Calvin's Institutes Lesson 11, page 1

Person of Chrig, |1

“Thou art our Shepherd; we are Thy flock. Thou artRedeemer; we are the people Thou hast bought
back. Thou art our God; we are Thine inheritancleerefore, be not angry against us to correct us in
Thy wrath. Recall not our iniquity to punish it,ttmnastise us gently in Thy kindliness. Becausgiof
demerits, Thine anger is enflamed, but be mindiati Thy name is called upon among us, and that we
bear Thy mark and badge. Undertake, rather, thekwioat Thou hast already begun in us by Thy grace
in order that the whole earth may recognize thadbrart our God and SavidrAmen.

In some ways, the treatment of Christ that Calvweg)in Book Il, chapters 6-17, is really the hemxrt
thelnstitutes One writer has called it the “nerve center” &f listitutes All of Book | and the first five
chapters of Book Il lead up to Christ. Book | telswhat we would have known about God if we had
not sinned, but Adam did sin, and we fell into Sihat situation requires a Redeemer. The first five
chapters of Book Il discuss in detail the effedtthat sin upon us. Then Christ is discussed inkBbo
chapters 6-17.

Book Il and Book IV flow out of that section. Bodk has the title, “The Way in Which We Receive
the Grace of Christ.” Thus Calvin moves from whai€this in Book Il into Book 11l in which we learn
the way in which we receive the grace of ChristelTBook 1V is titled, “The External Means, or Aids,
by which God Invites Us into the Society of Chfi¥ou can see that everything leads up to these
chapters in Book Il, and everything flows from thehapters in Book Il

| have mentioned that Calvin divides his treatn@r€hrist by discussing the person of Christ in Boo
Il, chapters 12-14 and the work of Christ in Bogkchapters 15-17. He does not, however, insist on
strict distinction between the person and work bfi§€. When we talk about the person of Christ, we
necessarily talk about the work of Christ. Whentatk about the work of Christ, we must also keep in
mind the person of Christ.

Calvin’s way of beginning his treatment of the wofkChrist is to use the rubric of the “threefold
office” of “Prophet, King, and Priest.” It is moo®mmon for us to think of “Prophet, Priest, anddgin
but Calvin’s order is “Prophet, King, and Priesgtdm not sure, but | believe Calvin arranged it thay
so that his treatment of Christ as Priest leadshrg treatment of Christ as Redeemer in Book 11,
chapters 16 and 17. | want to talk about this flotdeoffice, looking at the work of Christ as Pragih
King, and Priest.

Calvin was not the first person to think of thisielidea of describing the work of Christ under this
rubric had been used for a long time. We find ithe church fathers, Thomas Aquinas, and many other
people. The idea was gradually developed by Calvihelnstitutes By 1545 there was a clear
statement of the three offices. In 1536 it did sygpear, but by the 1545 edition the three offiads d
appear. In the 1559 edition, the one that is usddy, there is a separate chapter devoted to tee th
offices, chapter 15 of Book Il. It has an importdigcussion between Calvin’s discussion of the
incarnation in Book Il, chapters 12-14, and hicdssion of redemption in Book II, chapters 12-13.1A
said, it connects the person and work of Chrige Galvin’s way of putting together the person who
came to be born in this world and the work thatedentually did, which Calvin focuses on, which was
the work of redemption. Christ is Prophet, Kingd driest. As we will see, the concepts that Calvin
develops there are proclamation, protection, aodm&liation. The prophet engages in proclamation.
The king provides protection. The priest offersoregliation.
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The threefold office also has a significant roléRieformed theology after Calvin. The Westminster
Confession of Faith, chapter VIII, “Of Christ theelliator,” puts it this way: “It pleased God, in His
eternal purpose, to choose and ordain the LordsJéBs only begotten Son, to be the Mediator betwee
God and man; the Prophet, Priest, and King.” Onb®feasons that the threefold office has become
popular and useful in theology is that in the O&stament the prophet, the priest, and the king were
inducted into their offices by anointing with hadyl. Each one was anointed with oil in order to be
inducted into office, which foreshadowed a fulfignt of the “Anointed One,” who was the Messiah
Himself. The “Messiah” is the “Anointed One.” Weuesthese pictures of the Messiah in the Old
Testament under the threefold office.

Let us consider these three offices, beginning witiphet, or proclamation. Calvin said, “Christ was
anointed by the Spirit to be the herald and theegs of the Father’s grace.” In His work, Christ is
teacher and preacher. As Calvin put it, Christhe ‘herald and witness of the Father’s grace.” & laee
two parts to that identification. Christ taughtidigrHis earthly ministry. Calvin said in Book llhapter

15, section 2, “The perfect doctrine He has broingistmade an end to all prophecies.” Christ’'s
preaching had finality to it. The Old Testamentganed for it, and then Christ preached the finardlVo
Then that Word is set forth and explained moreyfullthe remaining books of the New Testament after
the Gospels. God finally spoke in His Son. That sum and underscores all biblical revelation.

During His earthly ministry, Christ was teachingj alvin also stresses that He still teaches. iHe d
not only teach while He was here on earth, butraptiet He still teaches. His office of Prophet has
ceased. He continues to teach through His minisidrsst does not teach in His flesh, as He dithen
days when He lived on earth, but He continuesdohteéhrough His ministers. In Book I, chapter 15,
section 2, Calvin says, “He received the anoinéad’rophet, not only for Himself that He might garr
out the office of teaching, but for His whole batiat the power of the Spirit might be present i th
continuing preaching of the Gospel.” As we listersérmons, or as we preach, Christ is involvetia. t

It is His prophetic office that continues as His M/ set forth. When Calvin was writing his
commentary on Matthew 17:5, he said the words “lgeaflim,” recall the church to its unique teacher,
Christ. That is what sermons are. Christ now prea¢hrough the mouths of His servants who proclaim
His Word. His office of Prophet continues. In hymentary on Matthew 28:20 Calvin said, “His
ministers cannot put forward whatever they maykiint must themselves depend solely on the mouth
of one Teacher.” That commits us to the expositibthe Scripture, because that is the word of Chris
As we proclaim the Scripture, we are not puttingifavhat we think, but rather we are putting forth
what God says.

| was reading an article on an airplane in whichiaister was describing the preaching of various
groups. He said that Jews have to say, “It is amith the Torah,” and Catholics say, “The churgfssa
but Protestants say, “It seems to me.” He agreddtwat and thought it was a good way to describe
Protestant preaching. | believe it was a poor weagetscribe Protestant preaching. It is never,e#nss

to me,” but rather it has to be, “The Bible say&/hen we set forth what the Bible says, we arerggtti
forth what Christ says. Of course, we have to pretrthe Bible, and there is an element there of
personal understanding and appropriation. Yet wik\ward to eliminate the perspective of “it seems t
me” and elevate the truth of the Bible.

Christ is a prophet, and as a prophet He procléasruth of God. Second, Christ is King. Thathe t
second of the threefold office. Calvin said in Bdblchapter 15, section 3, “Christ was anointeddi
that He might be the eternal protector and defeatietis church.” As with the office of Prophet, tke
are two points regarding Christ’s office of Kingrdt, Christ rules now. Christ is King now. He iding
now. As He rules now, He does two things. He ptstbelievers. He is our King, and He is protecting
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us. That raises the question of why we still havensiny problems, including suffering and death like
other people. Calvin’s answer to that is in BoglkcHapter 15, section 4, in which he says, “The
happiness promised us in Christ does not consmtitward advantages.” He is our King, so He is
protecting us, but He has not promised to keepam frouble, disease, or death. He has not promised
that our lives will be easy. That is not what itane that we have Christ as our King. It does nosisb

in outward advantages. Calvin said that the kirgsiiChrist is truly spiritual. This life is undére

cross, so Christians should be prepared for soffetrials, and, humanly speaking, disasters. iEhlide
under the cross. So Christ is King, but we haviatirpret that in the right way. We interpret itaas
spiritual kingship, not an earthly one in which idgoing to give us outward advantages. As King, He
gives us inward advantages and blessings to overtoentrials that we face. He does not providerus a
absence of trials. So He is ruling now, protecbegievers. Calvin said He is “the eternal protectod
defender of His church.”

He is also ruling now by judging the wicked. ChastKing is active in this world, protecting belkes
and judging the wicked. Again, as in protectingdnadrs, we must understand that judging the wicked
does not mean that there is total and completenedd in this life. The wicked get away with many
things, so it seems. Even though we can sense jsog@ent of God upon the wicked, we do not see
God annihilating the wicked, nor destroying therney often prosper and persecute the righteousd re
a sentence that illustrates what | want to say &gl point. It said, “The judgments of God fattem
enough in this world to let us know that God judyés you study history, you see the judgment of
God falling upon nations and people. The same seateent on to say that it happened “seldom
enough to let us know that there is a judgmentadfege” That means that all the judgment is not
completely here and now. There is a judgment toecdrhat is another point that Calvin emphasized.
He said, “The full proof of His rule will appear thie last judgment.” There we will see how our King
has perfectly protected His church and how He cetaplthe judgment of the wicked in the last
judgment. Francis Schaeffer used to say that “théide a balancing of the books.” That has not
happened yet. The books are not close to beingbada Yet eventually there will be a balancinghsf t
books, and everything will be set right.

The third office of Christ is the office of Prie3this is the work of Christ in reconciliation. Thé#ice of
King has to do with the actual bestowal of evenyigfal good. The office of Priest has to do witiet
removal of spiritual evil. A king brings spiritugbod, and a priest takes away sin and reconcilés us
God. Calvin makes the point that Christ was andifeth Priest and sacrifice for sin. In Christ was
something unique. There were the Old Testamenthatspand we have Christ as Prophet. There were
the Old Testament kings, and we have Christ as.Kiihgre were the Old Testament priests, and we
have Christ as Priest. Yet the Old Testament fgri@ste not both priest and sacrifice. In Christ,
however, we have both Priest and sacrifice. Byhgigness and sacrifice He blots out our guilt and
reconciles us to God. That is His work as sacrifike Priest, we have His work of intercession. By H
pleading we obtain favor. As Priest, Christ diedressacrifice. Also as Priest, Christ interceadethé
Father so that His sacrificial work of reconcilatiwill bring us favor with God.

In His commentary on Matthew 27:12, Calvin has aubiéul illustration of the relation between Chisst
reconciliation and His intercession, which are fveots of His priestly office. In this passage Calvi
describes the trial of Jesus before Pilate, sayilegus remained silent before Pilate in order ¢hat
after He might speak for us.” In remaining sileafdse Pilate, He accepted the judgment that wasdnet
out upon Him by the Romans, and He died for ous.dite did not object and try to escape it. Because
He remained silent before Pilate, He is able takmer after for us. Calvin also said in his
commentary on 1 John 2:1, “Christ’s intercessiotinéscontinual application of His death to our
salvation.”
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Calvin said in Book II, chapter 15, section 6, “Ghrs Priest, not only to render the Father fabtea
toward us, but also to receive us as His companiotigs great office.” In other words, just asréhés
an element in which we are involved in the proclaomeof Christ’s work as Prophet, so there is & par
of Christ’'s work as Priest that involves us. We oeinvolved in reconciliation, of course, buthat in
intercession. This is one place in thetitutesthat the Protestant doctrine of the priesthooallof
believers comes forth. That doctrine is not asrbleset forth in Calvin as it is in Luther. For lhdr,
that is a major theme. For Calvin, it is certaimhportant, and we find it from time to time in his
writing, as we do in Book Il, chapter 15, sectiowléen Calvin says, “Christ is Priest, not only¢nder
the Father favorable toward us, but also to recesvas His companions in this great office.” He
intercedes, and we intercede. There are otherpthat Calvin teaches the doctrine of the priesihafo
all believers, although not too often in tinstitutes He does so in Book Il and Book 1V, and | will
point it out when he does so. You can also fingkatinent of this idea in some of Calvin’s
commentaries. There is not a major section or @rgpobwever, in thénstitutesthat deals with this
doctrine. Calvin certainly agreed with Luther ta#itbelievers are priests, that we are to serve as
intercessors, and Christ is our Intercessor.

Chapter 16 of Book Il focuses on Christ as our Retkr. We move from Christ as Priest to Christ as
Redeemer. The question that Calvin begins withHsw did Christ accomplish redemption for us?” His
answer in Book Il, chapter 16, section 5 is, “Bg thhole course of His obedience. That means His
incarnation, earthly life, and death. That is thwn6le course of His obedience.” Calvin says thatas
especially His obedience unto death. The later iRedd tradition would divide the doctrine into the
“active” obedience of Christ and the “passive” aleede of Christ. Usually, theologians refer to the
“active” obedience of Christ with regard to HilifHe actively obeyed the Law, the will of the Feath
for us. They refer to His “passive” obedience wehard to His death. He accepted, agreed to, and
embraced His death. | am not fond of that distorgtbecause it seems to me that there was active
obedience in His death as well. It was not just Hesurrendered to death, but rather He took death
upon Himself and died. It was not just that He i#led, but rather that He offered Himself as a
sacrifice. If we only say that He was killed, thea have not said everything. He embraced death. On
the other hand, in His “active” obedience, thera ¢rtain passiveness as well. He accepted the
sufferings and struggles that God assigned to Rieople will probably continue to use that distiowfi
although I am not sure it is particularly helpful.

Christ accomplished redemption for us by the wirtolerse of His obedience. Here it is that Calvin
begins his exposition of the Apostles’ Creed, wisaimmarizes what Christ did for us. Calvin says,
“The Creed passes at once in the best order frerbitth of Christ to His death and resurrection,
wherein the whole of perfect salvation consists"did not find fault with the Creed. It is interes,
however, that the life of Christ is omitted in thpostles’ Creed. We say that we believe in “Jesus
Christ, His only Son our Lord, who was conceivedhaf Holy Ghost, born of the Virgin Mary, suffered
under Pontius Pilate...” What place does the lif€bfist have in the Apostles’ Creed? | suppose we
could say it gets a comma or semicolon. It saysyfiBf the Virgin Mary [comma], suffered under
Pontius Pilate.” It moves from His incarnation te lduffering on the cross. His life is not mentidne
Calvin says, “The remainder of the obedience ofisEis not excluded.” Calvin wanted to say thatreve
though there is not an actual statement in the #geisCreed that talks about the obedience of €hris
throughout His life, it is not excluded. Calvin sa{Paul embraced it all, from the beginning to ¢imel,

in Philippians 2:7-8, ‘He took the form of a sertdrin a sense, we could say the Creed this way:
“...and in Jesus Christ, His only Son our Lord—Hekttioe form of a servant—and was conceived of
the Holy Ghost, born of the Virgin Mary, sufferedder Pontius Pilate.” Calvin does not suggestwreat
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add those words to the Creed. Yet we may certdimik of those words as we recite the Apostles’
Creed.

| will work through Calvin’s treatment of the Creatbt in detail, but to point out a few things of
interest. First, “He suffered under Pontius Pilaide point that Calvin wanted to make was thatdéhe
was not one but two verdicts given at the trialegus. Calvin said, “Christ allowed Himself to be
condemned before a mortal man because He willdélteer us from the penalty to which we were
subject as sinners.” One verdict was “guilty.” Hasypronounced guilty by Pilate and the Jews, and He
was crucified on the cross. Christ accepted thataltbwed Himself to be condemned, because it was
the way He could provide for us our salvation. @Gabiso said, however, that there was another gerdi
given, which was “innocent.” Nobody spoke that verrch Jerusalem, but, as Calvin said, “From His
shining innocence it was obvious that He was bugdemith another’s sin rather than His own.” As
Christ moved through His trial and execution, Qalsaw His innocence shine forth in such a way that
even though He was guilty, He was guilty becaugh@fins of the world that had been laid upon Him.
There were two verdicts: guilty for our sake, butacent in Himself.

He was crucified. Christ made Himself subject t® ¢hoss. Calvin talks about the cross as beingaepl
of shame. So Christ embraced the shame theregtlgedepths of degradation. With the two verdicts
under Pontius Pilate—Pilate’s verdict and God'slie—even though the Father turned from Christ,
Calvin explains it that it was as if the Fathentd from Christ. He was crucified. He made Himself
subject to the cross. It was full of shame, butv@asaid that He changed it into a “triumphal cbafi

So again, there are two ways of looking at thi;méw/hen you look at the trial, you see a man being
condemned as guilty and being crucified for Hidtgifiet you also see shining innocence. Then when
you look at the cross, you see a place of deg@datnd shame. Yet it is transformed into a triunhpha
chariot. We have continual illustrations of thathe way we use the cross today. We do not think of
as a place of degradation, because it adorns aldirigs, people wear it as jewelry, and people ador
as a treasured symbol of the Christian faith. Thaecause Christ changed what was very ignoble and
shameful into something triumphant and wonderful.

Then the Creed goes on to say, “He was dead amedbuCalvin said it says that because “in every
respect He took our place to pay the price of rgutem.” So Jesus died and was buried. He took our
place in what we deserved—death and burial. Thoseasher straightforward expressions of the Creed,
although I do think Calvin gave an interpretatibattwas full of insight. He enables us to repeat th
Creed with more insight and understanding. The pbrase, however, is a disputed one. So it will be
important to note what Calvin does with it.

The Creed says, “...descended into hell.” Calvinds&d that this part of the Creed is an essentral pa
of the Creed. | recently read an article from altbgian who said that it is best to leave this pharaut

of the Creed now, because we do not believe. Heawavangelical theologian who said that saying
“descended into hell” is not an appropriate un@erding of what Christ did. Calvin did not agreehwit
that. He said, “It is a matter of no small momenbringing about redemption.” That means that Qalvi
saw the phrase “descended into hell” as the mgsbitant part of the Creed.

It is true that the phrase “descended into hells wat part of the earliest forms of the Apostles2é€il.
Only one writer from before 650 suggested thabttld be in the Creed, but apparently he only uked t
phrase to mean that Christ was buried, which repgeahat had already been said. It was not ungf aft
650 that the phrase “descended into hell” becafméuwae in the Creed, even the Creed goes backdo t
early third century in Rome. It took a long time fbis phrase to be added. | think we can say, kewe
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that the idea that Christ descended into hell \aal/fcommon in the church fathers in the secordl an
third centuries and down to Calvin’s time.

The traditional view was that there was a liteedaknt of Christ to the world of the dead between H
death and resurrection. He died on the cross,l@rdwent down into hell, and then He was resurdecte
and then He ascended to the Father. What did Gloigthen He was in hell? People have different
ideas about that. They can be summed up in a nuoflveays. One view is that He preached repentance
and rescued prisoners. Some people think thateteeence to Old Testament believers who did not go
directly to heaven until Christ descended to hetbahe place of the dead. There is some disputeta
what exactly “hell” means here. It could mean theee of the dead or it could mean a place of
punishment. The traditional view is that Christ wand preached repentance and rescued believers and
triumphed over Satan. This is sometimes calledhiibgrowing of hell.” It is a great theme of mediéva

art. There are many pictures of Christ going dowhell and tearing the place up. It can be found in
Dante’sDivine Comedyand in other writings. The main idea is that QHriisrally descended in His

body and went to hell and triumphed over hell.

Calvin did not take that line of interpretationnitght be said that Calvin demythologized the shatet.
Calvin said the phrase meant Christ’s spirituaii@mnt on the cross. He said it was “that invisilsid a
incomprehensible judgment which He underwent insigat of God.” One way to view it is that the
terms crucified, dead, and buried, set forth theraal facts. Christ was placed on the cross. ldd ds

a result of that experience. And he was buried.tNete is also the phrase “descended into helljtkwh
does not speak of the external suffering, but rate burden He was bearing in Himself as a result
bearing the sins of the world. Calvin called itf@arsher and more difficult struggle than with conmmo
death.” In other words, what Christ struggled vaththe cross was far more than what you and | would
struggle with if we were crucified. You can imagthe anguish and agony of that experience, buether
was something much “harsher and more difficult't @@hrist struggled with, according to Calvin. That
struggle was His bearing the sins of the world.tWeas what made the cross redemptive. Without the
expression “descended into hell” interpreted is thay, the Creed would contain objective facts,itout
would not have a theological interpretation of #néects. This is the setting forth of the redengptiv
nature of the cross.

So the traditional review is chronological. Thetory was already won on the cross. Then Christ made
a journey, after that triumph, to the underworldCalvin’s view, however, it was all simultaneoAs.

He hung on the cross, Christ descended into hiel.descent is the victory. It is not that the wigtwas
won and then the descent took place. It is ratherds He died, and as He bore our sins, the descen
took place as He struggled on the cross. That heasittory.

In the catechism for the church at Geneva, whiehdatechism that Calvin wrote, Calvin’s view is
clearly set forth. Part of the catechism is mean¢ad children through the Apostles’ Creed. First,
minister asks, “As for what immediately followsatiHe descended into hell.” What does this mean?”
The children were taught to reply, “That he enduretionly common death, which is the separation of
the soul from the body, but also the pains of deadlPeter calls them.” Calvin believed that theapé
“pains of death” in Acts 2:24 has to do with spialktorment. The answer goes on to say, “By thisdwo
| understand the fearful agonies with which Hislseas tormented.” Then the next statement of the
minister is “Tell me the cause and the mannerisf'tifhe answer in the catechism is “Because, in
order to make satisfaction for sinners, He arraigranself before the tribunal of God, it was redpais
that His conscience be tormented by such agonyHeswere forsaken of God.” Note that it says ifas
he were.” He had the sense of being forsaken,xperence of being forsaken, but He really was not
forsaken. Calvin applies that to us, because thaitif experience too. We often have the senseind be
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forsaken, but we are not forsaken, as the secarspef the Trinity was not forsaken by God on the
cross, although He did feel that He was forsaken.

So with Calvin, there is no geographical moveméi@lwrist, except for the three-day period in which
He was under the power of death in the grave. Wiencompare Calvin’s interpretation with the
Westminster Confession of Faith, there is a difieezs The Westminster Confession of Faith does not
teach the literal descent into the place of theldeapreaching to Old Testament saints or thedvang

of hell. The Larger Catechism question 50, howegies the answer that “Christ’s humiliation after
His death consisted in His being buried and coimigin the state of the dead and under the power of
death until the third day, which hath been otheevaspressed in these words, ‘He descended intd’ hell
So the Larger Catechism understands the wordsébeethded into hell” as meaning that Christ died,
was buried, and continued under the power of deatihthe third day.

What should we make of all this? | believe thate¢hdy traditional meaning of the words “He
descended into hell” is the meaning that shouldffieed to the Apostles’ Creed. When Calvin came to
those words, he did not drop them out becausedagied with the traditional interpretation. Indtba
changed the meaning of the words and kept theiven if you like Calvin’s view, you can say that is
not what the words meant. So some people say thahauld take them out. Calvin did not tell us why
he did what he did. He simply took the words of @reed and then reinterpreted the words in what |
consider a biblical position. My personal feelisghat Calvin has convinced me that we see songethin
in the Apostles’ Creed that says what Calvin isrggayn his interpretation of the phrase “He dese&zhd
into hell.” So | am quite happy to take the tramtial words and reinterpret them in the Calvinishfan
and go on using them. Yet, it is quite an issusoime churches. You may have to decide what form of
the Apostles’ Creed you will use. This will givelysome insight, at least, into Calvin’s interpretaiof
the Apostles’ Creed.

There are several biblical verses to which theiticadhl interpretation of this phrase in the Creedld
possibly point, particularly 1 Peter 3:18-20. Ilwiibt exegete those verses. You can look them wpuf
have interest. That passage is undoubtedly theapyitext for this phrase. It talks about Christowiras
“in the spirit, in which he went and proclaimedhe spirits in prison, because they formerly dit no
obey.” | have studied Calvin’s exegesis of thatspge, and it is rather complicated. He tries nois®it
in a way that would support the traditional viewGHrist's descent into hell. The main point he nsaike
that Christ went by means of His spirit to the @nisbut it is not altogether clear where that wawloat
that was. In my view, Augustine has a better im@giion of that passage, which he only proposéd bu
did not actually advocate. He suggested that 1r Baiees not refer to something that Christ did
between His death and resurrection, but rather #ongeHe did through the Spirit at the time of Noah
Christ preached by the Spirit at the time of Naapeople, and He actually preached through Noah. So
it would indicate Christ’s prophetic office comifayth as He set forth His truth through the preaghi

of the righteous Noah.

The Creed also says that “on the third day He agsen from the dead.” Calvin said, “The
substitutionary work of Christ does not end in Higsath. Our restoration to life is completed by His
resurrection.” The Bible often connects death asdimection, as Calvin does in explaining this poin
that “on the third day He rose again from the dead.

“He ascended into heaven.” Calvin said in Boolchiapter 16, section 14, “By which He truly
inaugurated His kingdom.” Calvin also makes thenpthat He ascended into heaven in such a way that
He did not leave us. As Calvin says, “He left usuich a way that His presence might be more useful
us.” We still have the presence of Christ through $pirit. The presence of Christ before the aseens
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into heaven was different from the presence of lafter the ascension into heaven. We sometimes
think it would have been wonderful to live in thayd of Christ and to be able to see Him and talk to
Him and listen to Him, but only a limited numberp&ople could do that. Christ in His body was ie on
place at one time. Now, however, He is with eachso&nd with every Christian always and
everywhere. As Calvin said, “He left us in suchaywhat His presence might be more useful to us.”
Calvin also said, “Just as His incarnation did remhove Christ from heaven, so His ascension did not
remove Christ from earth.” Thextra Calvinisticuncomes into play again here. Christ also existstapa
from His body. His body is in heaven, but Chrisisexapart from His body so He can be with us.4e i
present with us in the Lord’s Supper, apart fromlibdy, as Calvin said, “Which is in one place in
heaven.” When He left heaven to come to earth aasllvarn of the virgin, it was Christ, but He also
existed beyond the body as the second person dirihi¢y. He did not abandon heaven, and He did not
forsake the work He was engaged in. Now that Hed¢taisned to heaven, He has not left us. As the
omnipresent God, He is everywhere, but His bodiseverywhere. That is an important point in the
doctrine of the Lord’s Supper, because that disistges Calvin’s view from Luther’s view.

The next phrase of the Creed is “...seated at thn hignd of the Father.” Calvin said that is “whEle

is invested with lordship over heaven and earthé Treed continues, “From whence He shall come to
judge the living and the dead.” Calvin said, “Ouroke salvation is comprehended in Christ.” That is
how Calvin sums up his treatment of the Apostleged.

Next in thelnstitutesis chapter 17, which is “How Christ Merited Saleatfor Us.” This question may
be something you never thought about before, buas something that people in Calvin’s day were
asking. In other words, if salvation is by gracéyvs there merit involved? Calvin would say that
Christ merited grace for us. He also said, “Cergarversely subtle men teach that any mention eitme
obscures God’s grace.” They were saying that if tadkiabout merit then you are undercutting God’s
grace. If God saves us by grace, then why does tiere to be merit? Calvin’s answer, found in Book
Il, chapter 17, section 1, is, “It is absurd to G&tist's merit against God’s mercy.” Those were tw
separate things for Calvin—God’s mercy and Christé&it. Calvin goes on to say, “It is a common rule
that a thing subordinate to another is not in ¢oinflith it.” He uses a statement from logic toaes

this objection. God’s mercy is the main idea, dmeldubpoint is Christ’'s merit. In other words, God’
mercy was to send Christ. There was mercy in Cagsiming, in the unity of the Father and the Son i
the work of redemption, in order to merit life fies. Calvin was saying there is no conflict. Satwais

by God’s mercy, and this was how God’s mercy wasrplished for us. God chose to save us by
Christ’s merit. Christ, by His obedience, truly azgd and merited grace for us with the Father. kVhe
Calvin discusses the work of our salvation, He shgs Christ was able to merit our salvation beeaus
God willed it. It was the way that God willed fos to be saved. Calvin said, “Jesus Christ was ertabl
merit anything but by God’s good pleasure.” It vaa=d's decree and God’s will. At the same time,
Calvin speaks of Christ’s obedience. Calvin saligl; Christ’s obedience, He truly acquired and mdrite
grace for us with the Father.” The merit came bsedbod said, “It will be this way,” and the merit
came because Christ obeyed. There was true mergakhed our salvation by the whole course of His
obedience—by His perfectly sinless life and by ididemptive death.

| want to say a few words of evaluation. RoberPAterson said in his bookalvin and the Atonement
which is a marvelous book, “It is difficult to firahother figure in the history of the Christian diu
who brought together as much data in his sotenoszgCalvin did.” He gives a comprehensive
treatment of the doctrine of the work of Christaéntioned the threefold office of Christ, whichvery
important in Calvin’s teaching. He has an Anselmigw, with distinctive emphases on justice, love,
and Christ’s atoning life. | used to think that @alfollowed in the history of doctrine directlylfowing
Anselm and his worlkCur Deus Homp“Why the God-Man?” Now | believe it is more acate to say
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that in broad outlines Calvin approximates theheagof Anselm, but Calvin’s treatment is somewhat
distinctive. He does not follow Anselm entirely.rleme, | think Anselm was concerned primarily to
show how through the atonement the justice of Gasd satisfied. Calvin spoke of that issue often too,
but his focus was at least as much on the loveoaf iG the atonement.

The final point of evaluation is the extent of Htenement in Calvin’s treatment. Did Calvin beli@éve
limited or universal atonement? There are scheldues write in favor of each side. | believe that Rdb
Peterson is right when he says that we cannot sayhar Calvin believed in limited atonement or not.
There are some statements in Calvin that certaetiyorth limited, or particular, atonement. Thare
other statements in Calvin that set forth what wela call universal atonement. Calvin certainly
believed in the universal offer of the Gospel, thatt is not the same thing as universal atonement.
Calvin may not have viewed this to be an issue,iwds not an issue in the time. It only became an
issue later, at the time of the Synod of Dordt. Whemething is an issue, then you have to be @recis
and take sides and take care about what you saj @ponless you want to say you do not know. That
may be one reason Calvin did not answer this quessimply due to the fact that people were not
asking the question. Another factor may have bbeanGalvin was so concerned to be biblical thatrwhe
a verse seemed to indicate limited atonement, hadxgp that way. When a verse seemed to indicate
universal atonement, he would go that way. He eidicenot know a way to put those together, or he
simply did not think of doing so. It was ratherigd of Calvin to take a line of biblical thougls tar as
he could and then take another line of biblicautjitt, and then fail to make a logical connection
between them if he did not think that Scripturegghim warrant to do so. Unless somebody sheds some
new light on Calvin on this topic, | believe we cgay that Calvin can be interpreted both ways. &her
are texts in thénstitutesand in his commentaries that lead in both direstio
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