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The Church, |1

Well, we have four lessons left. Today we will loadain at Calvin’s doctrine of the church. Next we
will look at the sacraments—first at baptism anehtlat the Lord’s Supper. Then we will look at civil
government. That will take us through Book IV amenplete our study of thiastitutes.

We were looking at the nature of the church. Tlaeestwo large headings there. | think | have shitl a
need to say about the visible and invisible chanott Calvin’s distinction between visible and inklsi
We come today to the distinction between the tngfalse church. This was a very important topic fo
Calvin and for just about everyone in the sixteerghtury as the church began to divide into Catholi
Protestant, Lutheran, Reformed, and so on. In bflihese divisions, the issue of what the trueciu

is became very urgent. We will move on later tottatalk about the ministry, the officers in the
church—ministers and pastors and so on. The pfey@r Calvin today is a prayer particularly for
pastors. We pray for faithful pastors in the wosflSohn Calvin. Let us pray.

“O faithful Father and Savior, we commend to Theeur prayers all whom Thou hast appointed
pastors over Thy faithful and to whose guidanceuTtiast committed our souls, all whom Thou hast
been pleased to make the dispensers of Thy holyeGalsat Thou wouldst guide them by Thy Holy
Spirit and so make them honest and faithful mirssté Thy glory, making it all their study and
directing all their endeavors to gather togetherthke desolate sheep which are still wanderingastr
and bring them back to Jesus Christ, the chief sbpand prince of bishops, and that they may
increase in righteousness and holiness every danen&X’

As we come to true and false church, we first neeatiscuss Calvin’s ideas about the marks of the
church. How can you tell the true church? Calvigsghae true church will have two marks, and these
are the criteria of a true church: “The face of¢harch comes forth and becomes visible to our.tyes
Calvin says that as we see these marks preserigdd®f the church comes forth and becomes visible
to our eyes. The first mark is the Word of God hupeeached and heard. It is absolutely necessary f
that to be true for the church to be present. Tlhed/df God must be preached. Calvin qualifies byat
saying “purely preached,” which means the real Wadr@od. There must be correct teaching of the
Word of God, and he also adds the word “heards ot just the bare sermon, but it is a propertaunel
sermon setting forth the true meaning of the Sargoand people listening to that. | think the pseof
adding that the Word must be heard, as well aschesh is probably Calvin’s concern that preachiag b
in the vernacular. If sermons are in Latin and pedp not know Latin, then they cannot hear. ltloe
not do them any good if they cannot understandahguage, so sermons must be preached in the
vernacular, as Calvin did in Geneva. He preachédench, not in Latin. He wrote in Latin and French
but he preached in French so that people couldmgthear him speak, but so that they could also
understand what he was saying.

As we look at Calvin’s life in Geneva and the cliumt Geneva, we certainly see the importance of
preaching. Preaching had fallen on bad times poitihe Reformation. There were not many sermons,
and those sermons that were there did not tredsbofthe Bible consecutively, as Calvin liked wid

his preaching, so that people would be taught whotiks of the Bible, and in time the whole Bible.
Sermons in connection with the Catholic Mass wétengust short homilies related to some text i th
liturgy for that day. In Geneva it was quite ditfet. There were three parish churches—Saint Peters,
where Calvin preached, and two others—in and arth@aity of Geneva. At their height, there were 17
sermons a week in those three churches. So peeaid h lot of sermons. In fact, it is said that
practically every morning, Calvin was in the puli@lling people that they were sinners for whomigthr
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died. So they heard the Gospel every day, and so@&several times during a day. We have about
1500 of Calvin’s sermons that have been preseR®exhaps as many as 1000 of those sermons have
been lost. Unfortunately, at the beginning of tireeteenth century and perhaps even later, those
sermons were being lost from the library in Gendwdact, apparently at one time, a librarian, really
realizing what he was doing, was using Calvin’srgars as wrapping paper to send out books to people,
thinking it was just scrap paper, and a lot of @asvsermons were lost through that carelessnass. B
we have a good many of Calvin’s sermons. We agtaainot have all that many translated into
English. We do have some. We have Calvin’s sermorthie book of Ephesians translated into English,
along with some of his sermons on Job and some p#ssages, too, but by no means do we yet have
the complete corpus of Calvin’s preaching availdablas in English. | expect more and more of those
will be translated as time goes on.

You might wonder how Calvin prepared his sermospeeially since he was preaching so often. He
was preaching and he was teaching consistentlyva$ea preacher and a teacher, and we know what his
teaching looks like because of his commentarieseWMjlou look at Calvin’s commentary, for instance,
on Ephesians, and then compare his sermons on iBpbethere is some difference, but there is not a
huge difference. His preaching tends to be muahHhik teaching, but perhaps with a little more
personal application. | do not know that we knowaathky how Calvin prepared. He studied Scripture all
the time, and apparently had a marvelous mind,ussc&alvin could teach and preach without notes.
When we read his sermons, it sounds like he wabmga manuscript, but in fact he was not. Students
and friends took down his sermons by a kind of gfaod that they invented. A team of them would

take down his sermons and then compare what theewhtien down. They sometimes showed it to
Calvin and sometimes did not. We have sermons andb@nomy that were taken down in shorthand by
these students. Calvin was a student, certaintyhanwas a man of remarkable mind and memory. Do
not let that discourage you. Do the best you cad,develop your own style and system. We can admire
Calvin for the way he was able to preach so coasilst for so long and produce such quality sermons.

So the first mark of the true church is the Wordsafd purely preached and heard. The second mark of
the church is the sacraments administered accotdi@dprist’s institution. We will come to our study
the sacraments in our next two lessons. Calvinaesithose from seven to two. The Roman Catholic
Church had settled on the idea, by the sixteenttucg that there were seven sacraments. In faat, t
had been settled for several centuries by thenCRitin did not agree with that. He said therearky
two biblical sacraments. One is baptism and theraththe Lord’s Supper, and these should be
administered according to Christ’s institution. Yimight put it this way. The question that | said as
began—“Where is the true church?”—could be answaerelifferent ways in the sixteenth century. The
Catholic Church would answer it this way: “It is @rever the bishop is.” The church is where the
bishop is and where the priest is. That is thedhusome Anabaptists (in fact, perhaps most of the
Anabaptists) would put it this way: “The churchwikere godliness is, where holiness is, where
Christian living is.” But Calvin’s answer is thdie church is where Christ is present in the prewmcof
the Word and in the administration of the sacramémhere the Word is purely preached and heard,
and the sacraments are administered accordingristGhnstitution, there He is present in His Islieg),
and there is the church.

Church discipline was important for Calvin, butvias not a third mark. The Reformed tradition in
Scotland and the Westminster Confession will addahdiscipline to the preaching of the Word and
the administration of the sacraments as a thirdkn@alvin does not do that. | will speculate in a
moment as to why he does not do that, but let rsedf all say that discipline is extremely impaorta
for Calvin. When we think of the idea of churchaiine in connection with thistitutes we do not
mean entirely the idea of censures or correctidrur€h discipline can have a more positive meaning,
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which | think it should—training, helping, and instting, as well as correcting. All that is extrdyne
important for Calvin. It is indispensable, in fa€the church is to maintain its true charactéyou had
a church preaching the pure Word of God and adteiig) the sacraments correctly, but the church
had no discipline whatsoever, Calvin said that chwvould soon disappear. It would no longer be a
church. Thus, even though he does not have diseipls the third mark, it certainly is importantto.
His favorite image or illustration of disciplinetis compare it to sinews of the body. Book 1V, deap
12, section 1 is one place where he uses that invdganight say that the saving doctrine of Chsst i
like the soul and body of the church. The savingtgiwe of Christ is the preaching of the Word ainel t
administration of the sacraments. We will see thase two support each other. You do not have
sacraments without the Word, and the Word showld te the sacraments, because both are saying the
same thing. Both are preaching the Gospel and stipgp@ach other in the preaching of the Gospel.
That is the body and soul of the church, but thalvi@ says that church discipline is like the sisahat
hold it together. Just like we need sinews to kaapbodies together, so the church needs discipline
order to hold together. Calvin says, “All who desio remove discipline or to hinder its restoratoe
surely contributing to the ultimate dissolutiontioé church” (Book IV, chapter 12, section 1). So
discipline must be present for the church to beatiife, for the church to continue, for the chu@lve
ensured that the efficacy of the Word and the saends will continue.

But why not make it a third mark? Calvin does rapt ghis in so many words, but | think perhaps the
answer, in Calvin’s thinking, is this. Later Refarditheology added discipline as a third mark. tt,fa
was reading Donald MacLeod, the Scottish theolggraa book calledraith to Live By Donald

MacLeod says that you could have a fourth markctvie compassion for the poor, or charity. He sees
this in the development of Knox and Melville in ttieurch in Scotland. He says you could also have a
fifth mark, which is worship, which he sees at tdanted at in the Westminster Confession of Faith.
But Calvin has two marks, and | think the reasat tte does not include discipline as a third mark i
that the preaching of the Word and the giving efshcraments are sheer objective elements in which
the grace of God is given to us. That is what makeshurch the church. God’s grace is offeredsto u
It is poured out on us in sheer objective mannécipline is a kind of subjective response to traice.

In other words, we learn, we hear, we obey, wecareected. This is very essential for the churath, an
without discipline, the church would not long existt there is a kind of difference between theeshe
objectivity of the two marks and our human respomdech is urgently important but is not the sarse a
grace.

If you are wondering when church discipline becantleird mark, that had already happened in the
sixteenth century. By the time we come to John Kinaxhas made church discipline a third mark. It
certainly is present in the seventeenth centutiienWestminster Confession of Faith. But therans k
of a fine line there. In Calvin you want to saytttiere are two marks, but discipline is so impatrthat
it is very close to being a third mark. He doesangte elevate it to the same level where he wints
place the preaching of the Word and the administraif the sacraments. As we will see later, those
two elements are really two parts of the same thangd that is the offering of the good news, the[izb
of God’s grace, to us.

As we look at discipline, we can go through thistpyr quickly, because this is well-known, but le¢ m
just mention these things. There are two elemewink to look at: aims and steps. Calvin has three
aims in discipline. Here he is thinking more of tugrective aspect of discipline. The first is that
preserves the honor of God. The church is Chiigitly, and His honor is at stake, and disciplinetmus
be exercised in order to preserve His honor. Sedbpdbtects the good from the wicked. We arelgasi
led astray by bad conduct and bad examples. Kfhinech does not deal with wicked actions, then that
will contaminate others in the church. Third, idis (one would hope) the offender to repentance.
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Calvin’s purpose in discipline is not just to punift is not really to punish at all. It is to cect. It is to
cause the person to see the error of his or herandyo repent and be restored to the full fellapsi
the church. However, in this list, Calvin typicabggins with the honor and glory of God and endh wi
the welfare and good of people. We can see disegerving both functions—to glorify God and to
help those in the church, both by protecting soromnfthe sins of others and also by bringing thoke w
are guilty of specific sins to repentance.

Those are the aims of discipline. Now let us tdlkw the steps. The first step is private warn@avin
is simply following New Testament instruction helReivate warning is first. If it is not heeded, nhibe
second step is public admonition. That would bleezibefore the entire church or with a group oéedd
meeting with the individual. The third step is axstbn from communication, that is, from Holy
Communion.

Most of the acts of church discipline in Genevaoined suspension from one communion. Plenty of
this went on. Between the years 1557 and 1560e thiere an average of at least 200 excommunications
a year in the three churches in Geneva. We vedpsehear of an excommunication today.
Occasionally, someone is excommunicated in ona@iotburches, but 200 excommunications a year
shows the seriousness with which the leaders oB#reeva church considered church discipline. The
extent of excommunication, though, was generallygsuspended from one communion, and there
were four quarterly communions in Geneva. So agrev&gs excommunicated, which meant that a
person could not partake of communion for one timsometimes two times. It was occasionally as
many as four times, but it was generally one tifrfeat did not mean the person could not come to
church. In fact, the person was required to con@htowch, as was everybody else in Geneva. If you
were excommunicated for something, it meant thahahone communion Sunday you were not
allowed to partake of the Lord’s Supper. That bezguite an issue in Geneva, because Calvin felt tha
the church itself should have the ultimate resgmlitsi of saying who could take the Lord’s Suppeda
who could not, but the civil leaders in Geneva fiedtt the state should have the last word in
excommunication, as was true in many other parBrofestant Europe. Calvin insisted on the freedom
of the church to decide this issue. On one fama@ugasion, there was a man, one of the leaders of the
state, who had been excommunicated by the leafléie church. He insisted he was going to receive
the Lord’s Supper anyway, and Calvin wrote thagfdid, that he (Calvin) would stand in front oé th
table and physically prevent this man from taking Lord’s Supper if necessary. Fortunately, the man
did not show up. I am not sure what would have kapg if he had. Calvin was not that strong of a
person, and it could have been a disaster, butgnwsee Calvin’s concern that that it is not tlhesbut
the church that must decide this issue.

You might wonder whether there is a distinctionnzsn excommunicating someone and simply barring
the person from the elements. Is excommunicatistea beyond forbidding someone to receive the
Lord’s Supper? Excommunication means you are otdlmiwship with the church so that you cannot
communicate, which means to receive the Lord’s ugdp Geneva, that could be for one observance
of the Lord’s Supper. Now in hardened cases, wtiene is no repentance, then that excommunication
can become more permanent, and then the civil tnaggs in Geneva became involved with regard to
what punishment would be meted out to hardenechdéies, but generally in Geneva it was for a shorter
time. There would have to be repentance. Theredvoellexcommunication for one time, and then the
consistory would continue to meet with the indivadluf there was not repentance, that suspensan fr
the Lord’s Supper would be continued for anothaetuntil there was repentance, or until it seemed
clear to the consistory that there was a kindrddlfrejection. Then punishment from the state would
ensue. That was something that took place in tlieesith century that we would not agree with, of
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course, that the state would have the right tod#ettie ultimate penalty. The penalty could be to be
barred from the city, and there were even moresexgrcases.

Calvin’s insistence on church discipline is thenary reason why Calvin was barred from Geneva for
three years. There were a number of reasons winakexpelled and had to go to Strasburg, but kthin
the primary reason was his insistence on churdigdise. When he arrived in Geneva in 1536, Calvin
said that there were sermons, but that was alél kaas there, preaching sermons, but there waly real
no organization of the church and no disciplinec@irse, Calvin felt that that was wrong, and he
moved to create a church system where there wauttidzipline. | think Calvin was right in doing tha
He may have tried to move too quickly and aliengtedple unnecessarily, rather than bringing them
along slowly and carefully. That was the basic oeashy he was expelled, but then three years later,
the Genevans realized that they needed somethkimgvhiat Calvin had suggested. It was really noil unt
1555 that the consistory (that would be like thespitery) attained the right to have its senteifice o
excommunication recognized as final. There wasugte between the councils and the consistory,
between state and church, until 1555, and you nagytCalvin finally won his long battle at that i

Let us move on now to the next point in the outlii®es long as the church retains its marks, we must
not reject it, even if it otherwise swarms with mdaults.” Calvin says there are the two marks, and
discipline is close, but for reasons that | alreadggested, it is not a third mark. As long aswhad is
being preached and people are hearing it and trareants are being correctly administered, that is
church. It is not a perfect church, but it can besidered a true church, even if it swarms with ynan
faults. When Calvin begins to describe what thdt$aare, he tells us, first of all, “There may loene
fault in doctrine or sacrament” (Book 1V, chapteisgction 12). Calvin does not require a churcbeto
perfect in its doctrinal teaching or in its sacrama¢administration to be a true church. The fault
doctrine, Calvin says, has to be in non-essentatars. You cannot have a church that had gonayastr
into some major heresy. That church that was pregdhat heresy could not be considered a true
church, but there may be “some fault in non-esaentatters.” That is Book IV, chapter 1, section 12
and then Calvin begins to list what he thinks aeassary doctrines: “God is one.” You have to belie
in the oneness of God and that there is one GdarisOs God. Our salvation rests in God’s mercy.”
Then you hope he will go on and complete the dist he says, “and suchlike.” So we do not have
Calvin’s authoritative list of what are the essaindioctrines. Certainly the three that he lists are
essential. He lists the doctrine of the unity ofdGilne oneness of God, the deity of Christ, andasain

by grace, we would say, but he does not say thadl isle says, “and suchlike,” so we are left taner
what else should belong in that list. Calvin sagharch may make some mistakes in some areas of its
teaching and still be a true church, but it halse@ non-essential area, whatever that means. e kn
part of what it means, from Calvin’s words heret, Wwa do not know completely what it means, at least
from his point of view. What do we do then, if we @& a church like that? “We must try to correct
what displeases us” (Book IV, chapter 1, section {02 do not abandon the church. We work as hard
as we can to correct what displeases us. Thereomagme fault in doctrine or sacrament, and there
certainly may be—and we would almost say will berierfections of life.” That means that people
will not be living the way Christians ought to livéou cannot just say about a church where thetfeeis
pure preaching of the Word and proper administnatibthe sacraments, that you do not like the diurc
because the people are too worldly.

You might wonder how we judge whether it is timdgave a particular church. Calvin did leave a
church. But now as he thinks about what a trueathis; he is thinking about the Protestant church,
maybe even the Reformed church, but probably mkeg/lthe Protestant church. We will see later that
Calvin signed the Augsburg Confession with its leueim statement on the Lord’s Supper. So | think
Calvin would have said that a difference of opintomthe presence of Christ in the elements is not
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adequate for breaking fellowship with a church.ditéleave a church, but I think he would say there—
in fact, he does say there—that the necessaryidestwere not being taught. God’s salvation through
the mercy of Christ alone was not being taughtheaCatholic Church was not a church in which there
was some fault in doctrine but a major fault intdoe. In fact, Calvin says, “We left them in order
come to Christ.” They could not remain Catholicd &e Christians. So that is a major issue, bunkth
this would apply more to our being in a churchtiggtunhappy with that church, and then leaving it
because some teaching does not please us or sople pee not behaving the way they should. Calvin
would say that you cannot do that. We leave chwrétieeven less significant things, do we not? We d
not like the new color of the paint in the Sundelyal building, and so we leave. People kind of
wander about all the time. That is more of a mogdrenomenon. | think it was a problem in Calvin’s
day, too, although people did not have the fleitipthat they have today to change churches orgdan
denominations so quickly and easily.

Calvin goes into this matter of imperfections &.lil will not go through all these references thiaave
given you, but | will look at just one or two. Calwsays to look at the church in Corinth. Thereever
lot of problems in Corinth. When we read Paul’'srespondence with that church, we find that there
were all kinds of pretty major problems there, gatiCalvin says, “The church abides among them.”
Paul was still calling that a church, “the chumsiCorinth,” even though it was a church that hadeo
major imperfections of life. Look at the churchGalatia. There was some serious falling away in
doctrine there, but Calvin says, “Paul still reciagd churches among them.” He was thinking of the
whole province where there would be a number ofaes, not just one congregation, in the region of
Galatia. So there may be some fault in doctrinesomde imperfections of life. | think that Calvin is
here primarily opposing the Anabaptists. He céls “airy spirits.” The image is of almost an angel
kind of people who float above the earth and doreally live on this ground where we live, becatrse
Anabaptists were seeking a perfect church, a purech, a church without sin and without error, and
Calvin was sure that they would never find it. l4gss “In the creed’—that is, the Apostle’s Creed—
“forgiveness of sins follows the church.” The cresays, “I believe in the Holy Spirit, the holy calic
church, the communion of saints, the forgivenessiree....” So what Calvin makes of that is that the
church is full of sinners. We exist as a commurabgaints, but we also exist as people who aressin
who have to ask constantly for God’s forgiveness fan the forgiveness of each other.

Let us come next to a comparison of the false hadrtie church, because Calvin becomes somewhat
detailed here. He sets forth two levels of falsarches. A church can be a false church. A trueathis

a church where the Word is preached and the saotaraee properly administered, but there are some
churches where that is not true. We call thosefaelsirches, but when Calvin comes to thinking odtwh
a false church is, he wants to make a distinctene hFirst, he talks about churches that lack lawfu
form. The marks are missing. Christ is absent. Waald be a description of the Roman Catholic
Church, which is a false church, but Calvin iswdling to go so far as to say that it cannot cldhme
name of church. It is a false church because lisléice lawful form, but there are certain degremgh
because you can go from false church, lackingatdul form, to no church at all. As Calvin looks at
the Roman Catholic Church, it is somewhere betvuaeking lawful form and no church at all, but he is
not willing to say that it is no church at all. Galics, of course, would say of the Protestantsttiey

are no church at all. They would say we cannottisaéame “church.” In fact, you know, the modern
Catholic Church, even in this ecumenical age inciwhve live, still refuses to call the Protestanirch
“the church” because there is only one church,thatlis the Catholic Church. The two words thaythe
use for us are “ecclesial fellowships.” We haveesial fellowships, but the Catholics alone hawe th
church. But as Calvin looked at the sixteenth agnitue said that the Catholic Church lacks the twf
form, but he was not willing to go as far as saytmaf it was not a church. The marks were missang,
Christ was absent, so Calvin separated from thedRad@atholic Church, or as he put it, “they have
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expelled us.” He did not see himself so much asngaeft the church as he saw himself as havingnbee
expelled from the church. He says, “It behoovetbusithdraw from them that we might come to
Christ.” That is a pretty strong indictment thefae marks are missing. The Gospel is not being
preached. The sacraments are not properly adnredsteecause Mass, for reasons that we will see nex
time, cannot be considered a true celebrationet.trd’s Supper. As a result, there is idolatrytiop

the heart of the church in the worship of the trdossantiated elements. Christ is absent. The pcesan

a pope symbolizes the real absence of the chuhead, not the presence of the church’s head. The
pope is the head of the church, and the presentte giope takes the place of Christ. So it is nadeo

that Calvin separated from the Roman Catholic Ohute says, “Apart from the Lord’s Word, there is
not an agreement of believers, but a faction okaicmen. So if you do not have unity around the
Word, then you do not have a church. You do noelavagreement of believers, but you have a faction
of wicked men.

Calvin’s treatment of his understanding of the reguents of the true church—that would be the first
four chapters of Book IV—is followed by argumerttattthe Roman Catholic Church is not a true
church in Book IV, chapters 5 through 11. We haweraad all of that, but in Book 1V, chapters 5
through 11, Calvin argues in great detail thatghpacy itself is directly contrary to church ordde.
gives biblical, historical, theological, and mogabunds. Someday you may want to go through all of
that, but we will not do it for this class. Caldoes set forth in great detail reasons why he dernsithe
Roman Catholic Church no longer a true church. $aaion demonstrates Calvin’s considerable ability
in church history. As we go through thestitutes we see Calvin using church history from timeinoet,
but in these chapters, which we are not readingeakly delves into church history in a great d#fal
detail and shows skill there for a sixteenth-censaholar. He also shows his considerable abifity i
invective, because Calvin’s polemic becomes asgtito these chapters as anywhere. Sometimes he
certainly overdoes it in the words that he usesthadhoughts that he uses to denounce the chButh.
as strong as Calvin is in all of that, he insibt ttraces”—that is the word he uses in Book INagter
2, section 11—of the church still remain in Catbisin. He denies that the Catholic Church is a true
church, but he does not go so far as to say tkeat tre no traces left. In fact, he says in Boak IV
chapter 2, section 12, “They are still churcheth®extent that the Lord wonderfully preservesent

a remnant of His people.” Calvin argues that ag lasthey maintain baptism and other vestiges, they
can be viewed as churches. Baptism is still pradtia the Catholic Church in the name of the Father
the Son, and the Holy Spirit. It is not clear wtied other vestiges are, but Calvin does see songethi
still there in the Catholic Church, although heire place describes it as a kind of trash-heaping-d
heap with just a little flicker of life or a flickeof a flame still alive in the midst of all that bad.

Well, we come next to the doctrine of the churckemmns of its order. We will look at church order,
the ministry of the church. Here Calvin says, “Bture reveals an order of permanent validity.” We
have in the Bible, not only the doctrine of the i but also the order of the ministry of the atur
Calvin is different from Luther at this point. L@thdid not spend much time thinking about or wgtin
about ecclesiastical organization, which to himesefed almost entirely on circumstances. He was
willing to allow the state and the princes to cohtind to determine the outward structure of therci,
as long as ministers were free to proclaim the @lspthe church. For Calvin, however, “the ordér o
church government,” as he says in Book IV, chapteection 1, “has been handed down to us from
God’s pure Word.” There is an order. It is not opeus to create just any order or polity, but westn
obey the order that has been handed down from tbrel \Wf God. But having made that point, Calvin
also says that Scripture gives us considerabledmewithin the proscribed order of the Word of God.
As Dr. McNeill puts it in our copy of thimstitutes in one of the footnotes that accompanies Book IV,
chapter 10, section 30, “Calvin sets forth a sdasieedom in secondary matters.” Calvin says, “God
did not will in outward discipline and ceremoniesaroscribe in detail what we ought to do, becddse
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foresaw that this depended upon the state of nhestiand He did not deem one form suitable for all
ages.”

So God has not given us a church polity in predetail that cannot be changed, because times change
situations change, and circumstances change. Hnogrtd time, it is necessary and permissible forous
change what we do and how we see the church andh®whurch is organized. Here is Calvin’s
commentary on 1 Corinthians 14:40: “The Lord allavgsfreedom in regard to outward rights in order
that we may not think His worship is confined toghk things.” We have freedom in outward rights. We
can change and vary our worship and do it difféyebecause His worship is not confined to the
precise way in which we do these things. Calvinsgmeto say, “However, he has restricted the freedo
in such a way that it is only from His Word that ea make up our minds about what is right.” So we
have freedom, but it is restricted freedom. We cajust do anything. We have the Word that enables
us to decide what is right. Sometimes we call tinesregulative principle. You are familiar with tha
phrase. It means that in our worship we can onlthdse things that the Bible commands. | think we
can use that expression for Calvin, but it seenmséddhat perhaps an even better way to thinkiefat
directive principle. Scripture directs more tharegulates. In other words, we have the Scripturech
directs us as to how we should think about thibgsthen, as Calvin says, “God has restricted the
freedom in such a way that it is only from His Wdindt we can make up our minds about what is
right.” That is directive, not regulative, you sé@ée idea of the regulative principle is an impottane,
and it is a very difficult one to apply through cbiu history. Reformed people have struggled witlit
the way down through the present. It may be goodi$ado think of it more in terms of directive, but
that is a matter we could probably spend a loiroéton.

Calvin says that we can use our freedom, but Ibeellsl be our guide. He wants to avoid rash, sudden,
and unnecessary changes. Book IV, chapter 10p08€e8fi says, “If we let love be our guide, all viaé
safe.” That is a kind of a practical, pastoral wdtds a good word for you to remember as yourgo a
church and want to change something. If it need®tohanged, let love be your guide. That mearis tha
you will not do something suddenly, abruptly, anthaut preparing the people for it. You see, this i

the older, more mature, more experienced Calvkinginow, not the young man who went to Geneva
in his twenties and tried to change things prettigkly and got expelled. He is wiser and more causi
now, and | think properly so. Calvin does talk aibne importance of decorum, dignity, and propriéty
will not go through all of that, but this is anotlibeme. We have freedom, but we should use that
freedom bounded by love, and whatever we do shoellsharked by decorum, dignity, and propriety. It
has almost become a Presbyterian rule, has itWet@o things with dignity and decently and in order
Calvin was concerned about all of this, too. Comtngron the text of 1 Corinthians 14:40, “Let all
things be done decently and in order,” he saysyl‘Bams up everything he has set forth concerrieg t
external organization of the church with this statat. Seemliness should be preserved and disorder
should be avoided. This statement shows that henatawilling to put people’s consciences under
obligation to the instructions he gave above, #isaf were binding for their own sake, but onlyoifas

as they make for seemliness and peace.” So songsthie do in the church we do for the sake of grder
decorum, peace, and propriety, not because thesabaplute rules that cannot be broken in any
circumstance or situation.

Calvin finishes this section with the importanceetce in the church. We have a church order. It is
given to us in the Scripture. It has permanenthtgli It is directive in that it shows us what weght to

do, but within the parameters of that church orderhave a great deal of freedom to move and to
change things, but we should always be guided s, by decency, and by a sense of the importance of
peace in the church.
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We will begin talking about church offices and cluge this next time. The head of the church is €hri
Book IV, chapter 3, section 1 says, “He alone stioule and reign in the church.” So there is nogop
Christ reigns in the church. Christ alone shouigrrén the church. | remember when the PCA was firs
being formed, we debated about the issue of witelactte our various agencies. We had our
committees in different cities at first. Missionttee World was in Atlanta, and Mission to North
America was in Montgomery, and Christian educati@s somewhere else. We were fearful of a kind
of a church hierarchy, so we spread things outn'Maxe decided that was not a good idea, because thes
agencies had to work together and it would be baitbave them at least close together, so weestart
talking about locating all the agencies in one @lahat debate went on for a few years. Atlanta was
always a leading candidate. It seemed for a whié $aint Louis was a possibility. Those officegmti
have been located here, because the seminary wgdbhéwe talked about it a good bit, and one
General Assembly—I think the one in which we vaieenove our offices to Atlanta—people were
talking about our headquarters being Atlanta. Dorteh Smith had had about enough of that, so he
stood up and reminded us that “our headquartermdreaven,” he said, “not in Atlanta.” That is
another way of saying what Calvin says here, tleatlavnot have an earthly head. We do not have
earthly headquarters. Christ is head of the chuiBah Christ works through the ministry of men, ‘jas

a workman uses a tool to do his work,” Calvin sayBook 1V, chapter 3, section 1, “or as a sort of
delegated work.” So it is Christ who is working e is using people as a workman would use a tool.
He is using us in a sort of delegated work. Indeisimentary on Malachi 4:6, Calvin says, “God
connects Himself with His servants, but He neveigres to them His own office.” The ministry of the
church is connected to God, but we do not take BN®pffice as the chief pastor of the church. That
remains unviolated.

Why does God do this? That is, why does He use hunsruments? Why do we have pastors who are
people like us? Calvin gives three reasons. Tlsérason is His regard for us. In Book IV, cha@ter
section 1, Calvin says, “It shows the significan€&uman beings that God takes some to serve as His
ambassadors in the world, to be interpreters ofsEgset will, and to represent His person.” The fac
that God will reach down and call some to be Hisasts shows His regard for the significance of
human beings, that He would choose to use such as His servants and ministers in this world.
Second, it is an exercise in humility. It helpsdalus to be humble. We receive God’s Word from a
human being just like us. In fact, Calvin says,iiaister may excel us in nothing. He might notlse
smart as we are or as well-placed in society aar@eor a lot of other things we could say, buishie
preacher. He is the one whom God has chosen forieHis Word, and that fosters humility. We
listen, expecting to hear and to learn God’s Woodhfa person who, humanly speaking, is below us in
a lot of ways. We must apply this in our own thimi | think there are some outstanding preachers of
whom we may say, “Well, | can never reach thatlle¥éntelligence or ability to speak or anything
else,” but sometimes we hear people who are jtis¢raimple, ordinary people. We might be tempted
to think, “Who is that, that he should be preachang | am the one listening and learning?” | thimére
are occasions for us to experience humility th&he third reason is that it fosters mutual loveh&T
human ministry is the chief sinew by which beliesvare held together in one body, because God has
deigned to work through human beings, not througiehc beings, and we are all alike in the church.”
We are all human beings, from the pastor to thengest, smallest baby baptized in the church, tisere
that community. It is the human ministry that is tthief sinew by which believers are held togetber
be one body. We are dependent on each other foetiyavords that promise eternal life, and we can
hardly be more closely bound up with one anothan tlve are in the church.

Those are Calvin’s general comments about churatesf We will have to look at the specific offices
next time—apostles, evangelists, prophets, whickdys are temporary or extraordinary, and then
pastors, teachers, elders, and deacons, whicleareapent and ordinary. We will also have a word
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about bishops and a comment on the role of womdémeiministry of the church. That is all for this
lesson.
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