when he has deceived himself. Tisessemething more stable, more enduring in truh fai
because it is going to last. Temporary faith, hasvewill eventually fall and falter, and it will pve to

not be real faith. | do not know that a person lsarso self-deceived that he will think he has faiid

and will test that faith as a true believer wilal@n solves that only by saying that temporaryfas
temporary. It will fail, and true faith will not. &vin seemed to say that temporary faith will faithis

life.

Let me sum this up, even though | am not sure weacawer every question. My view is that the whole
idea of temporary faith should prompt us to recegrthe warnings in Scripture. We should be aware
that something like this can exist. We should exenaurselves carefully. Yet | do not see it as
something that shakes the foundations of a truevsl | am humble, and | believe that | need to be
vigilant and cautious, and | need to pray and tdet | do not feel shaken in my confidence or
destroyed by that idea. My confidence in God i$ @issstrong as when | ask that question. It is,
however, a question to be asked. Asking the questiables us to persevere.

So far we have seen that the proper uses of them®of election include that it exalts God and
humbles man. It also encourages confidence. We taésed a question there, but we can still agrele wi
Calvin that we can find confidence in this doctrihecause Christ is the mirror of our election.r@hi
election creates worship and reverence. Calvirdlikequote Augustine, who was quoting Paul, in
saying, “O depth, thou seekest reason. | tremhileeatiepth. Reason thou, | will marvel. Disputeuthio
will believe. | see the depth. | do not reach tb#dm. Paul rested, for he found wonder.” The nggti
place is not understanding, but rather wonder. Restiéd, for he found wonder. We see the depth, but
we do not reach the bottom.

There is another proper use that can be addedhwihiaticed when | was reading Calvin’s sermons on
Ephesians. If you want to find Calvin the preaabrethis topic, read the first three of Calvin’sreens

on Ephesians 1. You will see how Calvin preachedtaln. In the last sentence of Calvin’s sermon on
Ephesians 1:4-6, he said, “In being quite abasediirselves, let us seek that we may be so renawed
the image of God that it may shine perfectly inwgjl we are made partakers of the glorious
immortality, which He has so dearly bought for us.'bther words, as we think of this doctrine, we
humble ourselves, and we seek the goal that Gothirasd, which is our holiness and righteousness.
As Calvin said, it is so that “we are made partalarthe glorious immortality, which He has so dear
bought for us. Also, that it may please Him to gréus grace not only to us but also to all peojpled

all nations.” That is an amazing closing sente@advin said we use the doctrine of election to hiemb
ourselves, to move forward in our sanctificatiomg & pray for the salvation of the whole world.
Elsewhere, he would say that it should move usdrkvor the salvation of the whole world. Even
though many people would see it opposed to thisthsedoctrine of election should lead us to prayer
for the lost and to evangelism of the lost. As &id s'Also, that it may please Him to grant thiswce

not only to us but also to all peoples and allorei”

Let me summarize the teaching so far. When we den§od’s will as He has revealed it to us in
Scripture, we see two things. We see teaching dbisutlection and His reprobation. We also see His
teaching of His love for the lost. He is not willithat any should perish. Both of those are preasethie
Bible. Sometimes the first concept is called Gddtklen will, His election and reprobation. Even
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Calvin used the concept of hidden will. Then Higddor the lost is His revealed will. | do not lesle
that is a particularly helpful distinction, becawed has revealed His will concerning election and
reprobation as well. It is not that we do not kremything about it. The Bible does teach us abageh
things. So we have two parts of God’s revealed Wid elects and reprobates, and he loves the lost.
Calvin did not put those two together in any kiridogically coherent way, because he did not ttihnk
Bible allows us to do it. In terms of the mystemg simply accept God’s election and reprobation and
His love for the lost. As we engage these doctrinaghe side of His election and reprobation,ehsr
humility. We know that His salvation of us restdHis unshakable mercy and grace. That produces
confidence, because it does not depend on usathérrit depends on God and His love for us. On the
side of God’s love for the lost, that produces prdgr the lost and evangelism, as we attemptdolre
lost people in this world.
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