Calvin's Institutes Lesson 22, page 1

The Church, 111

In this lesson, once again, we will talk about¢hearch before we get into the sacraments. | thisk w
will also talk about the sacraments today.

We have moved into discussing the church’s offidé® head of the church is Christ, and Christ works
through the ministry of men for three reasons weeshaready looked at. Now we come to the different
categories of ministry Calvin sees in the churddt. us look to the Lord in prayer before we lookvagt
Calvin says about ministry. | will use a prayemfirdohn Calvin. Let us pray.

“Grant, Almighty God, since You proved our faithdatbnstancy by many trials, as it is our duty iis th
respect as in all others to submit to Your willagrthat we may not give way to the many attacks by
which we are tossed about, for we are assailedllosiges by Satan and all the impious. And whiksrth
fury is ever raging and burning cruelly against osgy we never yield to them. May we proceed in our
warfare in reliance on unconquered might of theri§mven though evildoers prevail for a seasonyMa
we look forward to the advent of Your only begofen, not only when He shall appear at the last day
but also whenever it shall please You for Him tsisigshe church and raise it out of its miserable
afflictions. And even if we must endure our digtess may our courage never fail us until at lenggh

are gathered into that happy rest which has bedaioed for us through the blood of the saint, Your
only begotten Son, our Lord Jesus Christ. Amen.”

Let us look at the categories of ministry Calvimag. Calvin says that God, for good reasons, works
through the ministries of people. Then he proceediescribe the different categories. He divides¢h
into two large categories. The first is temporamnyg ¢he second is permanent. He talks about temporar
offices, which he also calls extraordinary. Thertdiks about the permanent offices of the church,
which he calls ordinary.

Let us start with Calvin’s category of temporaryegtraordinary offices. Here he places apostles,
evangelists, and prophets. Those are the threeotamyp or extraordinary, offices. These are thecef,
as Calvin says in Book 1V, chapter 3, section 4hith God raised up at the beginning of His kingdom
and now and again revives as the need of the teneadds.” That is a rather startling statement $onu
the Presbyterian Church in America (PCA), is ith@le think of apostles as an office that does not
continue and prophets as an office that does nutrage. We will have to see what Calvin means by
“evangelists,” because in some sense we see ftiad ab continuing. But Calvin says these officesav
temporary, but God can raise them up again if Hehemses. As you probably know, Calvin on several
occasions—including an inference in thetitutes—remarks that God had indeed revived these offices
in the sixteenth century. According to Calvin, vaildl think of Martin Luther as a new apostle. Tisat
quite interesting in the light it sheds on Calviasteem for Luther, seeing Luther as a new apdsitie,
this shows that Calvin is willing to see the apbstoffice as one that could, under certain
circumstances, be established again. Calvin, ireseays, | think, would put himself in the same
category, as well as the other Reformers. Writtnthe king of Poland in 1554, he talks about “the
charge which the Lord gave us has been altogesttexcedinary, when He employed our work to
restore the churches.” So Calvin sees the workegpostles in establishing the church in the first
century, and then the church had so deterioratedigih history that, by the sixteenth century, it
practically had to be reestablished. Thus thetleegossibility of the office of the apostle being
reinstituted. Now, Calvin never connects that néfre® or that reinstituted office with revelation o
inspiration of Scripture or anything like that. g does see a kind of extraordinary role for some
people, namely Luther, in bringing back what hadadt been destroyed in the church.
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With that introductory comment on Calvin’s viewtbe extraordinary, let us look at apostles, praghet
and evangelists and see how Calvin treats theseapbstle for Calvin was the person, or persons,
primarily given the Great Commission. The Lord daidhe apostles, “Go, preach the gospel to every
creature.” Then he sees the category of evangatisie puts, “next to the apostles in office.” Enare
the apostles, and then there are evangelists vélist #se apostles. He would see, for instancef Rste
an apostle and Mark as an evangelist. Mark is Beatssistant. Or, he would see Paul as an aposlle a
Timothy and Titus as evangelists. They are vergeko the apostles, they assist and work alongisele
apostles, but they are not described as apostteg iNew Testament.

To define an apostle as Calvin does, | think, @g@abmething of a problem. He links the office so
closely to the Great Commission that apparenti@afvin’s mind (as in the mind of many sixteenth-
century people), the Great Commission to go intthal world and preach the Gospel everywhere was
given to these apostles and only to these apostekthat is what they did. They went and preadhed
Gospel in other places, starting in Jerusalem tlaewl in Judea, and then to the uttermost partseof t
earth. But limiting the Great Commission to the stfss hinders, | think, a development in Calviraof
full appreciation of the fact that the Great Consiua is meant for all Christians, not just for the
apostles. It is not that clear that the apostlestueo all the world. In fact, the apostles weretty
reluctant to move out of Jerusalem. It took Goghscsal effort to get Peter and the others beyord th
limits of Jerusalem, even going elsewhere into dudibus there is not a rapid obedience of the st
but a kind of slowness to obey that has to be @mraecby special works of God in the hearts of these
people.

To not link the Great Commission to the ongoingoesibility of the church to take the Gospel inlio a
the world hindered, | believe, the developmenthefProtestant missionary movement. Calvin was
missionary-minded in many ways, but his understagof the role of the apostles as fulfilling whag w
call the Great Commission was, | think, exegetjcalmistake and did not allow that text to function
fully as a missionary mandate. It did not reallyn&into its own, you might say, until the ninetdent
century as Christian people began to think, “Thifor us, too. We need to obey this. It is not doly
the apostles, but it is for all people.” The apestell far short of fulfilling that. They could hd.2 men
(11 with another added), have taken the Gospelalhtine world alone. | develop that idea in some
detail in an article | wrote for theresbyterionn 1979 when | first came to the seminary. Itaiex
“John Calvin: Missionary Hero or Missionary Fail@fgPresbyteriorb [Spring 1979]: 16-33). In some
ways, Calvin has a great deal of missionary theglogssionary dynamic, and in his own practice he
had a missionary heart. But at this one placenktkiere is a kind of misconstruction of the
understanding of the Great Commission by limitinpithe apostles.

That is Calvin’s view. The apostles were the peagpl@missioned by God to take the Gospel into a&ll th
world. I think that is the way he can see the effod apostle being reconstituted in times of great
emergency. When the Gospel has been lost, as yght Bay, it has to be taken again. We have to start
over, just as in the New Testament period. Thus @@es up, in the sixteenth century for example, a
man named Martin Luther. He is the one who reestadd the Gospel, so Calvin says we can call him
an apostle. That is the sense in which Calvin weelel Luther as an apostle. As | said, Calvin had no
thought that the words of Luther could be insp@sdhe words of Paul were inspired. But Luther avas
man called to do a job in a critical age when etlenyg, practically, had been lost. In Calvin’s viethis

is just as the apostles were then called to estatitie Gospel where it did not exist.

What does Calvin say about prophets? This is antéhgporary, extraordinary office. Prophets are
“those who excelled in a particular revelation,”dags. This is in the category of New Testament
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offices, people who excelled in a particular retieta Does that class end? Does that office end?, We
Calvin says that is temporary and extraordinaryt.tBen in Book 1V, chapter 3, section 4 he putbig
way, “This class either does not exist today dess commonly seen.” Thus he kind of opens the door
again for the reemergence of the office of the Nestament prophet.

Let me try to describe what | think Calvin meanswimne says that. The best way is to look at his
commentaries on a number of New Testament pasdaiges let us look at his commentary on
Ephesians 4:11. There he describes prophets astdading interpreters of prophecies who by a unique
gift of revelation applied them to the subjectshamd.” That sounds like he is saying the propheiew
people whom God spoke to in order to give themratetstanding of the revelation of Scripture so that
they could apply that revelation in a very diremtl gpowerful way. But Calvin goes on in his discassi

of that same passage (Ephesians 4:11) to say,rfbtlexclude the gift of foretelling, so far asvis
connected with teaching.” So apparently his undeding of the New Testament prophet was a person
who could apply the Scripture in a direct and pdulevay, and yet there would also be the possipilit

of what we call predictive prophecy. We see thahanNew Testament prophets, with people like
Agabus and others who foretell the future.

Let us look at his commentary on 1 Corinthians Q2He says, “I take the term prophecy to mean that
unique and outstanding gift of revealing what i $slecret will of God, so that the prophet is, so to
speak, God’s messenger to men.” There it seemame wery close to what we call prophetic
preaching. It does not mention foretelling herd,ibseems to indicate that prophets were ablake t

the secret will of God. | understand Calvin to mégrihat the will of God that He has revealed ia th
Scripture, so that the prophet is, so to speak,;S3ndssenger to men. Calvin may mean more than that
He may mean there is some revelation to that pitoggteat from what appears in the Scripture. But he
seems to be bringing two ideas together constastlye looks at New Testament prophets. One is what
we today call prophetic preaching, and the otheréslictive prophecy.

In his commentary on 1 Corinthians 12:28, he sdyan certain in my own mind that Paul means by
prophets not those endowed with the gift of fotatglbut those who were blessed with the unique gif
of dealing with Scripture, not only interpretingpiit also by the wisdom they showed in making ietne
the needs of the hour.” There he definitely rej¢latsidea of foretelling and defines the prophed as
powerful preacher, a person who understands thpt&i@ and knows how to apply it to meet the needs
of the hour. But then he goes on to say this: “Ftbhim verse (1 Corinthians 12:28), let us therefeagn
that prophets are, one, outstanding interprete8capture and, two, endowed with extraordinary
wisdom and aptitude for grasping what the immediated of the church is and speaking the right word
to meet it.” That is why they are, so to speak,saagers who bring news of what God wants. That
whole passage deals with powerful preaching anekcbinterpretation, so that we could think of a
number of people (for example, John Piper and geltf@ that) who would seem to be modern-day
prophets in that sense: powerful preaching and@gipn of the Word of God to what we need. That is
also in Bryan Chapell’s book and in many otherscangld think of.

Well, what does Calvin mean when he says, thatcthss does not exist today or is less commonly
seen? | am not sure how to solve that. Calvin seemssme places to say that there is also a predict
element to the office of prophet. | am not absdyusere whether Calvin is saying that occasionally
there could be people in later epics of churclhonystvho would be prophets in that sense, or ifshe i
saying the New Testament prophet was primarilyragrewho could powerfully proclaim the revealed
truth of God and apply it. If that is his meanimdyy is this office not often seen?
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There is quite a debate, as you might know, relaigubople like John Knox. Did John Knox truly tkin
he was a prophet? He would often use that expressidescribe himself. He would even, at times,
predict the future. Thus some people think JohnX¥saw himself as a prophet. Well, he certainly saw
himself and Calvin and Luther and the other Refosnas prophets in the sense of proclaiming the
revealed truth of God. But Knox seems to go authier than that. My own thought on Knox is that he
did not view himself as receiving revelation fromdzabout the future, which he could then speakéo t
people, although he did give some very specifippeties concerning what would happen to certain
people, mainly the enemies of the Reformation. Wilegprophesied was that they would come to no
good end. But he was rather precise as to howatbald happen. My guess is that what Knox was
doing was taking Scripture. Knox found in the Okestament a kind of pattern for the ministry of
Scotland. Thus he thought if he got everythingding just right, then he would have a kind of higto
beforehand. | believe that is what Knox was doltg.read Scripture in a certain way. He said, “Here
Jezebel, here is what Jezebel did, and here ishé@mened to Jezebel. Here is Mary Queen of Scots,
here is what she is doing, and here is what widea to her.” Thus my idea is that Knox’s view of
himself as a prophet was not that he was havinglsvistom God, saying, “This is what will happen in
the future.” Rather, he was saying, “This is howd®as worked in the past in Scripture, and thiwis
he will work again.” He made some pretty astutesgas, then, as to how things would turn out. Inesom
cases, he seems to have gotten it just right. iStetlifferent issue, although it is related to twha are
talking about here.

| think about the best we can do on prophets gatothat Calvin saw these as New Testament people
(present, of course, in the Old Testament too)s&ke them as people who could understand and
proclaim the Word of God with urgency, appropria@ss) and power. And at least in his commentaries
on some passages he says they can also prediatuhe as God so enables them to do that. There is
still his confusing statement, “This class eitheesl not exist today or is not commonly seen.” That
problem. | expect what Calvin means there is thigou take both his definitions of prophet, thesaot
much of that sort of prophecy, and perhaps nons.like with the apostles. You do not usually see
apostles, but occasionally (Calvin thought) oneeapp, and Luther is the case in point. You do fteho
see prophets who have both powerful preaching leagredictive element, but Calvin does not seem to
want to rule it out entirely as a possibility.

The question has been asked, could Calvin be hésitathis question because of the Anabaptists? The
Anabaptists and other radicals claimed that theirds at times were inspired and could stand as
Scripture. Calvin would certainly want to fight aggt that claim. He certainly does not want to otfen
door of possibility for present-day prophets tog bt he does not seem to want to shut it todliigh
either, to go so far as to say it could not hap@antainly Calvin’s context influences him here.

We have the temporary or extraordinary categorwhich we have looked at the apostles and their
associates, the evangelists. And we have lookptbahets. Let us now move to the permanent or
ordinary category of offices in the church. Calkeally does not like the word “clergy.” You may leav
picked up on that. He says, “l would have prefetren [that is, pastors, elders, deacons, ethégto
given a more proper name, for this appellatione@fosm error or at least from the wrong attitude.”
What is wrong with using the word “clergy” for th@nistry? What does the word “clergy” mean? Well,
it means “belonging to the Lord.” Calvin says thieake church belongs to the Lord. Thus we should not
use “clergy,” a word that comes from a Greek worhning “belonging to the Lord” or “the inheritance
of the Lord.” You see this word in 1 Peter 5:3. fisanot an appropriate word for a section of the
church. That is a word that should be used foofalhe church. You might say that Calvin was not
attempting to abolish the clergy. He certainly bHices he thinks should be preserved. But whashe
attempting to do is to abolish the laity. In higposed terminology, everyone becomes clergy. But
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within that clergy, within all those who belongttee Lord, there are some who are called to specific
offices. Calvin does not talk as much as Luthersda®out the priesthood of all believers, but | khjou
can get the same idea from time to time, as yotaicdy can here. You should not make a distinction
between some in the church and others and saysélbelong to the Lord and these belong to the
pastor,” or something along those lines. Everyonthé church belongs to the Lord. Within that
category of the church, everyone belonging to the ] there are certain specific offices to which
certain people are called. These are permanertrainary in the sense of not being extraordinary.
These are typical. Modern-day apostles and modayrptbphets are very atypical. These do not exist
anymore, or at least they do not appear very oBehwith these ordinary offices, we have a whole
continuity of people who fill these offices.

The first of these ordinary offices is pastor. tm& ways, in some very significant ways, pastors
correspond today to the role of apostles and evatgyen the New Testament period, Calvin says, in
that they are “sent by the Lord and are His messsiigThe difference would be this: Calvin saw the
apostles and their associates the evangelistsvasgghao set limits. They are sent into all the woBut
the pastor is called to a particular church. Howge@alvin makes it quite clear that, although aqais
called to a particular church, he is at the same t minister to the whole church.

That is how we conceive of ordination in the PCAmMAN is called and ordained to a particular church,
but his ministry is not limited to that particulelmurch. He is ordained to be a minister to the whol
church. In the Presbyterian system, you have mapgmunities to do that in your work in the
presbytery and at General Assembly. Calvin, it se@mme, is very clear on this. He does want to see
the office of apostle and evangelist as open-eadedvithout limit and the office of pastor as more
specified and definite. The pastor, in Calvin’s erstianding, is responsible for preaching, for the
sacraments, and for church discipline. He shouddeshis role of responsibility for church discigin
with some other officers of the church. But thaiwdobe included in the list of responsibilities for
pastor. Calvin puts it this way: “The function opastor or minister is to instruct the people tetr
godliness, to administer the sacred mysteriest@kdep and exercise upright discipline” (Book 1V,
chapter 3, section 6). It is all there, the two ksaof the church and the later mark. Calvin dods no
make a separate mark but brings the third veryedoghe first two marks: to preserve the discgplf
the church. He sees the pastor as the one ultiyr@sgbonsible in all of that. If the church willhnain

the true church, the Word must be preached, thas@nts administered correctly, and discipline
exercised.

In thinking of preaching the Word, Calvin asks thugestion: “Why are pastors so important in the
church? Does not everyone have the chance to neagsicriptures for himself?” Why do we need
preaching if we have Bibles? Can we not just haapfe read the Bible and apply it for themselves?
Yes, Calvin says that it is true, they should dat.tBut (this is from his commentary on 2 Timothy
2:15), “Pastors carve and divide the Word, likathér dividing the bread into small pieces to feisd
children.” That is a rather beautiful image Caluses. People can read the Bible for themselves, but
they do not always get it right, and they do nateals understand it. It is complicated, it is bigdat is
hard. But the pastor stands up, takes the breadgedgiit into little tiny pieces, and hands it i h
children. Keep that in mind when you prepare yarnsns, those of you who will be pastors. That is
what you will be doing.

Calvin has an office in this category of the ordynéhat has not continued to be utilized in thedrefed
tradition. He thinks the office of teacher is ampanent and ordinary office. He sees it as a separat
office, both in hidnstitutesand in his ecclesiastical ordinances, which heigioout in 1541 for
Geneva. | think Calvin was conscious of and beliet&t the offices of pastor and teacher couldnofte
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be combined in the same person. This was true IvirCaown case. | think we would say he was both
pastor and teacher. That is how he describes Himdeis will, his final will, as pastor and teachf

the city of Geneva. By the way, Calvin, as far askmow, was never ordained. He just skipped over al
that. He believes in ordination and teaches oritinabut he was never a priest in the Catholic Chur
He was trained as a lawyer, and then he was kitakeh hold of by Farel and thrust into the work of
the church. There was no one to ordain him. Heioedbother people, but he was not ordained by
anyone. He does not really say that or make thiat,daut we can see that by reading the history of
Calvin. His role was as both a pastor and a tea€avin does not include something in his desmipt
of a pastor that many modern pastors would thittkeraastounding. That is, he does not say anything
about church administration or organization. He teado a lot of that. But that does not really come
forward here. He is conscious of the importancprefching, administering the sacraments, and
exercising discipline. | guess under exercisingigisie he would think of the organization and
administration of the church, all the responsiigitthat go into that. Someone has said that wéican

of see the shift in the ministry of the modern périrom preaching to administrator by noticing how
pulpits have shrunk to something more like a podwiniie offices have gotten bigger. Maybe that is an
indication of the signs of the time.

Let us get back to teachers. Teachers, | believ€alvin’s view, correspond to the prophets. They d
not correspond in the predictive sense but in émse of the skill of applying the Scripture to tleds
of the people and to the times. The ministry oftdecher is scriptural interpretation and teachirge
pastor, of course, does this, but Calvin saw thssipdity of a separate office for teacher. Thissoa
would have responsibility not for the sacraments ot for discipline, but along with the pastor foe
exposition of God’s Word. The fact that this hagpgred out has really left us with almost no cldace
in the ministry of the Reformed church for a semyriarofessor. We have to be called as evangelists,
because we do have a category for teachers. Busthat exactly what we are. We are more like
Calvin’s teachers. | would like to see that recedeas a separate calling for the teacher. Somelvbsir
now, as you may know, have teachers. That is whabDbriani, a professor here, was at a local church
before he became senior pastor at another chutisimki “Theologian-in-Residence” was his official
title. He was a teacher serving as a teacheracal thurch, alongside the pastor who was alsstpa

Where would Calvin place shepherding and disciglihthink he would place those in the descriptibn o
a pastor. It takes some searching to find thatitesiogy, but he uses it in tHastitutesand also in his
commentaries. | think he would see that as a mi@dstors. That would fall under maintaining
discipline. Shepherding, discipling—those sounée likscipline. To Calvin, as | will point out in a
moment and may have already said, the exercisbu€hk discipline does not simply mean correcting
people when they go wrong. It means helping themgid. He is very concerned with that positive
aspect of discipline as well as with the negatsjgeat of discipline.

Along with pastors and teachers is the third peenanffice of elders. The primary responsibility of
elders is the spiritual welfare of the people. Ajawth the pastors, the elders are concerned Wwéh t
spiritual welfare of the people and consequentiywhurch discipline. Calvin says in Book IV, chapt
3, section 8 that the elders are chosen from thplpeCalvin’s Presbyterianism is not fully fleshauat,
and it is limited by certain church-state probleiret he struggled with in his days. Thus not eveng
was done in Geneva as would be done later. Yenk 8eneva was the first full expression of
Presbyterianism that seems very comparable to whdiave today in th8econd Book of Disciplingy
Andrew Melville of Scotland. Calvin has certainlgipted in the direction that Melville would later
follow. | say that because when Calvin says eldbmild be chosen from the people, it is not exdbgy
way it worked in Geneva. Geneva had a Consistikg,d session or a presbytery. There were 12 elders
but they were chosen by the councils. That woultideeelders in the church today being chosen ley th
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local government. This is unthinkable for us, buthose days of union of church and state, you @voul
have a much closer connection between church atel gthus in those days elders were not chosen by
the people but by the councils. That was not thg @Galvin wanted it, and he attempted to chandaui,

he was not able to completely reverse that poByy1560, the elders were chosen by the Little Caunc
There were three councils in Geneva, three leMaetharch government. The Little Council was the
more day-to-day operation. The Little Council chdszelders with the advice of the ministers, and
their decision was subject to the approval of thegbe. So at least the congregation was able te aav
word in the choosing of the elders by 1560.

Calvin wrote in a circular letter for several chues, “You have among you men who have been chosen
and appointed to correct scandals, to warn thoseas sinful, and to acknowledge those who conduct
themselves honorably.” | wanted to read that bezatisink that gives Calvin’s emphasis on not only
correcting but also promoting. Elders are to waose who are sinful, correct scandals, and to
acknowledge the work of those who conduct themsehamorably.

Next, let us discuss the deacons. Calvin has feumanent offices: pastor, elder, teacher, and deaco
During the Middle Ages, the New Testament officeleacon had deteriorated into a kind of liturgical
adjunct. If you go through the polity of the CaibbaChurch, deacons of the Middle Ages are not
anything like deacons in the New Testament. InNbBe/ Testament they had responsibility for the
benevolences of the church. What Calvin does feoffice of deacon is restore this office to the
original function of caring for the sick and carifug the poor. Calvin calls this a highly honorable
office. He also says that the deacons have themesglity of the church’s benevolence, the chusch’
charity, and the church’s outreach in practical syay compassion for the poor and needy. But he say
deacons must also be “skilled in the Christiarhfaithus they are not just to be people with good
business sense but also people who are skilldteiChristian faith. Calvin lists this as a requiegrn
“since they will often have to give advice and comf Thus the deacons have the ministry of
comforting and giving advice. That would mean $pai advice as well as practical advice.

There are two categories, or two classes, of deacame is the class of financial officers who
administer the church’s benevolence. These arendsagho receive the gifts the church gives for the
poor and needy, and then they distribute those k¢ the deacons in Acts. This was a pretty big
undertaking in Geneva. Today, in the United Statekin almost every country, we have all kinds of
social programs, so the government does a grehbflehat the church would have done back in the
sixteenth century. In Geneva there was what wdsd:tie French fund. Money was collected. This
fund was staffed by deacons of the Reformed chanchserved to provide for poor refugees from
Catholic countries. It was to feed the poor, previmbusing, care for the sick, pay school fees, and
provide vocational training. All these things tla¢ often provided by the social services of théest
today were being done by the church of Genevaarsixteenth century. Thus deacons had to be
competent and work hard in order to do all of thathe late 1550s, the French fund extended beyond
the poor to become part of the missionary endeentmating from Geneva. So it took on not only a
care for the poor and needy aspect, but it alsarhea fund that supported missionaries. What was
particularly in view there was financial suppon e to men from France who would come to Geneva,
train there with Calvin and others, and then theyl be sent back to France. To return to their
homeland of France meant great danger, and mattmgof died. But they went on to establish the
French Reformed church, the Huguenot Church ind&anhat is one category of deacons: the
administrative officers, leading to the developmaiihe French fund.

The other category of deacons would be the peopteagtually take care of the poor, almost like abci
workers or welfare workers. This is the officeQalvin’s view, that women could fill. Thus Calvioes
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have a place for women as deacons. But remembehnehaas two categories of deacons. This matters
when we discuss whether women should be deacamst.orwill not go into that, but | do want to
remind you of Calvin’s view. Sometimes Calvin ioted as favoring the office of deacons being open
to women. This is true, but he had two categoeasd, it was the second category (the actual work tha
was done by people) that could include women.nkim some ways he saw this category as being
especially filled by women to reach out personaltg practically to people in need in the community
and the church and to the refugees coming intéaiva. | will come back to the issue of women’s sole
in a moment, but | want to, first of all, say a @@bout bishops.

Those are the four permanent or ordinary officedvi@ did not consider bishop to be a fifth permatne
office, but he lists it separately. What does Gabkay about the role of bishops, and what doesye s
about the role of women in the church? Those ardéwio things we will pick up on next. Calvin is yer
clear on what I think is very clear. That is tha tvord “bishop” equals the word “elder.” We have
already seen that Calvin has two kinds of eldeeshék the pastor, and he has the elder—to use the
Presbyterian terminology, these are the teachidglaruling elders. That is certainly present in
Calvin. An elder, he says, is the same as a bidhdpnot think there is any debate about thatnEve
people who support the development of episcopaanagppropriate church polity will say that in the
New Testament there were no bishops, or to puather way, all elders were bishops. Calvin puts a
great stress on the parity of ministers, the pafitglergy as a Presbyterian theme. We certairdytisat
in Calvin. He says he stresses this “lest anyooeldharrogate to himself the sole bishopry of Ghris
(Book 4, chapter 2, section 6). There is a senséhinh Christ is the bishop, the chief elder is orey

to say it, and all His servants are equal. No ¢aeds above another. In Calvin’s commentary on 1
Corinthians 5:4, he says, “There is nothing in tgeapposition to the discipline of Christ thanatyny,
and the door is wide open to it if all the powesusrendered to one man.” Thus Calvin opposes the
emergence of monarchial bishops, leading eventt@ibapacy.

It is true, though, that Calvin has a kind of flakty here that has not always marked people & th
Reformed tradition. Calvin recognizes Paul’'s autlgaver Titus. He goes back to the New Testament
period. The point he has made about the equalitigeoparity of all ministers is qualified by Paul’s
authority over Titus. In his commentary on TituS he says, “We learn from this passage that thase w
not then such equality among the ministers thaerad some authority and council above the others.”
Paul was able to tell Titus what to do, where tpagw how to carry on his ministry. That seemseo b
the role of a bishop. Calvin affirms the truth tRatul did have that authority. This is a point tihaise

who favor episcopacy will make and those who faR@asbyterianism will often deny. We try to assert
there was parity in the New Testament, but Calaysghere was not. There was certain special
authority. But it is also true that Paul’s positwas rather unique in that he was an apostle. €alvi
comments on that can be found in his commentarfitus 1:5. Also, there is certainly an authoritath
those with experience have to train up those weisis experience. Paul is a pioneer who mentors these
younger men. Of course he knows more, and theydeflr to him.

As much as we talk about parity of the clergy ia Bresbyterian system—we hold to that and thir it
important—in one sense we do not have that bedaissenpossible. One man stands up at General
Assembly and says something and everyone votdsrforThen someone else stands up and says
something and no one pays much attention to hins. Aidppens because some people are more
persuasive, more powerful in their presentatidmsy serve big churches, or something like thdtinkt

it is important to have the principle of paritytbe clergy, but | think we should recognize thas it
impossible for everyone to be exactly equal inuefice and authority. There is a kind of authohgtt
comes along with some people who carry a lot ofyveiBut they are still not bishops. | do not think
this is something we need to be concerned aboistjust the way things are.
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There were bishops in the early church. The sibnatie find in the New Testament shifts by the sdcon
century. By then there were monarchial bishop. \&&that expression to mean a single bishop over a
number of pastors, a single bishop over other lpsh®lonarchial means one bishop. This is over
against the New Testament of all bishops beingelded all elders being equal. Calvin says in B&ok
chapter 4, section 4, “The ancient bishops didmend to fashion any other form of church rulertha
that which God has laid down in His word.” Calvimggests there were bishops that emerged, and you
could say they were good bishops. They were bisttysdid not lord it over the Lord’s flock, demand
authority, or create tyranny in the church. Caliked to find support in what he called the “conses

of the first five centuries.” Now, he did not thititke church always got everything right in thetfirge
centuries. But Calvin saw things deteriorating, mgiit away, in the second century, but in aboat th
fifth century. He looked to the first five centusias a time in which the church basically was atill

track. In the fifth century, the papacy becamephpacy, and all the evils accrued after that. @alvi
could also say that, for the sake of order, he ddel willing to see a hierarchical government with
archbishops and bishops. He did not do this in @aneut if it was necessary for it to be done
elsewhere, he would be willing. He wrote to Chaist in Poland who felt that was the way they wanted
to structure their polity. He basically said torthéhat that was all right. You may remember thatew
John Knox wrote his first book of church disciplineScotland, he had a place for bishops. They were
not bishops in the sense of dictatorial bishopsthey were administrative leaders in the church.
Presbyterianism has generally been very opposbihops. Whenever we hear that word in the modern
sense, many of us get upset. But Calvin is morelile on that. His own preference is not to have
bishops. But rather than destroy the church, hddveay, if necessary, he could permit it.

We will spend the last few minutes here on the obl&omen in the church. We have seen that the
office of deacon was open to women. This was basdtie description of the work of the widows in 1
Timothy 5; that is where Calvin would find his gattiral support for this. Those women are not called
deacons, but he felt they were doing the work afcdaes. The widows whom Paul mentions to Timothy,
Calvin says in Book 4, chapter 3, section 9, waieglthe work of deacons. So you have the
description of the work of the women in 1 Timothy¥®u also have the example of Phoebe. In his
commentary on Romans 16:1, Calvin says, “[Phoekecesed a very honorable and holy ministry in
the church.” There she is called a deaconessdithated by people as to what exactly that meamss D

it mean an office or simply a servant? The wordata®” means “servant” literally. But Calvin did feav

a place under the category of deacons for womenwedsave seen. A modern-day Calvin scholar, Elsie
Anne McKee, who teaches at Princeton and is adregrmine, wrote this: “The subordinate role
Calvinists gave to women was typical of the ages ftotable, however, that John Calvin himself doul

in theory see women’s exclusion from real leadgrsbies in the church as a matter of decency and
order and thus subject to change when social cissthrange.” | want to keep that in front of us aest t

it. But what Dr. McKee is saying is that Calvin @@nly gives a subordinate role to women as was
typical of the sixteenth century. But Calvin in ¢ing could see that women could be included in “real
leadership roles” (I suppose she means as pastdrasaelders) when social customs changed. It would
be possible for women to serve in these otheresdfic

Calvin does have some remarkable passages on wamdethe role of women. Let me read one or two
of those. In his commentary on Mark 16:1 (justraite resurrection), he says, “Christ made a st
the women and not only let them see Him but gagentthe message of the Gospel for the apostles,
making them their teachers.” Here, for a momeninne, the women are teaching the apostles. The
women who go to the empty tomb teach the apostlestahe resurrection. Calvin goes on to say,
“Though the intention to anoint Christ was not fe&ensure (they were reckoning him still to be
dead), He pardons their weakness and honors thémexceeptional distinction, taking the apostolic
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office away from the men for the moment and comngttt to them. The apostles were to bear witness
to the resurrection of Christ, and the apostlesewet doing that. So at least temporarily, thatefivas
removed from them and given to the women. It setlaisCalvin does suggest there that when men do
not do what they should do, then God could use wotn&lo what men do not do. Deborah is the
example he raised with John Knox when Knox witte First Blast of the Trumpet

Another interesting passage on this is Calvin’s mamt in thenstitutesabout Paul’s teaching
concerning head coverings and women'’s silencedrciturch. These requirements were that women
should all have hats on and should keep quietumatii—apparently for Calvin, these were “indifferent
matters to be solved practically.” He did not desse as permanent injunctions. This is what Calvin
says about this in thastitutes “Does religion consist in a woman’s shawl so tha unlawful for her

to go out with a bare head? Is that decree of &@derning silence so holy that it cannot be broken
without great offense?” He just asks some questiens, but he does not really give an answer. But h
suggests an answer: “Is there in bending the kneel®earing a corpse any holy rite that cannot be
neglected without offense? Not at all. For if a veanmeeds such haste to help her neighbor that she
cannot stop to cover her head, she does not oifeh@ runs to her with her head uncovered.” hasa
big deal. If there is not time to put on your hditen you go out to do a good deed, then just do not
worry about the hat. Then he says this: “And themeplace where it is no less proper for her &ag&p
than elsewhere for her to remain silent” (Booklgmter 10, section 31) Calvin does not flesh thigt o
so we do not quite know what he is talking abouit [Be seems to say that there is a time and thexe i
place for women to speak in church. The injunctittvag a woman’s head must always be covered and
that a woman must always keep quiet would be nsatitet are indifferent, to be resolved practically
and not made a permanent rule.

Let us go back to Dr. McKee’s comment, that whengs change then Calvin would have been able to
see women in more prominent leadership roles ircllech. It seems to me that that is not true. It
overstates the matter. Calvin’s view of women iarch offices other than deacon does not appeag to b
open to change when social customs change, agghé\%e have in Book 4, chapter 15, sections 21
and 22 Calvin’s argument that women are not peeahitd baptize. In the Roman Catholic Church, a
woman could baptize in an emergency. This was ihljgcause of the Roman Catholic view that
baptism was absolutely essential for regenerafibaos if a midwife was delivering a baby who did not
seem able to live and there was no priest thees, #&hwoman could baptize. That was permissible.
Calvin said no, women could not baptize. This wesalise the function of the sacraments is tiedeto th
preaching of the Word. If women are not permitiegreach, then they are not permitted to administer
the sacraments. It seems to me that in a passagnét, as well as his commentary on 1 Timothy2:1
13 and 3:1-2 (Paul’'s statements about the roleash@n and the role of church officers)—it seems from
these passages that Calvin would not have beentopdrange when social customs change. But,
having said that, there is a theme that runs tHr@eagjvin’s writings that is remarkable for the shth
century. That is a theme of appreciation for wonientheir contribution to the church, for theilean

the church. | suppose | cannot say absolutely, ddigaily, what Calvin would or would not have done
or said if he were living today. That is alwayssky sort of thing. But to go back to the sixteenth
century, he does believe women should be in a difste role in the church. | think in that he was n
influenced primarily by culture, but by Scriptugut he has certain flexibility there, it seems te.m
There are some places and some times when womespeah in church appropriately. And there is at
least the positive message that all God’s childrena part of the church. We are all clergy in thaiall
belong to the Lord. And God has gifted us all in&@e ways to serve each other and to serve Hithen
church. Well, Calvin does not solve this issueusrand it is one that we will still need to taboat

long and hard in order to get a good understandivghat we should do.
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